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The Good News According to

MARK

KATA MAPKON

Chapter 1
John the Baptizer Prepares the Way

Palmer’s Diatessaron 1:1, 4:1-19

Mk 1:1 Apxn to0 evayyeAiov Tnood Xpiotod viol Ogod.
1The beginning of the good news about Jesus Christ, the Son of God.!
Mk 1:2 ‘Qg yéypamtor €v 101G TpoPNTalg, 100V €yw AmooTEAAW TOV &YYEAOV HOU TPO TPOGWIOL GOV, O
KOTaoKeLdoeL TV 006V cov:
2As it is written in the prophets:2 "Behold, I am sending my messenger before your face, who will prepare your
way,"3
Mk 1:3 pwvr Bo&dvtog év Tij £pripw, Etoudoate trv 080V kupiov, e0Beiag moielte tdg Tpifoug avtod -
3"a voice of one calling in the wilderness, 'Prepare the way for the Lord, make the paths straight for him,
Mk 1:4 éyéveto Twdavvng 0 Partifwv €v Tf] EpriHw Kal KNpUoowV PATTIOUA UETAVOLNG EIG HPEGLY AUAPTIRV.
4505 John the Baptizer appeared in the wilderness, proclaiming a baptism of repentance for the forgiveness of

14n

sins.
Mk 1:5 kal €é€emopeveto TpOg avToOV Taoa 1 Tovdaia xwpa Kai ot ‘TepocoAvuital tdvteg, Kol éfantifovto LT abToD
€v @ Topdavr motaud €é€opoAoyodueVoL TAG GUXPTIOG ADTOV.

5And the whole region of Judea was going out to him, even all the Jerusalemites, and were getting baptized by
him in the Jordan River, confessing their sins.

191 txt Xp10t00 viod 0g0d X1 B D L W 732 1602 TH || Xpiotod viod 100 600 AEF GSUPHK M U T ATI X @ f1 f13 2 33 180 205 565 579 597 700
892 1006 1010 1071 1243 1292 1342 1424 1505 i Lect TR RP ECM [ Xp16t0D viod 6200 or Xp1otod viod tod Oeod itdaurbedfifzlgrt yvg syrph
copsamssbo goth arm eth geo? slav; Irenaeuslat?s Ambrose Chromatius Jerome3/6 Augustine Faustus-Milevis || Xpiotod viod tob kvpfov 1241
|l Xprotod t0d Be0b 055 pc || Xpiotod R* © 28¢ 530 582* 820% 1021 1436 1555* 1692 2430 2533 (2211 syrpal copsa™s arm geo! Origengrlat
Asterius Serapion Cyril-Jerusalem Severian Hesychius; Victorinus-Pettau Jerome3/6 SBL | omit Xpiotod as well 28* (Irenaeusgrlat’s
Epiphanius omit also 'Incod) [ lac P45 C G N P ¥ 157 syrS. Some early manuscripts do not have, "Son of God." There was always a
temptation, to which copyists often succumbed, to expand titles and quasi-titles of books. It is possible that these words were added that
way. However, the manuscript support for them is strong. ~ Yet one sign that a reading is secondary is when there are many variables of
it, as we find here. The early translations are indeterminate for absence/presence of definite articles, but they mostly support the
inclusion of “Son of God.”

2 1:2atxt t01g mpo@ntalg "in the prophets" AEFGSWHKMP U W ¢ <Df13 2 28 118 180 579 597 1006 1009 1010 1071 1079 1195 1216
1230 1241 1242 1243 1253 1292 1342 1344 1365 1424 1505 1546 2148 M Lect vgms syrh copboms me eth slav Irlat?s Asterius TR RP [ 1@ "Hoala T
npo@ritn “in Isaiah the Prophet” R B (L "loafq) A 22 33 565 892 1241 al it vg syrpalph™& copsabof® [rGrlat Or% SBL TH ECM | "Hoofy t@
npognitn “in Isaiah the Prophet” D © f1 1 205 253 372 700 1071 1243 2174 2737 £253 £2211 al arm geo Iranaeus® Or% Serapion Epiphan
Severian Titus-Bostra Basil Hesychius Victor-Antioch (Hoafq or t¢ Hoaq itaaurbcdfffLar! vg syrph™pal copsabo qrlat’s orlat; (Victorinus-
Pettau Chromatius omit t¢ mpo@ritn) Ambrosiast (Jer) Aug | 'Hoafq od £v toic Tpo@rtaig “in Isaiah and in the prophets” itr™vid || lac p*s C
GN V¥ 157 syrS.  According to Strack-Billerbeck, “Kommentar zum Neuen Testament aus Talmud und Midrasch,” I, p. 597, Jewish sources
were also known to combine Malachi 3 with Isaiah 40.

3 1:2b txt 08ov cov X B D LP W & lat syrp copsa™s Irlat SBL TH ECM= || 08ov cov eumpoaev cov (Mt 11:10) A E £ 2 itff21 vgel syrh copsamss
Eus TR RP ECM= [ lac 45 C N syrS,

4 1:3 The first quotation appears to be a blend of Exodus 23:20 and Malachi 3:1, and the second quotation is of Isaiah 40:3.

> 1:4 Many translations say something like, "So John appeared..." This is because his appearing is connected to the KaBwg yéyparrat

(just as it is written) at the beginning of verse 2. When there is so much text elapsed between the kaBwg and what is compared, our ears
require a reminder complement. In other words, Just as it is written, ..., so John appeared.



Mk 1:6 kai Av 6 Twdvvng éviedupuévog tpixag kaufrov kai {wvnv Sepuativny mepi TV do@Uv adtod, kai £66iwv
akpidag kal uéAL dypiov.

6And John was dressed in camel's hair, with a leather belt around his waist, and eating locusts and wild honey.
Mk 1:7 kai €kfpuocev Aéywv, "Epxetar 0 ioxupdtepds pov dmicw pov, o0 ok eiul ikavog kOPag Aboat TOV tpdvta
@V vodnudtwv avtod

7And he would preach, saying, "After me is coming someone more powerful than I, the thongs of whose sandals I
am not worthy to stoop down and untie.
Mk 1:8 éyw €pdntica g Gdatt, avTOg 8¢ Pantioet LUAG €V TVEVHATL Gyiw.

8] have baptized you in water, but he will baptize you in the Holy Spirit."

The Baptism and Temptation of Jesus

Diatessaron 4:21-31
Mk 1:9 Kai éyéveto év éxelvaig taic nuépaig nABev 'Incodq dmd Nalapét thig TaAlaiag kai éfanticbn eic tov
"Topdavny OO Twdvvou.

9And it came about in those days that Jesus came from Nazareth in Galilee and was baptized by John in the
Jordan.
Mk 1:10 koi €000¢ dvaPaivwv ék tod Bdatog eidev oxilouévouc Tolg obpavods kai TO TVEDUA ()G TEPIOTEPAV
kataPaivov ei¢ avTtdv-°

10And going up out of the water he immediately saw the heavens opening, and the Spirit as a dove coming down
to him.
Mk 1:11 kai @V £yEVeTo €k TOV 00pav@V, ZU €1 6 vidg pov 6 dyamntdg, év ool 08SKkNoa.

11And a voice from heaven said, "You are my beloved Son; in you” Ihave taken good pleasure.”
Mk 1:12 Kati e000g t0 mvebua adtov EkPaAAet gig trv €pnuov.

12And immediately the Spirit thrusts him forth into the wilderness.
Mk 1:13 kai Qv v 11} €priuw tesoapdkrovta fuépag telpalduevog OTo Tod Zatava, kai Av HeTd TV Onplwv, kal ol
dyyehot dinkdvouv avTd.

13BAnd he was® in the wilderness forty days being tempted by Satan, and was with the wild beasts. And the
angels were attending him.?

The Calling of Simon, Andrew, James, and John
Diatessaron 7:1-7

Mk 1:14 Metd 8¢10 10 mapadodfivar tov Twdvvny AABev 6 Tnoodc eig thv Tahidaiav knploowv To edayyéAiov Tob
Oeod
14And after John was put in prison, Jesus went into Galilee, proclaiming the good news of God, 11

6 1:10 txt €1 avtov B D SBL TH ECM= [ ent' avtov X ALP W X & syr 2l TR RP ECM= [/ lac %5 C N 064.
7 1:11 txt oot X BD L £ 064 syrph itaffl vg arm eth goth SBL TH ECM [ w AE W @ itb.df TR RP [ lac %5 C N P syrS.

8 1:13a txt ev ™ epnuw X A BD L lat cop eth goth Or Eus SBL TH ECM [ ekel ev T epnuw E W T @ 064 2t syrph TR RP [ exel vgms syrs arm ||
lac PpCNP

9 1:13b The verb Siakovéw - diakonés generally means "to act as a waiter, as an attendant, as a servant." The same word is used in the
parallel in Matthew 4:11, but there it sounds more like the angels came only after the temptation was concluded, and that their waiting on
him involved feeding him. But in Mark it sounds like the angels were attending him throughout the entire duration of his temptation.
Obviously, they were not feeding him during the 40 days, or he would not have been fasting and been tempted over the bread. No, Mark
means something else by Siakovéw. Mark is known for having a military outlook, and that Jesus was a rough man of action. And here
he was amongst the dangers of Satan and wild beasts, and Jesus' attendants were standing by for him militarily to protect him.
Somewhat like armor-bearers were attendants. Yet the word Siakovéw encompasses the idea of feeding, and we can understand it to
mean that they took care of him, met his needs, both military needs and nourishment needs, at the appropriate times, as they waited on
him throughout. We know from Matthew that they were farther away before the temptation was concluded, and when it was over, they
approached right up to Jesus and tended to his needs.

10 1:14a txt peta Se RAGKLMUW Y A © T ® 064 f! 132 28 33 157 565 579 700 1071 1424 2 lat syrh copsamss copboPt Or TR RP TH ECM [ kat
ue B¥ [ ko peto B! [ ko peta Be D 771 it syrs copbort SBL [ peta kat 38 [ peta 971 1291 1302 1534 [ hiant CN P VW,



3

Mk 1:15 kai Aéywv 611 MemAfipwtat O katpdg kai Ayyikev 1] Pacideia tob 00l petavoeite Kol MOTEVETE £V TR
gvayyeAw.

15and saying, "The time has played out,1? and the kingdom of God has come near. Repent and believe the good
news."
Mk 1:16 Kal mapdywv mapd thv 8dAaccav thg Folidaiag eidev Zipwva kal Avipéav tov d8edgov Zipwvog
dueiBdAovtag év tfi Baldoon: Aoav ydp dAElG.

16And passing along beside the Sea of Galilee, he saw Simon, and Andrew, Simon's brother, casting a net in the
sea, for they were fishers.
Mk 1:17 kai einev adto1g 6 'Incodc, Aedte dmiow pov, kai morfow VUAC YevéaOat GALelg dvOpdmwy.

17And Jesus said to them, "Come, you two. Follow me, and I will make you fishers of people."
Mk 1:18 kai €000G dpévteg Ta dikTva AKOAoVONCAV AVTH.

18And they followed him right away, leaving the nets.
Mk 1:19 Kai tpofdg OAlyov €idev TdkwpPov tov 00 Zefedaiov kal Twdvvny tov ddeA@ov avtod, kal avTtovg év T@
mAoiw kataptifovrtag ta diktua,

19And when he had gone a little farther,13 he saw James the son of Zebedee, and his brother John. They also
were on board a boat, mending the nets.
Mk 1:20 kai 000G €kdAecev aOTOVG. Kal APEVTEG TOV TaTépa abT®V ZePedalov v T@ mAoiw UeTd TOV HoOWTOV
anfiABov dniow avTod.

20At once he called them, and they went off after him, leaving their father Zebedee in the boat with the hired
hands.

Jesus’ Teaching Has Authority
Diatessaron 6:35-38
Mk 1:21 Kai giomopevovtat gig Kagpapvaovp. kai e000g to1g odPPacty [eloeAOwv] eig thv cuvaywynv €3idackev.
21And they enter into Capernaum, and having gone straight into the synagogue on the Sabbath, he began to
teach.
Mk 1:22 xai é€emAfocovto émi tff S1iayfi avtod, Av yap dddokwv adtovg w¢ E€ovsiav Exwv kal ody ¢ ol
YPOAUUOTEL.
22And they were amazed at his teaching, because he was teaching them as one having authority, and not like the
Torah scholars.14
Mk 1:23 kai €000G AV €V Tfj suvaywyf adTOV EvOpwog év Tveduatt dkabdptw, kal dvékpaev
23And right then there was a man in their synagogue who was in an unclean spirit. And he cried out,
Mk 1:24 Aéywv, T{ Auiv kai oof, 'Inood Nalapnvé; AAOeg dmoAécat fuag; oidd ot Tic €1, 6 dytog Tob Beod.
24gaying,15 "What business do you have with us, Jesus, you Nazarene?1® Have you come to destroy us? 1
know who you are— the Holy One of God!"

11 1.14b txt edayyéhiov X B L © 1 28Xt 33 69 156 205 301 373 508 565 579 717 788 892 1090 1127 1320 1342 1416 1464 1475 1566 2126 2766*
vgms ith,.ft syrs,h copsaboPt arm geo slavmss Or SBL TH ECM [ ebayyéAtov tiic PaciAelag ADEFGHKM U W ATIS @ 064 2 13 28™M8 118
157 180 597 700 828 1006 1009 1010 1071 1079 1195 1216 1230 1241 1242 1243 1253 1292 1344 1365 1424 1475€ 1505 1546 1646 2148 2174
2766€ lat syrP copboP* i Lect itaaur,dfLr! vg eth Jer TR RP [ hiant C N P . The phrase o ebayyéAiov tod 8eod "the gospel of God" is
found in the gospels only here, so copyists naturally harmonized it to a more familiar "the gospel of the kingdom of God." The biggest
flaw by far of the Byzantine text stream in the gospels, is harmonization.

12 1:15 Nem\Apwran & kapdg - Literally, "the time has been completed or filled." It means another time has come, because the time
allotted for the age before it has run out. Bauer's lexicon says it means, "the age has come to an end." This idea is echoed by the
apostle Paul in Acts 17:30: "In the past, God overlooked such ignorance, but now he commands all people everywhere to repent." And
very succinct is Galatians 4:4, "But when the fullness of time had come, God sent his Son, born of a woman, born under the law, in order to
redeem those who were under the law..." Jesus himself also taught that the age of the law was passing away; see Matt. 11:13 and Luke
16:16, "The Law and the Prophets were until John. Since that time, the kingdom of God is forcing its way forward, and the aggressive lay
hold of it.  And if you are willing to accept it, John is the Elijah who was to come."

13 1:19 txt mpoPag oAryov B D L W (itab.dfrit) syrsp cop SBL TH ECM [ mpoPag eke1Bev ohryov A C E £€ ® 064 i (itaurfl vg) syrh arm eth TR
RP [ tpoPag oAryov ekefev X2 [ mpofag ekelbev X* =* [ lac N P

14 1:22 The corresponding Hebrew word to ypauuatetg is D3O - soppér, active participle of sapar, to write, to count, to number. The
Latin Vulgate rendered it scriba, and in English it is traditionally translated 'scribe.’ The original meaning was "writer; clerk; copyist,"
but after the captivity, it came to mean a member of the class of professional interpreters of the Jewish Law.



Mk 1:25 kol €netipnoev adt® 6 'Inooi¢ Aéywv, d1uddntt kai E€eAe €€ adtod.

25And Jesus rebuked him, saying, "Be quiet and come out of him!"
Mk 1:26 kai onapd&av adTtov TO Tvedua tO dkdbaptov kal pwvioav ewvii ueydAn €ERAOev €€ avToD.

26And the unclean spirit shook him violently back and forth and came out of him, shouting very loudly.
Mk 1:27 xai €0aupribnoav dnavteg, Mote culntelv mpog Eavtovg Aéyovtag, Ti €otiv TolTo; didayn kawvn Kat’
g€ovolav’ Kal Tol¢ Tvebuaot To1lg GKabdptolg EmTdooel, Kal DTTAKOVOVOLY AUTY.

27And all were astonished, such that they were discussing it, saying, "What is this? A new teaching, with
authority. He even commands the unclean spirits, and they obey him!"
Mk 1:28 kai €ERABeV 1] dkor) avToD £00UG Tavtayod €i¢ SAnv trv nepixwpov tig FTaAidaiag.

28And immediately the report went out about him, everywherel” in the whole region of Galilee.

Jesus Heals All in Capernaum

Diatessaron 6:39-41
Mk 1:29 Kai €000 ék Thg cuvaywyfic €é€gABévteg AABov el TV oikiav Ziuwvog kai Avdpéov petd Takwfov kal
Twdvvou.

29And as soon as they came out of the synagogue, they went into the house of Simon and Andrew, accompanied
by James and John.
Mk 1:30 1} 8¢ mevOepd Zipwvog KATEKELTO TUPESTOLOX, Kol eDOVE Aéyousty avT® TEpt aLTHG.

30And Simon's mother-in-law was bedridden, burning a high fever, and right away they are telling him about
her.
Mk 1:31 kai mpooeAOWV Ayelpev avTNV KPaTHoG THG XELPOG: KAl APHKEV aUTHV O TLPETOG, Kal diNKOVEL AUTOIG.

31And after approaching her and grasping her by the hand, he lifted her, and the fever left her, and she began to
wait on them.
Mk 1:32 "Ofiag 8¢ yevouévng, Gte €8v O fjA10g, €pepov TPOG AVTOV TAVTAG TOUG KAK®DG €XOVTAC KAl TOUG
darpovilopévoug:

32And when evening had come, when the sun had set,18 they were bringing to him all who had an illness, and
those being tormented by demons.
Mk 1:33 kai Aiv 8An 1] téA1g mcuvnyuévn Tpog thv 0pav.

33Indeed the entire town was gathered at the door.
Mk 1:34 kai é0epdnevoev mOANOVG Kak®G ExovTag Totkilaig vooorg, kail datudvia ToAAX é€£Palev, Kal oUK Fipiev
AaAelv ta dopdvia, St fidetoav avtdv.

34And he healed many who were ill with various diseases, and many demons he expelled; and he would not
allow the demons to speak, because they knew him.

Jesus Keeps Moving
Diatessaron 7:8-11
Mk 1:35 Kai npwi &vvouxa AMav avaotag EEAAOev kal aniiAOev €i¢ £pnuov téTOV KAKET TPOSTUXETO.
35And rising up very early, in the darkness, Jesus went outside and went off to a solitary place, and he was
praying there.
Mk 1:36 kai katediwEav avTov Zipwv kai ol pet’ abtod,

15 1:24a txt Aeywv 8* B D W latt syrsp cop SBL TH ECM= [ Aeywv & 82 A C EL Z ® 21 syrh Or TR RP ECM= [ lac p* P N P 064

16 1:24b Nalwpaiog - Nazoraios. A Nazarene is someone from the town of Nazareth, just as a Houstonian is someone from the city of
Houston. A Nazarene is not to be confused with a Nazirite, someone who took a time-limited vow not to cut his hair or to eat grapes or
drink wine. The word Nazarene was sometimes derogatory, depending on who was saying it. Jews of Jerusalem and Judea looked down
on people from Galilee as being not as pure in their Jewish blood or religion. Even someone from within Galilee, like the apostle
Nathanael, looked down on Nazareth, John 1:46. Nazareth was quite close to Samaria. One way in which Jonah was a sign of Jesus was
that they were both from the same home country. The prophet Jonah, son of Amittai, we read in 2 Kings 14:25, was from the town of
Gath Hepher, which was at most one or two hills away from where Nazareth later was, if not the same hill.  After the time of Jesus, his
followers came also to be called "Notzri" by Jews who did not believe in him, a contemptuous epithet.

17 1:28 txt gvBug mavtayov £1g B C L copsamss SBL TH ECM= [| evbug mavrayn 1 82 [ mavtayov e1¢ W ithed [ evbug ei¢ AD E £ @ M itaurdfl
vg syrPh TR RP ECM= [ g1 X* itfPr" syrs [ lac N P 064
18 1:32 The people waited until the Sabbath was over.



36And Simon and those with him hunted him down,
Mk 1:37 kai e0pov adTOV kai Aéyovoty adt® 8ti dvteg {ntodotv oe.

%7and found him, and they are saying to him, "Everyone is looking for you!"
Mk 1:38 kai Aéyer avtolg, "Aywpev GAAaxoD €i¢ Tag Exopévag KwUOTOAEL, Tva Kal Ekel kKNpLEw: €i¢ TolTO Yap
eZfiAbov.

38And he says to them, "Let us go somewhere else,1? to the nearby villages, so I may preach there also. For that
is why I have come."
Mk 1:39 kai AABev knpdocwV €i¢ TAG suVaYwWYAG adT®V eig SANV thv FTahthaiav kai Ta Satuévia EkBEAAwv.

39And he went preaching in their synagogues in all of Galilee, and driving out the demons.

A Leper Healed Spreads the Word

Diatessaron 7:12-15
Mk 1:40 Kai €pxetal mpog adTOV AEmpOg mTapakaA®dv aUTOV Kal YOVUTET@V Kal Aéywv abt® 6t 'Eav 0€Ang dvvacai
pe kabapioat.

40And a leper comes to him, falling on his knees and saying?? to him, "If you are willing,2! you can cleanse me."
Mk 1:41 kati omAayyviobeig ékteivag TV xelpa avtod fpato kai Aéyet abT®, OéAw, kabaploOntr:

41And filled with compassion,?? he reached out his hand and touched him, and says to him, "I am willing. Be
cleansed.”
Mk 1:42 kai €000¢ drijABev &’ adTod 1 Aémpa, Kal ékabapicdn.

2And immediately the leprosy went away from him and he was cleansed.
Mk 1:43 kai €uBprunoduevog avtd e0OVE EEERaev avTOV,

$3And he immediately thrust him outside, sternly admonishing him,
Mk 1:44 kai Aéyel adt®, “Opa undevi undev einng, dAAa Omaye ceavtov dei€ov Td 1epel Kal TPOTEVEYKE Tiepl TOD
kabapiopol cov & mpocttagev Mwiofig, £i¢ HapTopiov avTolG.

4and saying to him, "See that you don't tell a thing to anyone. Only go show yourself to the priest, and offer the
things Moses commanded for your cleansing, as a testimony to them."
Mk 1:45 6 8¢ €€eAOwv fpEato knpvooelv TOAAX Kat dtagnuilety TOv Adyov, (ote UNKETL abTOV dUvachatl pavep®g
glc MM eloeAOglv, AN’ EEw ém’ €prjuoig Témo1g Av- kai fpxovTo Tpdg adTdV TdvTodey.

45But went he left he proceeded to speak out freely, and to spread the word around, with the result that Jesus
could no longer enter a town openly but stayed outside in deserted places. Yet people were still coming toward
him from all directions.

Chapter 2
The Paralytic Lowered Through the Roof

Diatessaron 7:16-20
Mk 2:1 Kai eiceABwv mdAwv i Kagpapvaovp 8t fijuep®dv nKkovsbn 6Tt év ok £oTiv.

19 1:38 txt aMAayov £1¢ X B C* L cop arm eth SBL TH ECM= [ 1 AD E W X ® 064 11i latt syr TR RP ECM= [ lac N P
20 1:40a txt yovumet®v kot Aéywv K1 L © fl 517 565 579 892 954 1241 1675 2542 2766 2786 pc0 itfld vg syrsP arm geo! TH ECM [kad

yovuret@v] {C} || yovumet@dv Aéywv X* SBL [ yovumet®dv adtév kai Aéywv A CK M U A TI @ 0130 33 69€ 372 700 1342 1424 2737 Wi Lect
syrh.pal copbo geo2 goth TR RP [ yovumetdv adtév Aéywv 69* [ yovuretav adtdd xod Aéywv 1010 1071 [ Aéywv B [ kai Aéywv D G W 124 ||
hiant HNP ¥ 13,

21 1:40b txt &t1’Edv 0EAng X AK M U ATI f1 2 69 157 346 788 1424 itd syrh goth TR RP ECM [ Kbpie &t1 Edv 0éAng B [ §t1 Edv 0éAng Kopie @
090 28 124 565 1071 [| Kdpie "Edv 8éAng CL W © 579 700 [|’Ecrv 8€Ang D [ hiant HN P ¥ 13 33,

22 1:41 txt omAayxviodeig rell. TR RP TH ECM | opyio@eig D ita:dffir! (Diatessaron)* SBL || omit 169 505 508 1358 £866 it | omit
omhayxvicBeig éxteivag v xelpa avtod Hpato kai 783* and write omhayxvioBeig Ekteivag TV xelpa avto in margin [[lac HNP ¥ 13. The
UBS Textual Commentary says compare the Syriac words ethraham "he had pity," with ethra’em "he was enraged"). *Ephraem in his
commentary on Tatian's Diatessaron shows knowledge of the "enraged" variant, but all extant ancient Syriac versions read in support of
"filled with compassion." Note: though MS 1358 omits both omAayxvicbeig and opyiobeig, it follows Byz in the words preceding it: 6 8¢
'Incolg in contrast to X B D which have just ko, and L has the Byz reading in a different word sequence.



1And some days later, he entered again into Capernaum, and it was heard that he was home.
Mk 2:2 kai suvrixOnoav moAAol ote UNKETL XWPETY Unde T mpog v O0pav, kai EAdAet avtolg TOV Adyov.

2And many gathered, so many that there was no room left, not even at the door; and he was speaking the word to
them.
Mk 2:3 kai €pxovTatl Q£povTeg TPOG AVTOV TAPAAVTIKOV AipOUEVOV DTIO TECOEPWV.

3Then some arrive, bringing to him a paralytic, carried by four.
Mk 2:4 kai ur) Suvduevol mpooevéykal adt® d1d OV ExAov dmeotéyacav TV otéynv mov fv, kai é€opvéavteg
XoAQ@ot TOV kpdPattov é¢' O 6 TapaAuTIKOG KATEKELTO.

4And not being able to get to him because of the crowd, they removed the roof where he was, and when they had
dug through, they lowered the pallet bed on which the paralytic is23 lying.
Mk 2:5 kai 10wV 6 'Incodg tnv Moty abT®V Aéyel T& TapaAvTik®, Tékvov, dgievtal cov ai apaptial.

5And when Jesus saw their faith, he says to the paralytic, "Son, your sins are forgiven."
Mk 2:6 foav 8¢ Tveg TOV ypaupatéwy kel kabruevol kai Stadoyilduevor év taig kapdioig adTtdVv,

6And some of the Torah scholars were sitting there, and debating in their hearts,
Mk 2:7 T1 00t0G oUtwg Aalel; PAacenuel” Tic SOvatal dgiévat duaptiag ei ur €1 6 6edc;

7"Why does this fellow talk like this? He is blaspheming! Who can forgive sins but God alone?"
Mk 2:8 ka1 £000¢ £mryvoUg 6 'Tnoodg T Tveduatt adtod 8Tt oUtwg dadoyilovtar €v £autolg Aéyet adTolg, Ti talta
dahoyileade €v Taic kapdiaig LUV,

8And Jesus, knowing immediately in his spirit that they were debating like this inside themselves, says to them,
"Why are you debating these things in your hearts?
Mk 2:9 ti éotiv e0komdTEPOV, ElMelV TQ TapaAvTik®, Agievral cov ai duaptiar, § einelv, "Eyeipe kai dpov TV
KpaPattdv cov Kal mepindret,

9Which is easier to say to the paralytic: "Your sins are forgiven,' or to say, 'Get up, take your bed and walk'?
Mk 2:10 tva ¢ €idfite Ot €€ovoiav €xel 0 viOg oD avBpwmov dgiévar auaptiog €mi thg yhic - Aéyel T®
TOPAAVTIKY,

10But so that you may know that the Son of Man has authority on earth to forgive sins..." He said to the
paralytic,
Mk 2:11 Zoi Aéyw, Eyeipe &pov TOV kpdPattdv cov kal Unaye £ig TOV 0ikdv cov.

"] say to you, get up, take your bed, and go to your house."
Mk 2:12 kal Ay€pdn kal €0OUC dpag tov kpdPattov éEAABeV EumpooBev mdvtwy, Gote €€iotacbal ndvrag kai
do&dlerv tov Bedv Aéyovtag &t1 OUtwg ovdEmote edopev.
12And he stood up, and immediately took his bed and went out in front of them all, with the result that they were
all astonished, and glorified God, saying, "We have never seen anything like this!"

A Tax Collector Joins Jesus

Diatessaron 7:21-23
Mk 2:13 Kai ¢€fAOev Ay tapd trv OdAacoav: kail ag O SxAog Fipxeto mpog avTdv, Kal £81dackev avTOVG.

13And he went out, along beside the lake again. And the entire crowd came with him, and he was teaching
them.
Mk 2:14 kai mapdywv €18ev Aeviv TOV 100 AA@aiov kabBiuevov €mi td TeA@viov, kai Aéyel avT®, AkoAovBel uot.
Kal Gvaotdg NKoAovBnoev avTQ.

4And as he went along, he saw Levi son of Halphaeus sitting at the taxes post. And he says to him, "Follow
me." And rising up, he followed him.
Mk 2:15 Kad yivetar katakelobat avtov v tfj oikig avtod, kai ToAlol TEADVAL Kal AUAPTWAOL GUVAVEKELVTO TR
"Incod kai o1 padntaig adtod: foav yap moAloi kai fikoAovBouv avTd

15And it comes about that Jesus is reclining at Levi's house, and many tax collectors?4 and sinners were reclining
with him and his disciples, for there were many who followed him.

23 2:4 The imperfect is more properly rendered, "was lying." However, in English that sounds like he "used to be lying on it," and was
no longer lying on the pallet at the time it is lowered.

24 2:15 teMdvng is a combination of the words téAog for excise off the end tally, and the word dvéouar which means to "buy." Hence,
tax-buyers, or tax owners. The accounts receivable which the due taxes represented were bought by something like collection agencies.
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Mk 2:16 kal ol ypappateis TV dapioaiwv, Kai id6vteg Ot £00iel petd TOV GUAPTWADV Kal TEAWVQOV EAeyov TOTG
HaBNTadg avTol, Ot HETA TV TEAWVOV KAl GuapTwA®V £0biet;

16And when the Torah scholars of the Pharisees?®> saw that he was eating with sinners and tax collectors, they
were saying to his disciples, "Why does he eat with tax collectors and sinners?"26
Mk 2:17 kai dkovoag 6 'Inood¢ Aéyet avtoic [6ti] 00 xpeiav €xovoiy ol ioxVovteg iatpod GAN ol KaKQDG EXOVTEG
o0k AABov kaAéoat Sikaioug GAAX duapTwAolg.

17And hearing, Jesus says to them, "It is not the healthy who need a doctor, but the sick. I have not come to call
the righteous, but sinners."

Jesus Questioned About Fasting

Diatessaron 7:24-26

Mk 2:18 Kai foav oi padntai Twdvvou kai oi dapicaior vnotebovteg. kai £pxovrat kai Aéyovotv adT®, At Ti ol
pabntai Twdvvou kai ot padntai tov dapioaiwv vnotevovoty, ol 8¢ col padntai od vnotevouoLy;

18And the disciples of John and the Pharisees were fasting. And they come and say to him, "How is it that the
disciples of John and the disciples of the Pharisees fast, but your disciples do not fast?"2”
Mk 2:19 kai einev avtoic O 'Incodg, Mr dUvavtal oi viol 00 voue®dvog év @ O vuueiog per’ adt®v €otiv
VNoTevELYV; 560V XpOVoV €XOVGLY TOV VUU@IOV UET’ aOT@V 00 dUVavTal vioTeveLv:

1And Jesus said to them, "Are the members of the bridegroom's party able to fast while the bridegroom is with
them? So long as they have the bridegroom with them, they are not able to fast.
Mk 2:20 éAedoovtat de Nuépat Stav anapdf &’ adT@V 6 VOUEIOG, Kal TOTE VNOTEVOOVOLY £V EKELVT T NUEPQ.

20But the days will come when the bridegroom is taken away from them, and then, in that day, they will fast.
Mk 2:21 00deig eniPAnua padKOLG GyvaQOoL Empdntel €ml iUdTiov TaAKOV- €1 O¢ pr, aipel TO TARpwUa &1’ avToD TO
Ka1vov to0 maAatod, Kal Xelpov oxiopa ylverat.

21"No one sews a piece of unshrunk cloth onto an old garment. For then, what filled it up pulls away from it,
the new from the old, and a worse tear occurs.
Mk 2:22 kai o0delg PdAAer oivov véov eic dokolg Talaiolg - el 8¢ ur, priget 6 oivog Tovg dokolg, kal 6 oivog
dmdAAvton kai oi dokof - GAAG otvov Véov elg dokolg katvoU.

22And no one puts new wine into old wineskins. For then, the wine will burst the wineskins, and the wine is
ruined, along with the wineskins. Rather, new wine is put into new wineskins."

The teddvar were not the holders of the 'tax farming' contracts themselves, (the actual holders were called publicani), but were
subordinates (Latin, portitores) hired by the publicani. The higher officials, the publicans, were usually foreigners, but their underlings
were taken, as a rule, from the native population, from the subjugated people. The prevailing system of tax collection afforded the
collector many opportunities to exercise his greed and unfairness. Moreover, since the tax was forced upon the conquered by the
conqueror, the collectors of the tax were personal reminders to the populace that they, the payers of the tax, were conquered. Hence
the collectors of the tax were particularly hated and despised as a class. They were pre-judged to be both embezzlers, and traitors or
collaborators with the occupying foreign power. (From "The New Testament; Its background, Growth, and Content" by Bruce M.
Metzger; and from the Bauer-Arndt-Gingrich-Danker lexicon.)

25 2:16a txt Twv papioaiwy P R BLW A 0130 28 33 124 151 it syrpal copsabo™s SBL TH ECM [ kat o1 gapioatot ACDEFGHKMUT ©T1
pX (Dflfl?’ (except 124) 2 157 180 205 565 579 597 700 892 1006 1009 1010 1071 1079 1195 1216 1230 1241 1242 1253 1292 1342 1344 1365 1424
1505 1546 1646 2148 2174 2542 M itaaureffqrt g syrph copbo™sS eth arm goth TR RP [ lac PSNP QY. Compare Luke 5:30.

26 2:16b There is an ambiguity here involving the word t1 - héti. This is because the original manuscripts did not have punctuation,
accent marks, or spaces. This word could have been one word, &tt, or two, § ti.  The former would mean the same as quotation marks,
meaning that what immediately follows it is the first word of a direct quote; and the latter would be an interrogative and mean something
like "why." Debrunner, §300(2), says this last is Markan, and Bauer, p. 587, beginning of heading 4, says it is doubtful for all the N.T.
Later manuscripts, and even Codex Sinaiticus, read dia ti or dwati instead of 81y, either to clarify the ambiguity, or to harmonize Mark with
the Matthew and Luke accounts. It was characteristic of Septuagint Greek that 6 tt mean "why." As for me I agree with Bauer, that § Tt
is not used by Mark meaning "why," and since the manuscript evidence points to 6t1 being the correct reading, I interpret it as a
quotation mark.

27 2:18 The verb "fast" here is in the present linear. This could mean habitual action, repetitive action, or on the other hand, it could
mean what was happening right now, presently going on.  Are they questioning why they are not fasting right now in this instance? Or
why they never are in the habit of fasting? Opinions are split. I take the cue from verse 19, that as long as Jesus was with them, they
were not fasting at all. In other words, it was not just that one occasion that they were not fasting.



Man Over the Sabbath

Diatessaron 8:18-26
Mk 2:23 Kal éyéveto adtov év t0ig odPPaoty mapamopedesbat S TdV omopipwy, Kai oi uabntai avtod fpéavto
000V motelv TIAAOVTEG TOUG GTAXVOG.

2And it came about during a Sabbath that he was passing through the grainfields, and his disciples began to

practice a custom, plucking the heads.28
Mk 2:24 kai ol @apioaior EAeyov avt®, 18 Tl motodotv Toig odPfacty 6 obk E€eotiv;

24And the Pharisees said to him, "Look! Why are your disciples doing what on the Sabbath is not
permissible?"2?
Mk 2:25 ka1 Aéyet abToig, OvdEmote dvéyvwre Ti €moinoev Aavid, Gte xpelav €oxev Kal Enelvacev avTOC KAl ol UeT’
avTol;

25And he says to them, "Have you never read what David did, when he and those with him were in need and
hungry?
Mk 2:26 eicfiAOev €i¢ TOV oikov T0D 00D £ml APraddp dpxiepéwg kai Tog dpToug ThS TPobécews Epayev, oG 00K
Eeotiv payely el ur) Tovg iepeis, kal #dwkev Kai TOI¢ 6LV AOTR 00aLY;

26In the account about Abiathar the high priest, he entered3? the house of God and ate the bread of offering,
which was not permissible to eat, except for the priests, and he gave also to those who were with him."31
Mk 2:27 kai EAeyev avtoig, TO oaPPatov dix tov dvOpwmov €yéveto kai ovy 0 dvBpwmog dix o saPPatov:

27Then he said to them, "The Sabbath came about because of humankind, and not32 humankind because of the
Sabbath.33

28 2:23 The phrase translated 'began to practice a way' here is fjpEavto 68V Toieiv, which, using the most frequently translated English
words, (the main "lexical glosses") would be, 'began to make or do a way or path.! See the endnote discussing the difficulties and
possibilities of translation. As for the "plucking of the heads," this was the allowable Jewish practice of "plucking the heads," of
Deuteronomy 23:25, "If you enter your neighbor's grainfield, you may pluck the heads with your hands, but you must not put a sickle to
your neighbor's standing grain." Still, this practice was not allowed on the Sabbath day. The Mishnah and Tradition of the Elders
forbade: “MISHNA I1.: The principal acts of labor (prohibited on the Sabbath) are forty less one—viz.: Sowing, ploughing, reaping, binding
into sheaves, threshing, winnowing, fruit-cleaning, grinding, sifting, kneading, baking, wool-shearing, bleaching, combing, dyeing,
spinning, warping, making two spindle-trees, weaving two threads, separating two threads (in the warp), tying a knot, untying a knot,
sewing on with two stitches, tearing in order to sew together with two stitches, hunting deer, slaughtering the same, skinning them,
salting them, preparing the hide, scraping the hair off, cutting it, writing two (single) letters (characters), erasing in order to write two
letters, building, demolishing (in order to rebuild), kindling, extinguishing (fire), hammering, transferring from one place into another.
These are the principal acts of labor— forty less one.”

http://www.jewishvirtuallibrary.org/jsource/Talmud/shabbat7.html

29 2:24 The Greek word translated "permissible" is the impersonal participle &€gotiv - éxestin, which is derived from the same root as
¢Zovoia - exousia, the word for authority. If an activity was &gotiy, that means it was "loosed," or ruled by the rabbis to be something
"allowed" by the Torah. If something was not £gotv, as is the case here, that means it was "bound," that is, the rabbis had adjudged
that it was forbidden by the Torah.

30 2:26a e10n\Bev B D itdr't [ mwg e1onABev P R A CEL W T @ 064 vg syr cop TR RP SBL TH ECM [ kat elonAOev ita [ lac P N P 072.  The
fact that it is strange that B and D agree against all other uncials, may indicate that the presence of nwg is a harmonization to Matthew
(Weiss, Textkritik p. 170). A couple dozen Bible translations omit nwg such as: NIV, TNIV, NRSV, NLT, CEB, CJB, ERV, EHV.

31 2:26b Notice that Jesus does not deny they were violating the Sabbath, doing something that was unlawful to do on the Sabbath. He
admitted that it was unlawful, by comparing it to something David did that was unlawful. = Similar to what Jesus said in another place,
"Something greater than the temple is here," so also now, "something greater than the Sabbath is here." Gathering even a very small
amount of food on the Sabbath day, was unlawful to do. See the instructions on gathering the manna, in Exodus 16:21-30, "Morning by
morning they gathered it, each as much as he could eat...On the sixth day they gathered twice as much bread, two omers apiece...This is
what Yahweh has commanded: 'Tomorrow is a day of solemn rest, a holy sabbath to Yahweh; bake what you will bake, and boil what you
will boil, and all that is left over, lay by to be kept till the morning.' ... 'Six days you shall gather it; but on the seventh day, which is a
Sabbath, there will be none. ..See! Yahweh has given you the Sabbath, therefore on the sixth day he gives you bread for two days;
remain every man of you in his place, let no man go out of his place on the seventh day.""

32 2:27a txt ko oy R B C* L ¥ 064 it vg syr cop eth SBL TH ECM [ ovy A C3 E @ itb.f arm TR RP [ omit ka1 ovx W || omit to saPPatov St tov
avBpwmov gyeveto ouy o avBpwog dix To caPPatov D [ lac P N P 072

33 2:27b God rested, i.e., stopped working when he had created man. He rested because he had created man. He created humankind
on the sixth day, and therefore he from that day forward did no more work of creation (Gen. 2:3), because humankind was already created.
For the creation of mankind was the pinnacle of creation, the climax of creation, the end, the goal. See my treatise at the end of my
Diatessaron, entitled, "What is Sabbath?" The rendering, "The Sabbath was made for man, and not man for the Sabbath" is possible, but


http://www.jewishvirtuallibrary.org/jsource/Talmud/shabbat7.html

Mk 2:28 (ote kUp1d¢ €0tV 6 LIOG TOD GVOpWTOL KAl ToT caPPdrtov.
28Consequently, the Son of Man is lord also of the Sabbath."

Chapter 3

Mk 3:1 Kai lofiA@ev dAwv i TV cuvaywyrv. kai Av ékel EvOpwmog EEnpauuévny Exwv TV xelpa:

1And again he went into a synagogue. And a man was there who had a shriveled hand.
Mk 3:2 kai apetripovy avToV €1 T01¢ 0dfPacty Bepanevoet avTV, tva KATNyopRowoly avToD.

2And they were watching him carefully whether he would heal him on the Sabbath, so that they might accuse
him.
Mk 3:3 kal Aéyer @ dvOpwnw T TV ENpav xelpa €xovrt, "Eyeipe €ig T0 uécov.

3And he says to the man with the shriveled hand, "Stand up into view."
Mk 3:4 kai Aéyer avtolg, "E€eotiv To1g odffactv ayabov motfjoat fj kakomotfjoat, Puxnv odoat fj &ToKTeEIVAL; ol O
E0LWTTWV.

4And he says to them, "Is it permissible on the Sabbath to do good or do evil, to save life or destroy it?" But they
were not speaking.
Mk 3:5 kal nepiPAePduevog adtovg pet’ dpyfig, cLAALTTOUUEVOS £ TH TwpWoeL TR Kapdlag avT@V, Aéyel TQ
avOpwe, "Extetvov Ty Xelpa.34 kai é€étervey, kal dnekateotddn 1) xelp avTo0.

5And after looking around at them with anger, deeply distressed at the hardness of their hearts, he says to the
man, "Stretch out your hand." So he stretched it out, and his hand was restored.3>
Mk 3:6 kai €€eABOVTEG of Paproaior €0OVG peta TV Hpwdiavdv cupBovAiov €3idouv3e kat’ avtod 6w adtov
anoAéowotv.

6And the Pharisees went out and immediately began to conspire against him with the Herodians,3” how they
might kill him.

The Thronging Crowds Endanger Jesus
Diatessaron 8:27
Mk 3:7 Kai 6 ’Inco0¢ peta tOV pabntdv avtod davexwpnoev mpog thv BdAacoav: kal moAL mARBog &mo tiig
ToaAtAatag nkoAovOnoev kal amo thg ‘Tovdatag
7And Jesus departed with his disciples to the lake, and a great multitude from Galilee followed.
Mk 3:8 kal ano TepocoAbuwv Kal ano tig Tdovuaiag kal mépav tod Topddvou kal ept TUpov kal Z1d®va, TARHog
oAU, dkovovteg oa émofet AAOoV mpdg adTdV.
8And from Judea and from Jerusalem, and from Idumea and beyond the Jordan, and the vicinity of Tyre and
Sidon also, a great multitude, hearing what things he was doing, came to him.
Mk 3:9 kai ginev Toic padnraic avtod fva mhotdpiov mpookaptepf adT® S1d TOV ExAov Tva ur OAiPworv adTtdv:
9And he told his disciples that a boat should be kept handy for him, because of the crowd, in case they should
crush him.38

not Markan uses of the words d1d nor yivopar. That is, Mark does not use the word 814 as meaing "for," and he does not use the word
yivopat as meaning "create."

34 3:5a txt v xe1pa B E ® SBL ECM= [ tnv xetpa cov 8 A CDLP W X TR RP TH ECM= [ lac P N 064 072. 1 put this footnote in the Greek
text, because it is not truly a translatable difference in English. The Greek definite article served as a weak possessive pronoun. The
manuscripts are full of this type of variant, where some scribes or editors I believe clarified it by adding a possessive pronoun.

35 3:5b txt omit X A B C* D Pvid W X @ ite£f2id vg syrph copsabo arm eth arab goth SBL TH ECM [ +og 1) aAAn itab syrs [ +vying og 1 aAAn E L
(syrpal) TR RP [[lac P* N 064 072. The corrector of C, C3, is dated 9th century, and I am listing only 8th century witnesses and earlier.
36 3:6a txt e5150uv B L SBL TH ECM [ emotouv A E P £ & TR RP [ enoinoav X C | motovvteg D [ enotovvro W || lac P* N 064 072

37 3:6b The Herodians were neither a religious sect nor a political party, but people with a certain attitude and outlook, Jews of influence
and standing who supported the Herodian rule, and hence also that of the Romans, by whose authority the Herodian dynasty was
maintained. In such allegiance they were definitely in the minority, for most Palestinian Jews were strongly opposed to that regime. In
the gospels the Herodians are mentioned as enemies of Jesus, once in Galilee (Mark 3:6; Diatess. 8:23), and again at Jerusalem (Matt.
22:16; Mark 12:13; Diatess. 26:1).

38 3:9 There are two main schools of thought regarding the fva uf ®Aipwotv adtév here: that this clause expresses a concern that

something might happen, or that this is like a §nwc clause, or also like the "infinitive of result," expressing a result, with the previously
stated condition as a deterrent to prevent the result. Since BAifworv is the present subjunctive, this theory is possible. That idea is



Mk 3:10 moAAoUg yap €0epdmevoev, hote dmmintely adTd va avtod dPwvtal oot eixov udotryag.

10For he had healed many, with the result that everyone who had a disease would charge upon him, in order to
touch him.
Mk 3:11 kai ta vedpata & dkddapta, Stav adTov £Bewpouv, Tpocémntov alT® Kol kpalov Aéyovta 8T I €1 6
vi0G ToD Be0D.

11And whenever the unclean spirits saw him, they would fall down before him and cry out, saying, "You are the
Son of God!"
Mk 3:12 kai moAAQ €netipa aUTOTG Tva Uf) a0TOV PAVEPOV TIOICWOLV.

12And he would strongly warn them not to make him known.

The Twelve Apostles
Diatessaron 9:1-2
Mk 3:13 Kat avaPaivet €1g T0 8pog kal tpookaAgitat ovg fifeAev avtdg, kat driiAfov mpdg avTdv.

13And he goes up into the mountain, and calls to him those he wanted, and they came to him.
Mk 3:14 kai émoinoev Swdeka, Tva Gorv uet’ adtod kai fva dmootéAAn adtodg knpldoceLy

14And he appointed twelve,3? that they might be with him, and that he might send them out to preach,
Mk 3:15 kai €xerv €€ovotav ékPaAAerv T darudviar

15and to have authority to drive out the demons.
Mk 3:16 kai?0 €néBnkev Svopa td Tipwvi [IETpov,

16And to Simon, he added the name Peter;
Mk 3:17 kal 'TakwpPov tov tod ZePedaiov kal Twdvvny tov adeApov tod TakwpPou, kai EnEOnkev avTolg OvopaTa
Boavnpyég, 6 éotv Yioi Bpovriic'

17and James the son of Zebedee, and John the brother of James, and to them he added a name: Boanerges, which
means Sons of Thunder;
Mk 3:18 kai Avdpéav kai ®idinmov kai BapBolouaiov kai Mabbatov kal Owuav kal TakwPov tov tod Adgaiov
kal @addatov kal Zipwva tOv Kavavaiov

18and Andrew, and Philip, and Bartholomew, and Matthew, and Thomas, and James son of Halphaeus,‘l1 and
Thaddaeus, and Simon of Cana, 42

that Jesus was using the presence of the boat as a threat to the people, that if they would not queue up in a civilized manner to be healed
in turn, he would get into the boat, and then none of them could be healed. On the other hand, the present subjunctive in this situation
could also mean something similar to uéAAet, that something is about to happen. And iva pr sometimes means "out of concern that" or,
"for fear that" something might happen. Thus, "a boat should be kept handy, out of concern the crowd might crush him." One thing I
perceived out of translating Mark is how "close to the edge" Jesus lived; indeed, a few paragraphs later we see that his family did not
approve. Jesus was not a wimp as far as fear and self-preservation. The point is that Jesus would not be concerned about the crowd
merely pressing in upon him. Instead, here I think that he was in mortal danger of being literally crushed under a pile of bodies. The
Greek word émimintw originally meant an attack, like when an army or a lion would "fall upon" its prey (though it can also be used
figuratively). One might even translate it here, "leaped upon" him. I picture Jesus struggling to stay standing, because at the very least,
he was getting knocked from a domino effect, if not actually having people landing on him after leaping over the people that had been in
their way. I have chosen stronger shades of meaning of the words than some. I don't think the scene was very genteel. Picture
people without medicine available as we know it, and without money even if it was, who had heard that Jesus could and did completely
heal any ailment, and they walk, in desperation, from as far away as Idumea, and Sidon, and when they arrive to Jesus, they merely "press
upon him"?  Since people dug through a roof above him to get to him when he was in a house, imagine what hordes of desperate people
would do when Jesus was standing out in the open, on the beach. Jesus simply wanted to have an escape route ready, in order to prevent
his suffocation, in case it came to that, so that he could continue doing the Father's work. His time had not yet come for him to die. But
I think he wanted to heal as many people as possible, not withdraw from them on the boat just out of reach. Later we see, in Mark 4:1,
that Jesus developed a new strategy to deal with large crowds: "a very large crowd collects around him, such that he boards a boat to sit
on the lake, and all the crowd was on the land up to the water's edge."

39 3:14 txt Swdexa va wov A C2D EL P X & 1 itbefid syrsph copsams arm geo? TR RP SBL TH ECM [ v wotv Swdeka aaurd Lt vg Aug ||
Swdeka oug Kal amooToAoug wvopacey va wotv (Lk 6:13) X B syrh™e copsamss geo?A eth [ ovg kat anootoloug wvopacey dwdeka tva woty C*
|| Swwdeka padnTag va wotv HET auTOL 0UG Kat GTocTOAOUG wvopacev W geo! [ lac P N 064

40 3116 txt kan emedNKeV OvVoUa Tw OlHwVL TeTpov C2 L W TH ECM [ ko emebrkev Tw oipwvi ovopa netpov A E P X @ i lat syr arm geo TR
RP [ ko enebrkev oipwvi ovoua metpov D [ mpwTov ctpwva copsa™s [ kot eromoev Toug dwdeka kat enebnkev ovoua Tw oluwvi Tetpov X B
C* copsa™ SBL [ lac P* N 064

41 3:18a txt AA@aiov SBL ECM [ AA@atov TR RP TH.  Genitive of ‘AAgaiog, 6; Heb.: =l (Halpai). The original Hebrew name starts

with the letter Het, an 'h" sound. The SBL and ECM texts reflect this h sound, and the others do not. Re: the transliteration of foreign
words into Greek, see, BDF § 39 (3) Laryngeals and Gutterals. "..The question of where to use smooth or rough breathing with the initial
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Mk 3:19 kai Tovdav Tokapi, 0¢ kal TapEdwKev avTOV.
19and Judas of Kerioth,43 the very one who betrayed him.

Jesus Thought to be Out of His Mind

Diatessaron 11:7-13

Mk 3:20 Kai #pxetat i oikov: kal suvépxetar tdAv ExAog, Gote pn dvvacbat adtovg unde dptov @ayelv.
20And he goes into a house, and once again a crowd gathered, such that they were not even able to eat bread.
Mk 3:21 kai dxovoavteg ol ap’ avtod €€fABOV kpatfioat abTdv, EAeyov yap Ot €€€otn.
21And when they heard, his relatives set out to go and take custody of him; for they were saying, "He is out of his
mind."44
Mk 3:22 kai ol ypaupateic ol anod TepocoAbuwv kataPdavteg EAeyov Gt BeeAlgfoUA €xel, kai 8Tt €v TH dpxovTl
@V donpoviwv ekBaAlet Ta darpdvia.
2And the Torah scholars who had come down from Jerusalem said, "He has Baal-zibbul,"4> and, "By the prince
of demons he drives out the demons."
Mk 3:23 kai mpookaAesduevog avtoug év mapaPolais Eleyev avtoig, IIdG duvatal Zatavag Zatavav EKPAAAeLy;
2And calling them to him, he spoke to them in parables: "How can Satan drive out Satan?
Mk 3:24 kai €av Pacihela €@’ eautnv peptodii, ov dovatat otabdfjvar 1] PactAeia Ekelvn
24And if a kingdom is divided against itself, that kingdom cannot stand;
Mk 3:25 kai €av oikia £’ xvtrv uep1obf, od duvroetat 1 oikia £keivn otadijvat.
25and if a house is divided against itself, that house will not be able to stand.

sound is insoluble; it seems reasonable to employ smooth breathing for 8 and ¥ and rough breathing for 77 and 17, as Westcott-Hort
have done. Yet it is to be hoped that future editions will follow Lagarde, Rahlfs, and the Gottingen editions of the LXX which omit both
accents and breathing in proper names and other transliterations wherever absence of terminations and inflection indicate that no
Grecizing was intended (Katz)." The Robinson-Pierpont text in Luke 2:36, however, retains the rough breathing in “Avva, Hebrew 111n
(Hannach), but the TR and TH say "Avva.

42 3:18b txt kavavaiov X B C D Lvid W A 33 565 579 1241 latt copsa™sbo TH SBL ECM {/} | kavavitny AGKM UT © I1 £ & f! f13 2 28 157 700
892 1071 1424 2542 Mi copsa™s? TR RP [[lac P NP Q ¥ 064. BDAG: “Kavavitng, ov, 6 man from Cana, Cananite. Acc. to Strabo 14, 5, 14
one of the two Stoics named Athenodorus received this name to distinguish him fr. the other Ath.; 4nd k@ung tvég (Cana near Tarsus)
was added. Numerous mss. replace the apparently unintelligible Kavavaiog with this term.” Under Kavd it says the home of,
“according to many, also of Simon, Mt 10:4 (s. Kavavaiog). - Heinz Noetzel, Christus und Dionysus ’60. - EDNT.BBHW II 926. M-M.”  Note
that the Textus Receptus and KJV read Zealot in Luke 6:15 and Acts 1:13. And Jesus said he came only to the lost sheep of Israel, and in 10:5
right here one verse later, he tells the twelve to only go to the lost sheep of Israel, so very unlikely Jesus would have a Gentile as one of the
12, whose name is on one of the twelve foundations of the New Jerusalem. The Zealots were a political faction of the Jews, so very
unlikely Simon was a Gentile. Strong’s Concordance says Kavavitng (G2581) is derived from Xip kan-naw', “Jealous.” Canaan in Greek
consistently starts with the letter X. Canaan (Genesis 13:12) Xavaav; Canaanite: Xavavaiwv (Genesis 10:18) Xavavaiovg (Genesis 15:21).
And in the NT, for the Canaanite woman, Matt 15:22, Xavavaia. The KJV is incorrect rendering the word kavavitng here as “Canaanite.”
The bottom line is that both Greek textual variants apparently mean “somone from Cana,” although the first listed variant, kavavaiov, is
said by some scholars to be from the Aramaic for “zealot.” The Zealots were described by Josephus as the "fourth philosophy" among
the Jews (Jewish War, 1. viii.1; Antiquities, XVIILi.1 and 6; the first three being the Pharisees, Sadducees and the Essenes) was founded by
Judas the Galilean, who stirred up a rebellion against the Romans in A.D. 6 (Acts 5:37). The Zealots opposed the payment of tribute by
Israel to a pagan emperor on the ground that this was treason against God, Israel's true King. In religious beliefs they agreed with the
Pharisees, and in spirit they revived the zeal shown by Mattathias and his sons during the Maccabean uprising. Though the rebels were
defeated and Judas was killed, members of his family continued to keep alive the aspirations for liberty and independence. That Jesus
had a Zealot in his apostolic band, as well as, in contrast, another who had been a former tax collector for the hated Romans, is an
illuminating commentary upon the breadth of his appeal to persons of the most diverse backgrounds. (From THE NEW TESTAMENT, Its
Background, Growth, and Content, by Bruce M. Metzger; Abingdon Press, 1987; pp. 44-45)

43 3:19 This man's name is usually written Judas Iscariot. "Iscariot" is probably from the Hebrew words DR W, ' qoriyyot, ish
Qerioth, which mean a man from Kerioth. Kerioth was a town in southern Judea, which would make this Judas the only one in the circle of
thirteen (Jesus and the twelve disciples) that was not from Galilee.

44 3:91 The Greek word, g&lotnut - existémi, is used here the same way as in IT Corinthians 5:13, where it is used as an antonym of 'sane.'
45 3:22 txt BeeA{gfovA R ACDEL W © X @ f! f13 33 579 700 11t it vgmss syrh copsabo TR RP SBL TH ECM || BeelefovA B || BeeAlgPoip vg
syrSP. The KJV and NKJV read Beelzebub, even though the Textus Receptus and the Greek manuscripts do not read so. The spelling
BeeAlefoup - Beelzeboiib would represent the Hebrew 2337 '75_7:;1 - ba‘al zabiib as found in 11 Kings 1:2, and means "Baal (Lord) of flies."
The spelling Beelzeboul - '713}‘ 5p3 - ba‘al zabiil would mean "lord of filth." 'Ba'al' means Lord or Prince. Baal was a Canaanite god,
the son of Dagon, the god of grain. Baal was the bull prince, the bull being a symbol of fertility. Later the name Baalzebub became

associated with the Aramaic Beeldebaba, 'enemy." The conflation of Ba'alzebub and Beeldebaba, as 'Beelzebub,' came to be a name for
Satan.



Mk 3:26 kai €1 0 Zatavag avéotn €@’ eautov Kai £uepiodn, ov dOvatat otijvatl GAAX TéNog Exel.

26And if Satan has stood up against himself and was divided, he cannot stand; he has met his end.
Mk 3:27 GAN o0 dVvatar ovdeig €ig TtV oikiav ToD ioxvpoDd elceABwv Ta okedN avTOD drapmdoat €xv pr TPRTOV
TOV loxvpov dnon, kal Tote TNV oikiav avtod drapmdoel.

27But in fact, no one can enter the house of a strong man to steal his stuff unless he first ties up the strong man,
and then, he may plunder his house.
Mk 3:28 'Aunv Aéyw OUlv 6Tt mavta Geedrostal Tolg violg TV AVOPWTWY, Ta GuapTAMaTa Kal al PAacenuiat Soa
gav BAacepnuiowotv:

28"Truly 1 tell you, there will be children of humankind being forgiven of all sin, and even all blasphemy, no
matter how they blaspheme,
Mk 3:29 6¢ & av PAacenunon ig To mvedua TO dylov oK €xel dgeotv €ig TOV ai®dva, GAAX Evoxdg éotv alwviov
AUOPTAPATOG-

2except that whoever blasphemes the Holy Spirit will have no forgiveness ever, but is guilty of an eternal sin."
Mk 3:30 611 éAeyov, [Tvedua dkabaptov Exel.

30(He said this because they were saying, "He has an unclean spirit.")

Jesus” Mother and Brothers

Diatessaron 11:21-22
Mk 3:31 Kai €pxetar 1 urjtnp adtod kal ol &deA@ol adtod kai #€w othkovteg dnéotethav PO aVTOV KAAODVTEG
avToVv.
31And his mother and brothers arrive, and standing outside, they sent word to him, summoning him.
Mk 3:32 kai €kdOnto mepl adtov SxAog, kal Aéyovory adT®, 1800 1| uritnp cov Kai ol &deA@oi cov £€w {ntodoiv oe.
32And the crowd was sitting around him, and they say to him, "Behold, your mother and brothers*®
are wanting you outside."
Mk 3:33 kai arokpifeig adtoig Aéyet, Tig éotiv 1] uriTnp Hov Kal ol &deAgoi [uov];
33And answering them he says, "Who are my mother and brothers?"
Mk 3:34 kai mepipAedpevog Tovg mept avTOV KUKAW kaBnpévoug Aéyet, "18¢ 1) purjtnp pov kat ot &deAgoi pov.
34And looking around at the ones sitting around him in a circle, he says, "Behold my mother and my brothers.
Mk 3:35 8¢ yap &v motrjon t0 OéAnua tod 000, 00Tog ASeAPSC ov kai &SeAr kai urtnp éotiv.
35For whoever does the will of God, that one is my brother and sister and mother."

Chapter 4

The Parable of the Sower
Diatessaron 11:23-25

Mk 4:1 Kai ndAwv fip€ato diddoketv mapa thv OdAacoav. Kal cuvayetal Tpog avToV SxAog TAEIGTOG, (YOTE AVTOV E1G
mholov éufdvta kabfcdat év T Baldoon, kai Tac 6 ExAog mpdg TV OdAaccav émi ThG YAG foav.

1And he began to teach beside the lake again, and a very large crowd collects around him, such that he boards a
boat to sit on the lake, and all the crowd was on the land up to the water's edge.
Mk 4:2 kai €di8aokev avtovg v mapaBolaic ToAAd, kai EAeyev avTol £v TH didaxf avToD,

2And he taught them many things by parables, and in his teaching said to them:
Mk 4:3 'Akovete. 1000 £EfAOeV O omelpwv omelpat.

3"Listen! Behold, the sower went out to sow.
Mk 4:4 kai éyéveto év T@ onelperv 8 ugv Enecev mapd Ty 686V, kai NAOev T& meTEVA Kol KATEQAYEV AUTO.

4And it came about in the process of sowing that some seed fell beside the way, and the birds came and ate it up.
Mk 4:5 kai GAANo €mecev émi 10 meTp®eg Smov olk eixev YAV TOAAV, kal €00VG é€avéteilev Sid TO un Exetv Pddog
yng'

46 3:32 txt omit R B C LW £ ® 064 pm lat syr copsa TR SBL TH ECM [ kot at aSeAqat cov A D E pm it vgmss syrhme RP [[lac P*5 N P W
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5And other seed fell on the rocky place, where it did not have much soil, and it sprang up immediately, because it
had no depth of soil.
Mk 4:6 kai 8te dvétethev O fA10¢ Ekavpatiodn, kal d1a to pr| €xewv pilav Enpavon.
6And when the sun arose, it was scorched, and it dried up, because it had no taproot.
Mk 4:7 kai GAAo Enecev €ig Tag aravOag, kai avéPnoav at dkavBat kai cuvénviEav avTd, Kal KapTOV 00K ESWKEV.
7And other seed fell among thorns, and the thorns grew up and choked it, and it yielded no fruit.
Mk 4:8 kai dAAa €necev €ic TV YAV TV KAV, Kal £5idov kapmov dvafaivovta kai avavioueva, Kal EQepev £V
TPLAKOVTA Kal £V EEAKOVTA Kal £V EKATOV.
8And others fell into good soil, and came up, grew, and produced, thirtyfold, 4’ and sixtyfold, and a
hundredfold."
Mk 4:9 kai EAeyev, “0¢ #xel OTA GKOVEV dKOVETW.
9And he said, "Whoever has ears to hear, hear."

The Parable of the Sower Explained

Diatessaron 11:35-40
Mk 4:10 Kai Gte €y€veto Katd pudvag, NpWTtwv abToV ol TPt aLTOV oLV TO1¢ dWdeKK TAG TTapaPoAdg.

10And when he was alone, those around him together with the Twelve were asking him about the parables.
Mk 4:11 kai &\eyev avtolg, Yulv 10 pvotriplov dédotar tig PaoctAeiog tobd Oeod: ékeivoic d¢ tolg #w £v
napaBoAaig ta mdvta yiverat,

11And he told them, "To you the mystery of the kingdom of God has been given, but to those outside, all things
are in parables,
Mk 4:12 tva PAénovteg PAEnwory kai ur 1dwotv, Kai dkoVOVTEG GKOVWOLV Kol U GLVIRGLY, UATIOTE EMOTPEPWOLY
Kal d@edfi avTolg.

1250 that: Though seeing, they will look, and not perceive, and though hearing, they will listen, and not
understand- lest they turn, and be forgiven.' "48
Mk 4:13 Kai Aéyel adtoig, OUK oidate TNV mapaBoAnv tavtny, kal ¢ ndoag Tag mapaBoAdag yvwoeobs;

13And he says to them, "You don't understand this?® parable? How then will you understand any parable?
Mk 4:14 6 onelpwv TOV Adyov omelpet.

14The sower is sowing the word.
Mk 4:15 o0tot 8¢ elowv oi apd v 686V 8mov omeipetat 6 Adyog, kai Stav dkovowotv e0OVG EpxeTat O Tatavag kal
aipet TOv Adyov Tov Eomapuévov €v alToig.

15And the ones beside the way where the word is sown, these are those who when they hear, immediately comes
Satan and takes away the word that was sown in them.>?
Mk 4:16 kai o0tof eicly duoiwg oi émi T& METPWdN omelpduevot, of §tav dkovowoty TOV Adyov 0BG UeTd Xapag
Aaypavovotv avtdv,

16And likewise, the ones sown on the rocky places, these are those who when they hear the word, they
immediately receive it with joy.
Mk 4:17 kai o0k #xovoty pilav év éautoic dAAG mpdokatpol elorv: eita yevouévng OAPews fi Siwyuod Sk tov
Adyov £00U¢ okavdaAilovral.

17Yet they do not have a root in themselves, but are short-lived. When difficulty or persecution come because of
the word, they quickly fall away.
Mk 4:18 xai &AMot gloiv oi gic Tag dkdvOag omelpduevor ovtoi eioty oi ToV Adyov dkovoavTec,

47 4:8 Some manuscripts &v...8v...8v..., (one...one...one...), and others, év..&v...v...(in...in...in), also verse 20. UBS committee: "The reading
that predominates in the manuscripts is ev, whether accented év or €v. 1In favor of the latter is the probability that underlying the
variants was the Aramaic sign of multiplication ('-times' or '-fold"), 7, which is also the numeral 'one."" (That is, "echad.")

48 412 Isaiah 6:9-10 The phrase "lest they turn, and be forgiven," means that God's intention is to prevent them from turning and being
forgiven. The Greek word "meepote" here means, "in order that they will not..."

49 4213 This does not make much sense without knowing from Luke's account that the disciples asked him the meaning of the parable of
the sower specifically. (Luke 8:9; Diatess. 11:40)

50 4:15 ev auroig "in them" R C L syrh™e TH ECM [ €1 autoug "in them" B W SBL [ ev taig kapdiang avtwv "in their hearts" D E T @ 21 lat
syr TR RP [ amo g kapdiag avtwv "from their hearts" A it! [ lac PN P ¥



18And others sown among thorns, these are those hearing the word,
Mk 4:19 kal at pépipvar To0 al®vog kal 1 amdtn tod mAovtov Kai ai mepi ta Aowma €mbupion elomopgvdueval
ouunviyovotv tov Adyov, kal &Kapmog yiveTat.

19and the worries of this age, the seductiveness of wealth, and the desires concerning other things, come in and
choke the word, and it becomes unfruitful.
Mk 4:20 kai €kelvol glowy ol € TV YAV TNV KAANV oTapEVTeC, oitiveg dkovovaotv TOV Adyov kal mapadéxovrat Kol
KAPTOQOPOUGLY £V TPLAKOVTA Kol £V EENKOVTA Kal EV EKATOV.

20And the ones sown on the good soil, these are those who hear the word and embrace it, and bear fruit,
thirtyfold, and sixtyfold, and a hundredfold."

You Determine How Much You Receive

Diatesssaron 11:36-37
Mk 4:21 Kai €Aeyev avtolg, Mt €pxetal 6 AUxvog tva 0O TOv uddiov tedfj 1§ OO TNV KAivnv; 00X Tva €mi TV
Avyviav tebf;
21And he said to them, "Does the lamp exist>! to be put under a bucket or under a bed? Is it not meant to be put
on a stand?
Mk 4:22 00 ydp €oTiv KPUTTOV €0V Un Tva @avepwdi, ovde eyéveto andkpugov AN’ Tva EAOn €ic pavepov.
22For there is nothing hidden that is not meant to be made manifest, nor covered up but to come into view.
Mk 4:23 €1 Tig £xe1 Gta dkovelv dKOVETW.
23[f anyone has ears to hear, hear."
Mk 4:24 Kai #Aeyev adto1g, BAémete i dkovete. v @ UéTpw petpeite petpndrioetal UYLV kol mpootedroeTat Dulv.
2And he said to them, "Consider carefully what you hear. In what size container you measure, it will be
measured to you, and increased for you.
Mk 4:25 6¢ yap €xet, doOrioeTal adT®: Kai 0G 0UK €xeL, Kai 0 £xel dpBroetat an’ avtod.
25For whoever has, to him it will be given, and whoever has not, even what he has will be taken away from him."

The Parable of the Automatic Earth

Diatessaron 11:26
Mk 4:26 Kai €Aeyev, OUtwg €otiv 1 PactAeia tod 000 wg &vOpwmnog PaAn tov omdpov £mi THS YAg
26And he said, "It is with God's kingdom the same way a human might scatter seed on the ground,
Mk 4:27 xai kaOe08n kai Eyeipnton vokta kai fuépav, kai 6 6mdpog PAactd kail unkdvNTal WG 0VK 01deV ATAG.
27then may sleep and get up, night and day, and still the seed sprouts and lengthens; how, he does
not know.
Mk 4:28 abtoudtn 1 Yfi kapmo@opel, TpdTOV X4pTOV, EITEV 0TAXULV, €iteV TATPN 61ToV &V T® OTAYUI.
28Automatically the earth bears fruit; first the grass, then the head, then the full kernel in the head.
Mk 4:29 8tav 8¢ mapadol 6 kapndg, 0OLG amooTéAAeL TO dpénavov, 8Tt tapéotnkey O Bepiopdc.
29And when the grain is ready, he immediately sends out the sickle, because the harvest has come."

51 4:21 The Greek says literally, "Does the lamp come to be put under a bucket..." This could also possibly be translated, "Is the lamp
brought in to be put under a bucket..." It is my belief that the word of God frequently has double meanings intentionally. If we take
this latter footnote rendering as the reading, then Jesus is saying that he is not telling the parables only to be never understood by
anyone. And that we should, if we have a spiritual ear, listen carefully, and be encouraged that we can take from them. Thus with this
latter reading, Jesus is the holder of the lamp. On the other hand, with the reading as I have it in the text of Mark, we the hearers, are
the holders of the lamp. We should take our lamp out and use it. Jesus elsewhere tells us, "The eye is the lamp of the body." (Matt.
6:23; Luke 11:34)  And in this case, we are not to worry that our eye is bigger than our stomach. We are encouraged to come and get it,
and whatever size container we bring, God will fill it, and more. If you think he won't, then he won't. If you think he will, then he will.
Why not be like the prophet Elisha, and ask, "Lord, give me a double portion of Elijah's spirit"? (2 Kings 2:9) And of Christ, it is said, "to
him God gives the Holy Spirit without measure." (John 3:34) Be not one of those who shrink back in cowardice. For "those who
conquer will inherit these things, and I will be their God and they will be my children. But as for the cowardly, the unbelieving, the
polluted, the murderers, the fornicators, the sorcerers, the idolaters, and all liars, their inheritance will be the lake that burns with fire
and sulfur, which is the second death." Revelation 21:7-8

14
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The Parable of the Mustard Seed

Diatessaron 11:32, 34, 35
Mk 4:30 Kat €Aeyev, [10OG oporwowuev tnv Pactieiov tod Beod, 1 €v tivi adtrv tapaBoAf] Oduev;
30And he said, "How may we compare the kingdom of God? Or in what parable shall we set it forth?
Mk 4:31 WG KOKKOV GLVATEWS, 0G GTav oTapf] £l TG YAG, UIKPOTEPOV OV TTAVTWY TAV OMEPUATWY TOV €Ml THG YT,
31Tt is like a mustard seed, which when sown in the soil is smaller than all the seeds in the soil,
Mk 4:32 kal Stav onapfi, dvaBaiver kal yiveratl ueilov mavtwy t@v Aaxdvwv Kal motel kAddoug ueydAoug, Gote
dUvacOat UTO TNV oK1V AOTOD TX TETELVA TOD 0VPAVOD KATAGKNVODV.
32yet when it is sown, it grows, and becomes larger than all the vegetables, and makes branches big enough that
the birds of the sky can dwell under its shadow.">2
Mk 4:33 Kai toravtaig tapaBoAaic moAAaig éAdAet avtolg Tov Adyov, kabwg ndvvavto dkovetv:
33And with many such parables he was speaking the word to them, as long as they were able to listen.
Mk 4:34 xwpig 8¢ mapaBoAfig o0k EAGAeL a0TOlG, Kat' 1diav d¢ tolg 1diolg pabntalg EméAvev mavra.
3To the crowds,”® he would not say anything without a parable; but in private with his disciples, he would
explain everything.

Jesus Commands the Elements

Diatessaron 12:6-11
Mk 4:35 Kai Aéyet avTolg €v €kelvn Th Nuépa oPiag yevouévng, AtEABwUeV €i¢ TO Tépav.

35That same day, when evening had come, he says to them, "Let's cross over to the other side."
Mk 4:36 kai d@évteg TOV ExAov mapadauPdvovsty adtov ¢ AV v T@ Thoiw, kai EAAa mhola fv pet’ adTod.

36And leaving the crowd behind, they take him along, just as he was, in the boat. Other boats also were with
him.
Mk 4:37 kai yivetar AaTAay peydAn dvépov, kai ta kOpata £néPardev €i¢ T mAolov, ote 1dN yepileobat to
TAoToVv.

37And a great storm of wind is coming up, and the waves crashed into the boat, such that the boat is now filling
up.
Mk 4:38 kai a0TOG v év T} TPOUVN €l TO TpookePdAatov kabeddwv: kai éyelpovotv abTOV kai Aéyovotv avT®,
Addokale, o0 pédet oot 6Tt amoAAOuebda;

38And he was in the stern, sleeping on the cushion. And they rouse him and say to him, "Teacher, doesn't it
matter to you that we are perishing?"
Mk 4:39 kai S1eyepOeic émetiunoev T dvéuw kai einev T Oaldoon, Tidmna, tepiywoo. kai ékémacev 6 dvepoc, kal
EYEVETO YAAN VT HEYAAN.

39And when he was awake, he rebuked the wind, and said to the sea, "Hush. Be still." And the wind died
down, and there came a total calm.
Mk 4:40 kai einev adtoic, Ti de1lof éote; oUnw #xete mioT1y;

40And he said to them, "Why are you afraid? Have you still no faith?"
Mk 4:41 kai époPriBnoav @Pov uéyav, kai FAeyov mpdg dAAAAovG, Tig dpa 00TéG EoTiv 8Tt kai O dvepog kai
BdAacoa vTakovEL AUTR;

41And they were very much afraid, and saying to one another, "Who, then, is this, that even the wind and the sea
obey him?"

52 4:32 This is very much like Daniel 4:12, Ezekiel 17:23. And in Genesis 19:8, Lot took the two angels "under the shadow of his roof."
The idea here is, in hot countries, a shadow is shelter from the sun, whereas rain is a very welcome thing to walk in uncovered. Where I
am from, people would use umbrellas against the sun, not so much against the rain. This is especially true when "nesting," or in repose,
like sitting at a spectator event, for an extended period of time in the sun- out come the umbrellas. This reminds me of Jonah 4:6-9,
where Jonah also got shelter from the sun under a vegetable plant, of the cucumber or castor-bean variety. Recall also how God protects
his people under the "shadow of his wings," Psalm 17:8; 36:7; 57:1; 63:7; Isaiah 34:15, etc.

53 4:34 The Greek does not have the words "the crowds" here, but only the dative plural article serving as pronoun. But it is referring
back to the crowds mentioned in 4:1, as contrasted to how he would explain everything to the disciples when he was alone with them in
private, 4:10, 34.



Chapter 5
The Legion of Demons Near Gadara

Diatessaron 12:12-20
Mk 5:1 Kai AABov €l to mépav tfic Baldoong eig thv xwpav T@V Tadapnvav.

1And they went to the other side of the lake into the territory of the Gadarenes.>*
Mk 5:2 kai €€eAOGVTOg abTod €k T0d TAoiov €VOVG LIAVTNoEY ADTR €K TOV uvnueiwv dvOpwmnog v mveduatt
akafaptw,

2And as he gets out of the boat, there met him out of the tombs a man in an evil spirit,
Mk 5:3 8¢ Thv katoiknov gixev &v to1¢ uvApacty: kai o08¢ dAvoel obkéTL 008eiC Ed0vato adTdv dfoat,

3whose abode was in the tombs, and no longer was anyone able to bind him with a chain,
Mk 5:4 81 T0 adTOV TOAAGKIG TESAG Kol aAvoeoty dedéabat kal dreomdoBar U’ avToD Tag aAVoEelg Kal TaG TESAG
ouvteTpipOat, kai 00deic foxvev avTOV daudoar’

4because he had often been bound hand and foot, only to have the chains burst apart and the leg irons broken,
and no one had the strength to subdue him.
Mk 5:5 kai S1& TavTOg VUKTOG Kal AUépag £v Toi¢ LvAuacty Kal év Toig §peotv v kpdlwv Kal KATAKOTTWV £QUTOV
AiBo1g.

5And through all, night and day, among the tombs and in the hills, he was crying out and cutting himself with
stones.
Mk 5:6 kai 18wV TOV 'INoolv dnd pakpdOev Edpapev Kail TPOoEKUVNOEV AUT®,

6And seeing Jesus from afar, he ran and fell down before him,
Mk 5:7 kai kp&&ag wvij peydAn Aéyet, Ti ol kai oo, 'Incod vie tod B0l Tod viotov; Opkilw ot TOV Oedv, ur| pe
Pacaviong.

7and shouting with a loud voice, he says: "What business between you and me, O Jesus, you son of the Most High
God? In the name of God, I beg you, do not torture me."
Mk 5:8 EAeyev yap avT®, "EEeAOe 1O mvebua o ardbaptov £k Tod dvOpwmov.

8For Jesus was saying to him, "Come out of the human, unclean spirit!"
Mk 5:9 kai énnpwta adtdv, Ti voud oot; kai Aéyet adT®, Aeyiwv GVoud pot, 6Tt ToAAoi Eopev.

9And Jesus questioned him: "What is your name?" And he says to him, "Legion is my name, for we are many."
Mk 5:10 kai mapekdAel a0TOV TOAAG Tva un adtovg dnooteiln €€w T xWpac.

10And he begged him earnestly not to send them out of the area.
Mk 5:11 Hv 8¢ €kel mpdg td Epet dyéAn xoipwv ueydAn Pookopévn:

11And on a hillside near there, a large herd of pigs was feeding,
Mk 5:12 kai napekdAesav adtov Aéyovteg, ITEppov Nuag £ig Tovg xoipoug, Tva €ig adTovg elcEAOWEY.

12and they pled with him, saying, "Send us into the pigs, so that we may enter into them."
Mk 5:13 kai énétpePev avTolq. kai £€eABSvVTa Ta mvedpata ta akdbapta elofiAbov €ig Tovg Xoipoug, kal Kpunocev 1
ayéAn kata tod kpnuvod €i¢ tnv OdAacoav, wg doxilior, kai €mviyovto £v Tfj BaAdoor.

1BAnd he allowed them. And coming out, the unclean spirits went into the pigs, and the herd, about two
thousand, rushed down the steep bank into the lake, and were drowned in the lake.
Mk 5:14 kai oi fdokovteg avdtovg puyov Kai dmryyethav €ig Thv A kai €ig Tovg dypous kai AABov 18elv ti
£0TLV TO YEYOVOC.

14And those feeding them fled, and reported to the town and to the farms, and people came to see what it is that
took place.

54 5:1 txt FO(SO(p‘r]VC)V ACEFGHKMSYIIZ® Q_f13 2124 157 180 346 597 1006 1009 1010 1079 1195 1216 1230 1242 1243 1253 1342 1344
1365 1505 1546 2148 2174 0t £ 68 £ 76 £ 185 £292 £313 €514 £673 €813 £1223 £1552 £1761 LAD syrp1h DiatessaronSyr mssacc. to Origen goth TR
RP || Tepaonv@v R* B D itaurb,c.d.efff2,11,q.r1 yg copsa mssace to Origen; Tert Eus Jevencus SBL TH ECM [ Tepysonvv 82 L A © f1 28 33 205 565
579 700 892 1071 1241 1424 1646 Lect syrs copb© arm eth geo slav Diatessarm Or Epiph Thephylact Hesych | Tepyvotnvéyv W syrhmg (Epiph
TepyeoBav). Note that both syrph read Gadarenes in all 3 synoptic gospels. Topographically (the right cliffs, and the prepositional
phrase of Lk 8:26, "down to the territory of...which is opposite Galilee"), and culturally (the raising of pigs), Gadarenes is the most likely.
I am puzzled why any Bible translation would be content having different cities in different gospels in their version. I settle on
Gadarenes for all 3 gospels.
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Mk 5:15 kai €pxovtar mpdg tOV ‘Incodv, kai Bewpobowv tov darpovilduevov kabrjuevov ipatiopévov Kal
ocwpovolvta, TOV EoxNKOTa TOV Aeyidva, Kai €poPridnoav.

15And they come near to Jesus, and they see the demon-possessed man sitting, dressed and in his right mind, he
who had had the legion, and they were afraid.
Mk 5:16 kai dinynoavto avtols ol idovteg TG Eyéveto T® datpovi(opévey Kal Tepl TV Xoipwv.

16And the ones who had seen how it happened to the demon-possessed man rehearsed it to them, also about the
pigs.
Mk 5:17 kai Ap€avto mapakaAelv adTOV AmeABETV And TOV Opiwv adT®Vv.

17And they began to beg him to go away from their territory.
Mk 5:18 kai éupaivovrog avtod ei¢ Td mAoiov mapekdAel adToV 6 Sarpovicdeic fva pet’” avdTod 1.

18And as he was stepping onto the boat, the man who had been demon-possessed was begging him that he might
always be with Jesus.
Mk 5:19 kai 00k &@fikev abTOV, GAAG Aéyet adT®, “Yraye £i¢ TOV 0ikdV 60V TP TOVG 600G, Kai dmdyyeilov adTolg
600 0 KUPLOG 001 TIETOINKEV Kal NAENGEVY CE.

19And he did not allow him, but says to him, "Go home to your people and report to them what things the Lord
has done for you, and what mercy he has shown you."
Mk 5:20 kai aniABev kai fip€ato knpvooety €v T AekandAel Soa énoinoev avT® O Inools, kol tavteg €é0avualov.

20And he left and began to proclaim in the Ten Cities what things Jesus had done for him. And all were
amazed.

A Dead Damsel and a Sick Woman

Diatessaron 12:21-30
Mk 5:21 Kai Siamepdoavtog 100 'Inood mdAwv eig 1o mépav ouvAxOn ExAog moAdc én’ adtdv, kal fv Tapd TV
BaAacoav.

21And when Jesus crossed back over to the other side, a large crowd had assembled for him, and he was beside
the lake.
Mk 5:22 kol #pxetat €1 TOV dpxioLVaydywv, dvéuatt Tdipog, kai 18wv adtdv intel Tpdg Tovg Tédag adtod

22And one of the synagogue rulers comes, Jairus by name, and when he sees him he falls at his feet,
Mk 5:23 kai mapakaAel avtov ToAAX Aéywv 6Tt TO Buydtpidv pov €oxdtwg €xet, va EABwV Embfi¢ Tag Xelpag avti
va owbfj kai {riom.

2and pleads with him earnestly, saying, "My little daughter is at the point of death. Oh, that you might come
and lay your hands on her, so that she may be healed and live."
Mk 5:24 kati GriiAOev pet’ adtod. Kai fkoAovBet abt® xAog moAvg, kat cuvEBALBov avTdV.

2And he went with him. And a large crowd was following with him, and compressing around him.
Mk 5:25 kai yuvr) oDoa év pocet afpatog dcddeka #tn

25And a woman was there with a flow of blood of twelve years,
Mk 5:26 kai ToAA& aBoloa OO TOAAGV latpdV Kai damavicaca Ta map’ adThc ndvta kai undev weeAndeion
GAAa uaAAov €ig To xetpov éABodoa,

26and had suffered many things under many doctors and spent everything she had, and not been helped, but
rather had moved toward the worse.
Mk 5:27 dkovoaoca mept To0 'Tnood, EABoboa €v Td SxAw 6micbev fjPato tol ipatiov avtod

27And she had heard the things about Jesus, and coming up behind in the crowd, she touched his garment,
Mk 5:28 EAeyev yap 6t ’Eav dpwpat Kav TOV ipatiov avtod cwdroopat.

2for she was saying, "If I can touch even his clothes, I will be healed."
Mk 5:29 kai €00U¢ £EnpdvOn 1) Tnyn tob aipatog adtg, kal Eyvw t@ owuatt tt fatat arnd The udotiyoq.

2And immediately the source of her blood dried up and she knew by her body that she was healed of the
scourge.
Mk 5:30 kai €00UG 6 'Inoolg émtyvoug v Eaut® tnv €€ avtol duvaply é€eABodoav Emotpageig év t@ SxAw EAeyev,
Tig pov fipato @V lpatiny;

30And Jesus, noticing immediately in himself that power was going out from him, turned around in the crowd
and said, "Who touched my clothes?"
Mk 5:31 kai €EAeyov avT® ot pabntal avtol, BAEnelg tov 6xAov cuvOAiBovtd og, kal Aéyeig, Tig pov fiparo;



31And his disciples said to him, "You see the crowd pressing in together around you, and you say, 'Who touched
me?"
Mk 5:32 kai nepiefAéneto 1delv trv tolto mojoacav.

32Yet he was still looking around to see the one who had done this.
Mk 5:33 1] 8¢ yuvr| @ofnBeioa kai Tpépovaa, eiduia 6 yéyovev aldTh, AAOeV kai Tpooénecev adT® kai einev adTQ
naoav TNV GAROs1av.

33The woman then, knowing what had happened to her, came and fell down before him, fearing and trembling,
and told him all the truth.>>
Mk 5:34 6 8¢ einev abtfj, Ouydtnp, 1| TioTic cov céowkév oe Umaye ig elprivny, kai 1601 Uying &md thg udotiydg
oou.

34And he said to her, "Daughter, your faith has healed you. Go with peace, and be free from your scourge."
Mk 5:35 "Ett abtod Aahobvtog €pxovtal amd tod dpxiovuvaywyov Aéyovteg 6Tt ‘H Buydtnp cov anébavev: ti €t
oKUAAgLG TOV d1ddokalov;

35While he was still speaking, they come from the synagogue ruler's, saying, "Your daughter has died. Why
inconvenience the teacher any farther?"
Mk 5:36 0 8¢ 'Incod¢ mapakovoag TOv Adyov Aahoduevov Aéyel Td dpxlovvaywyw, Mr ¢ofod, pévov micteve.

36But Jesus, having overheard®® the message being spoken, says to the synagogue ruler, "Don't be afraid; only
believe."
Mk 5:37 kal o0k G@fikev 00déva pet” avtod cuvakoAovBfjoat €l ur tov Métpov Kal Takwfov kal Twdvvny Tov
adeAov TakwpPov.

37And he did not allow anyone to come along with him, except Peter, James, and John the brother of James.
Mk 5:38 kai €pxovral gic TOV oikov T0D &pylouvaywyov, kal Bewpel B8pufov kai kAafovtag kai dAaldlovrag
TOAAG,

38And they are coming into the house of the synagogue ruler, and he sees an uproar, and®’ weeping and much
loud wailing.
Mk 5:39 kai eloeAOwv Aéyel avTolg, T BopuPelode kai kAaiete; T6 Todiov ovk anéBavev GAAX kaBevder.

39And when he had come in he says to them, "Why are you making a commotion and weeping? The child is not
dead but sleeping."
Mk 5:40 kol kateyéAwv adtod. avtog O¢ ekPalwv ndvtag mapadapPdvel Tov matépa to0 Tadiov Kal THV untépa
kol ToUG PeT” adTod, kal elomopevetat mov Av T modiov:

4And they laughed him to scorn. Then, having put them all out, he takes the father of the child, and the
mother, and the ones who were with him, and he goes in where the child was.
Mk 5:41 kal kpatfioog T Xelpog tod maidiov Aéyet avtij, TaABa kouy, 6 €otiv uebepunvevduevov TO kopdotov,
ool Aéyw, €yelpe.

41And taking hold of the child's hand, he says to her, "Talitha, koum.">® (which when translated is, "O little
damsel, I say to you, stand up.")
Mk 5:42 kai 000G dvéotn T Kopdolov kal TepLemdTel, AV yap T®V dddeka. kai é€€éotnoav kotdoetl ueydAn.

42And the damsel stood up immediately, and was walking (for she was twelve years of age). And they were
stunned®® with amazement.

55 5:33 The reason for her fear was probably because she knew she had violated the Rabbi's cleanness. As a woman with a flow of blood,
she was perpetually unclean ceremonially (Leviticus 15:25-31), and the others in the crowd, were they to touch her, would be unclean.

56 5:36 txt mapakovoag R*2° B L W ite SBL TH ECM || akovoag 822 0126 itb.dfRila vg syrp copsabo arm geo (Lk 8:50) [ axovoag tovtov D [
akovcag evBewg N I ita [ evBewg akovoag A C E ® i syrh TR RP [ lac P syrs

37 5:38 txt ka1 kAatovtag 8 A B C LN W £ vg syrph arm eth TR-scriv [AT] SBL TH ECM {/} || kAatovrag ® TR-steph RP | kAatovtwv D [ lac P
58 5:41 The earliest Greek manuscripts of Mark 5:41 say ko0y, and later Greek manuscripts say, kovut. There have been two main
explanations for the difference: (1) That this is apparently an effort on the part of later copyists to correct the masculine ending to the
feminine. For without the i, it is the Aramaic imperative singular masculine form B> - qlim; with the i, it is the imperative singular
feminine, *P - qimi. But the masculine form was sometimes used as default, without reference to the gender of the person being

addressed. And according to Dalman both forms came to be pronounced alike, because of the phonological phenomenon of a final vowel
weakening when it follows a stressed syllable and strong consonant: the final i sound of the feminine imperative falling away because of
its position following the stressed penult. See G. A. Dalman, Grammatik des jiidisch-pdlastinischen Aramdisch, 2te Aufl.. (Leipzig, 1905), p.
266,n.1. And (2), the other explanation of the difference in forms is that it is a dialectical difference: the form without the final i was the
Mesopotamian form, and the form with the final 'i' was the Palestinian Aramaic form. SeeJ. Wellhausen.

18



19

Mk 5:43 kai Sieoteilato avToic moAA Tva undeic yvol todro, kai eimev §obfvar adTh @ayeiv.
43And he was ordering them sternly that no one know this. And he said to give her something to eat.

Chapter 6

"No Boy We Knew Could Be a Prophet”
Diatessaron 12:31-36

Mk 6:1 Kai £ERABev €kelbev, kai €pxetat €ig v Tatpida avtod, kol dkoAovBodotv adT® ot padntai avtod.

1And he moved on from there, and comes into his home town, and his disciples are accompanying him.
Mk 6:2 kal yevopévouv caPPdtov fip€ato diddokewv év tfi cuvaywyf® kai moAAol dkovovteg é€emAnooovTo
Aéyovteg, [160ev TovTw Tadta, Kal Ti§ 1] cogia 1 dobelon TovTw Kal al duvduelg Toladtat dix TOV Xelp®dV adTod
ytvouevat;

2And when the Sabbath came, he proceeded to teach in the synagogue, and the many hearing were astonished,
saying, "Where did this man get these things? Namely, what is this wisdom given to him? And® these miracles
happening by his hands?
Mk 6:3 o0y 00166 otV O TékTwV, 6 LIdC ThH Mapiag kai ddeAdc TakwPov kai Twoftog kai Tovda kai Ziuwvog;
ko o0k elolv ai ddeApai adTod (e mpdg fuag; kai éokavSalilovto év adTd.

3Isn't this the carpenter, the son of Mary, and the brother of James, Joseph, Judas and Simon? Aren't also his
sisters here with us?" And they were offended by him.
Mk 6:4 kal €\eyev altoig O 'Incodg Gti Ok €oTv MPOPNTNG ATipog €1 ur| év Tf matpidt avtol Kal €v Toig
ovyyeveloly avtod Kat év Tfj oikig avTod.

4And Jesus said to them, "A prophet is not without honor, except in his home town and among his
relatives, and in his house."
Mk 6:5 kai 00k £80varto €kel totficat ovdepiav dUvauy, ei ur OAiyorg dppdotolg Embeig Tag xelpag edepdmnevoev:

5And he was never able®! to do any miracles there, except lay his hands on a few sick people; he did heal those.
Mk 6:6 kai €éBadpalev S1a TV dmiotioy aLTQOV.

6And he was amazed at their unbelief.

Jesus Sends Out the Twelve

Diatessaron 12:38-49

Kol meptijyev Ta¢ KOUag KUKAw S1dGokwv.

And he went around the villages in a circuit teaching.
Mk 6:7 kal mpookaAeltar ToUg dwdeka, kal fpEato avtovg drootéAAety dvo dvo, kai £816ov avtoig é€ovsiav TV
TIVELUATWY TOV GKaO&pTWV*

7And calling the Twelve to him, he began to send them out two by two, and he gave them authority over the
unclean spirits,
Mk 6:8 kat mapriyyethev avtoig va undev dpwotv €ig 680V i un papdov pdvov, un dptov, un mipav, un €ig tnv
{wvnv xaAkov,

59 5:42 txt ekotaoel P AN W T @ 1 itabel vg syrph copboms arm TR TH RP || evbug exotacel X B C L copsamssbo SBL [ECM] [ mavteg
ekotacel D itdfff5iq copsamssboms

60 6:2 txt ko ai Suvayerg ... yvouevar (ptep pres mid) X* B 892 1342 copbo geo SBL ECM [ kat Suvdueig ... yivéuevar L 579 €890 [ kan o
duvdpeig ai ... yvéuevar X A 330 | kou ai Suvdperg ... yivoovron TI€ 1241 [ va kat Suvdperg ... yivowvtat (pres mid subj) D K Y IT* 180 597
1079 1195 it®,df syr(h).pal arm [ fva ko Suvdperg ... yivovron (3rd pl pres ind) C* 124 346 1365 1546 [ iva Suvdpelg ... yivwvtot © 700 ithar
syrP [ ko Suvdpelg ... yivovrar 1071 || kot Suvdperg ... yivovtat ACCEF G HM U W @ f! f13> 2 28 157 205 565 828 1006 1009 1010 1071 1216
1230 1253 1344 1424 1505 1646 2148 2174 ita.aur.c.el vg slav RP [ kod ai Suvduelg...yeivovrar TH || kai of Suvdpers ... yivovron N X [ 8t ko
Suvduerg ... yivovtat 362 954 1038 1242 1292 1396 £299 TR || 811 Suvdueig ... yivovton 485 itf [ lac P W. It is a Hebraism to use kad, "and," for
"that," and this may explain the rendering of the Greek xai as qut or quod in the Old Latin mss. indicated. That is, the translators of the
Greek into Latin were aware of this potential Hebraism, and interpreted this as "And what is this wisdom given to him, such that these
miracles happen by his hands?" See also the Peshitta, which renders it this way. Or, perhaps the Latin and Syriac translators saw this kai
as an exepegetical one, as in BDF § 442(9).

61 ¢:5 In the Greek this verb is in the imperfect tense, that of past time, and continuous or habitual aspect of action.
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8and he gave orders to them: that they should take nothing for the trip except a staff only; no bread, no bag,
nothing in the money belt,
Mk 6:9 GAAG Dodedepévoug savddaia kai pun Evévoacdat Vo X1ITWVAG.

9but only the sandals already tied on; also not to put on two tunics.
Mk 6:10 kai €EAeyev avTolg, ‘Omov £av eloéAONTe €ic oikiav, £kel pévete Ewg Av EEEADNTE EkeTeV.

10And he further said to them, "Wherever you enter into a house, there stay up until when you leave that place.
Mk 6:11 ka1 0g &v témog pr) dé€ntat UG UNde dkovowaotv VUQV, EKToPeLOUEVOL EKETDEV EkTivAEate TOV X0V TOV
OTOKATW TOV TOdGOV VUQV €1¢ paptiplov adToig.

11And whatever place does not receive you nor will they listen to you, leaving there, shake off the dust under
your feet, as a testimony to them."62
Mk 6:12 Kai ¢é€eA06vteg ekfpuéav Tva yetavodoty,

12And going forth, they proclaimed that people should repent.
Mk 6:13 kai Sotpdvia ToAAX EEEBardov, kal Filelpov EAaiw TOAAOUG dppwoToug Kai €Bepdmevov.

13And many demons they expelled, and many sick ones they anointed with oil and healed.

John the Baptizer Beheaded
Diatessaron 6:1-2; 13:1-10
Mk 6:14 Kal fikovoev 0 BactAebs Hpwdng, @avepov yap €yéveto T Gvopa avtol, kal EAeyov Ott Twdvvng O
Pantilwv éynyeptat €k vekp®dv, Kai d1& toUto Evepyodotv al JuVAELG €V adT®.

14And Herod the king heard, for his name had become well known, that®3 some were saying,%4 "John the
Baptizer has been raised from the dead; that is why miraculous powers are at work in him."
Mk 6:15 &AAot 8¢ ¥heyov 8t1 "HAlag éotiv: GAAor 8¢ EAeyov 8T mpo@riTng (g £1g TOV TPOPNTOV.

15But others were saying, "He is Elijah." And still others were saying, "He is a prophet, as though one of The
Prophets."
Mk 6:16 dxovoag 8¢ 6 ‘Hpwdng Aeyev, “Ov €yw dnekepdAion Twdvvny, o0tog Ayépdn.

16But when Herod heard this, he kept saying, "John, the man I beheaded, has been raised from the dead!"
Mk 6:17 AUTOG yap O ‘Hppdng dmooteilag ékpdtnoev oV Twdvvny Kai £dnoev avtov €v @uAakfi dix Hpwdidda
TV yuvaika ®1Ainnov to0 adeA@ol avtod, Tt abthV éydunoev:

17For Herod himself, sending orders, had seized John and bound him in prison, because of Herodias his brother
Philip's wife, whom he had married.
Mk 6:18 €EAeyev yap 0 Twdvvng Td Hppdn 6t1 00k E€eotiv oot Exev TV yuvaika tol GdeA@ol cov.

18For John had been saying to Herod, "It is not permissible for you to have your brother's wife."
Mk 6:19 1} 8¢ ‘Hpwd1dg évelxev abTt® kal fifeAev adTtov dnoktelvat, kai ovk RdVVATO"

1YAnd Herodias had been maintaining a grudge against him, and was wanting to kill him, and could not,
Mk 6:20 6 yap Hpwdng épofeito tov Twdvvny, eldwg adtov &vdpa dikatov kai dytov, Kal cuvetrpel abTOV, Kal
akovoag abTod TOAAX £moiet, Kal 110£w¢ adToD fKovEV.

20for Herod feared John, knowing him to be a righteous and holy man, and he protected him. And when he
listened to him, he had much difficulty,®> yet heard him gladly.
Mk 6:21 Kai yevouévng nuépag evkaipov dte Hpwdng toig yevesiog avtod deimvov €moincev toig HeyloTaoty
avToD Kal Tolg X1Atdpxo1g Kal Toig Tpwtolg Thg FaAtAalag,

21And a suitable day came, when Herod in his birthday celebration made a supper for his courtiers, and the
chiliarchs,%® and the prominent of Galilee.

62 6:11 The sentence Aunv Aéyw Oplv, dvektétepov Eotat Zo86po1¢ A Toubpporg év fuépa kpioews, A T méAet ékeivn found here in M itafq
syrPh is absent in X B C DLW lat syrs cops2 and the editors of the UBS NT consider it a later harmonization to Mt 10:15.

63 6:14a Greek: kad, for &1 - héti, "that." A colloquialism drawn from Hebrew. ~See also 15:25 in the Greek.

64 6:14b txt eAeyov B W itab.dff ygmss copsams Aug SBL ECM [ eAeyooav D [ eheyev R A C ELN ¥ itaurfLlar! vg syrsphpal copsamssbo arm eth

geo! ps-Justinvid TR RP TH | eiev to1G maiotv autov (Mt 14:2) @ [ omit geoB [ lac p* P.  (There is some uncertainty what the reading of N
is.) With the Byzantine reading, there is a senseless repeat of v. 14 in v 16.

65 6:20 txt nmopet X B L copsabo SBL TH ECM [ nmopeito W [ emoiet AC D EN £ @ 2 latt syrsph.pal eth geo! TR RP [ « emotet arm [ lac P P

66 6:21 Commanders of a thousand; the military leaders of one cohort each. The cohort was a thousand only when counting the
reserves, and usually about 600 men.
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Mk 6:22 kai stos)x@ovor]q Thig Buyatpog ocumq Mg pr51a5og Kal opxncapevng, Kal Gpeodong T® Hppdn kai To1g
GUVAVAKELMEVOLG, £intev O PactAevg T@ kopaciw, ATtnodv pe 8 £av BEANG, kal dwow oot

22And when the daughter of the said Herodias®” came in and danced, and pleased®® Herod and those reclining
with him, the king said to the girl, "Ask me anything you want, and I will give it to you."
Mk 6:23 kat Gpocev avtf, ‘O T1 éav pe aitriong dwow oot €wg Nuicovg thg BactAeiog pov.

2And he swore to her, "Whatever you ask for, I will give it to you, up to half my kingdom."
Mk 6:24 kol €€gABoboa einev tfj untpl avthg, Ti aitiowpay; 1} 8¢ einev, THv keaAnv Twdvvou tod Partifovrog.

24And going out, she said to her mother, "What shall I ask for?" And she said, "The head of John the Baptizer."
Mk 6:25 kal gioeABoboa €00VG peTa omovdfic Tpog tov PaciAéa frricato Aéyovoa, O@éAw Tva é€authic dG pot émt
TVaKL TV KeQaAnV Twdvvou tod Pantiotod.

25And she went in at once to the king with speed, saying this request: "I wish that you would give to me right
now the head of John the Baptizer on a platter."
Mk 6:26 kai mepiAvmog yevouevog 0 Pactietg dia toLg Gpkoug Kal Tovg vakelpévoug oUK NOEAncey abetiioat
a0TAV"

26And the king became greatly distressed. He did not want to refuse her, because of the words of oath and those
reclining.%?
Mk 6:27 kal €000¢ dmooteihag 6 PaciAeds onekovAdtopa Enétalev évéykal TV KeQOANV abTod. Kal areAOmv
AmMEKEPAALTEV aUTOV €V Tfj UAIKN

27And the king immediately gave orders to bring his head, sending an executioner. And he went, and beheaded
John in the prison,”0
Mk 6:28 kai fveykev TV KeQaAnv avtod £mi TIvakL Kal £8wKEV aUTNV TG Kopaosiw, Kal TO Kopdotov ESWKEV aUTHV
Tfj untpl avThg.

28and brought his head on a platter and gave it to the girl. And the girl gave it to her mother.
Mk 6:29 kai dkoVoavteg of uabnrai adtod AABov kai Apav T TTdua adTod kai #0nkav adTd év uvnueiw.

29And when his disciples heard, they came and took his corpse and laid it in a tomb.

Jesus Feeds the Five Thousand
Diatessaron 13:11-24

Mk 6:30 Kal cuvdyovtal oi andotoAot mpog tOv Thoolv, Kal mnyysthav avt®d mavta oo €motoav Kai 6oa

edidagav.

67 6:22a txt Buyatpds avTG TG Hpwdiddog “daughter of Herodias herself” (see v. 24) ACEF G HN (W { 253 omit tfi¢) © = @ f13 28 33 157

180 565 579 597 700 892 1006 1010 1071 1241 1243 1292 1342 1424 1505 M Lect itdd.ffiLqr! vg syrh slav TR SBL TH RP [ Quyatpdg adtod
‘Hpw&1&Sog “his daughter Herodias” X B D L A 565 pc (arm) ECM [ @uyatpdg thg Hpwdiddog f! 205 itaurchl syrs,p.pal copsabo eth geo [ lac
P P, There at first appears to be some disagreement between Josephus, Mark, Matthew and Luke (or the copyists thereof) about
Herod's family tree. For example, who was Herodias' first husband? Some mss of Matthew follow the early mss of Mark on that
question, while others are changed to agree with Josephus. Compounding all this is how broadly words such as father, son, brother, and
daughter were used (for example, "daughter" could also mean niece or granddaughter). But the following is what can be distilled from
all accounts. Herodias' first husband, named Philip in the Bible and Herod in Josephus, was also known as Herod Philip. They were the
same man. Herodias then divorced Herod Philip and married Herod Antipas, who was Herod Philip's half brother (the father of both
was Herod I, king of Judea, 4 B.C., who had eight wives in his lifetime. Herod Philip's mother was Mariamne II, the third wife, and Herod
Antipas' mother was Malthake, the fourth wife). Josephus says that Herodias already had a daughter named Salome before she married
Herod Antipas (p 485 of The Works of Josephus, trans. William Whiston, Hendrickson, 1988; or Antiquities book 18, chapter 5, secs. 136-
137). So if it was Salome that danced for Herod Antipas, she was both his half-niece and step-daughter. Both niece and step-daughter
would be a not-unheard-of use of the word daughter. But, the earliest manuscripts of Mark say, "his daughter Herodias." If Herod
Antipas had another daughter (or step-daughter), whether by Herodias or otherwise, such a daughter is not mentioned anywhere else.
In summary, then, though the earliest Greek manuscripts say "Herod's daughter Herodias," some translations dated just as early
(Sinaitic and Curetonian Syriac, Bohairic Coptic, and Gothic, all 4th century) or earlier (Sahidic Coptic, 3rd century) than those Greek
manuscripts, read, "Herodias' daughter," as does also Tatian's Diatessaron. Because of the combined testimony of these witnesses along
with Josephus, I am confident that the dancer in question was Salome, the daughter of Herod's wife Herodias.

68 6:22b txt ko apeoaonc PS5 ADN W T @ 2 lat TR SBL TH RP | npeoev R B C* L it ECM | lac P

69 6:26 txt avakeiuevovg B C* L W syrP SBL TH ECM= | suvavakeipuevous 8 A C2D N £ ® 21T latt syrh TR RP ECM= [ lac 5 P.  This instance
of suvavaxkeiuevovg may be because a scribe had just written the same in 6:227

70 6:27 txt at end of v. 27 kan aneNOwv ameke@ahioey avtov v T @uAakn SBL TH ECM [ in begin of v. 28 0 8¢ aneAbwv aneke@alioey autov
€v ™ @ULAakn TR RP



30And the apostles are collecting around Jesus, and they reported everything to him, what”! they had done, and
what they had taught.
Mk 6:31 kai Aéye1’2 avtolg, Asbte Uueilg avtol kat’ idiav eic #pnuov témov kai dvamavoache OAlyov. foav ydp ol
gpxopevor kai ol dyovteg ToAAoL, kai 0VJE Payelv eDKALPOLV.

31And he says to them, "Come by yourselves to a remote place and rest a little." For those coming and going
were many, and they did not even have opportunity to eat.
Mk 6:32 kai anjABov v t@ mAoiw £ig Epnuov tomov kat’ idiav.

32And they went away in a boat by themselves to a remote place.
Mk 6:33 kai €idov adTob¢ Udyovtag kai énéyvwoav ToAol, kal melfi 4md mac@V TOV TOAewV cLVESpapOV €kel
kal tpofjABov avtoUg.

33And many saw them leaving and knew,”3 and ran together there on foot from all the towns and arrived ahead
of them.”4
Mk 6:34 xai €EeABwv €idev moAUV 8xAov, kai éomAayyvicdn ém’ adtolg 8Tt fioav w¢ mpdfata ur Exovra motuéva,
kal fip€ato d18dokely avTOUG TOAAG.

34And getting out he saw the large crowd, and felt compassion for them, because they were like sheep not having
a shepherd, and he began to teach them many things.
Mk 6:35 Kai fi0n dpag moAAfig yevouévng mpooeAfvteg [avt®] ol padntai adtod Eleyov?> St "Epnudg éotiv 6
610G, Kotk 1idn dpa TOAAR!

35And now as an advanced hour comes, his disciples approached him and said, "The place is remote, and it's now
an advanced hour.
Mk 6:36 anéAvcov abtoug, tva dreA0dveg £ig TOUG KUKAW Gypovg Kol KOUAG Gyopdowaty £aVTOlg TL QAywaotv.

36Dismiss them so they may go into the surrounding farms and villages and buy for themselves something to
eat."76
Mk 6:37 6 8¢ dmokpibeig eimev adTolg, AdTe a¥TOlg Vel payelv. kai Aéyovotv adt®, AneAOdvteg dyopdowuev
dnvapiwv drakosiwv Gptoug Kal SWoWHEV aUTOIG PAYELY;

37But he in answer said to them, "You give them something to eat." And they say to him, "Are we to go and buy
two hundred denarii’’ of loaves of bread and give it to them to eat?"
Mk 6:38 6 8¢ Aéyel avtoig, [Tdooug dptoug £xete; dyeTe 1OeTe. KAl yvOvTeg Aéyovaty, MTévte, kai dvo ixbvac.

38And he says to them, "How many loaves do you have? Go see." And finding out, they say, "Five, and two
fish."
Mk 6:39 kai énétaev abToig AvakAival TavTag cUUTOoLX CLUTOOLA ETTL TR XAWPE XOPTW.

39And he instructed them to get all to recline in dining fellowships’8 on the green grass.
Mk 6:40 kai Gvémeoav TPACLal TPAGLAL KATX EKATOV KAl KATA TEVTHKOVTA.

40And they reclined, in groups of a hundred and in groups of fifty.
Mk 6:41 kai AaBwv Tovg Tévte dpToug Kal Toug dVo 1x00ag avaPAéPag eig TOV 00pavov eDAGYNOEV Kal KATEKAXGEV
TOUG Gptoug Kai £8180v Toig pabntalc iva mapati®®Ooty avTolg, kai Tovg dVo ix00ag Euépiosv TaoLv.

71 6:30 txt movra P X B C D E LN X vg syrP cop arm eth SBL TH ECM [ mavta kot A W & 21 syrh TR RP [ lac % P

72 6:31 txt Aeyer R B C L vg SBL THECM [ ermev P ADEN W = & TR RP [ lac Pp* P

73 6:33a txt moAot B D W f! lat copsa™s SBL TH ECM= [| autoug moAAot R A L N £ itfia syrs(®h) copsamssbo ECM= || autov moAlot @ TR RP |
avtov f13 [ lac P PB4 C P

74 6:33b txt omit X B L W 0187 lat syr cop SBL TH ECM [ ko suvedpapov mpoc avtov A [ kat suvnABov avtov D ith [ kat suvnABov mpog
avtov P3Vid N T & M TR RP [ lac P C P

75 6:35 txt eheyov X B L 0187vid arm SBL TH ECM [| Aeyovteg N £ vg (dicentes) copsa [ eimov @ || Asyoustv A D W itd (dicunt) syrs 2t TR RP [ lac
P CP

76 6:36 txt T1 @ayworv P B L W itadff2i vg syrs (cop) SBL TH ECM [ Tt gayewv D || Bpwpata Tt gaywiowv R [ aptovs Tt yap Qaywoty ovk
exovoty Psevid A N 3 @ i itfa syrph TR RP [ lac C P

77 6:37 About 8 months of a man's wages

78 6:39 Greek: "Get all to recline suunéoia cuundoia - sympésia sympdsia...And they reclined mpaciad mpaotai - prasiaf prasiai.  That is,
"Get them to recline messparty messparty; and they reclined group group..by hundreds and by fifties" The 'symposia' are in the
accusative case; 'prasiai's in the nominative. This is an example of 'distributive doubling,' a vulgarism, and probably a Hebraism. Now
notice the variety of words for dining groups; Some see this as typical of Mark, in choosing very particular words around the leitmotif of
bread and eating.
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41And taking the five loaves of bread and the two fish, and looking up to heaven, he blessed”9 and broke the
loaves of bread and gave to the disciples to set before the people. The two fish also he divided for all.
Mk 6:42 kai Epayov Tavteg Kal ExoptacOnoav:

42And they all ate and were satisfied,
Mk 6:43 kol fpav kAdopata dwdeka kopivwv TAnpduata kai 4rd T@v ix00wv.

43and they picked up twelve large baskets80 full of fragments from the loaves of bread, and from the fish.
Mk 6:44 kai foav ol @aydvteg Tovg Eptoug mevtakioyiliol &vEpeg.

4 And there were five thousand8! men eating the loaves.
Mk 6:45 Kal €000¢ Nvdykacev tovg pabntag avtod €uPfival €ig to mAolov Kol TPOAYEWV €i¢ TO TEPAV TPOG
BnBoaiddav, £éwg adtog amoAver TOV GxAov.

45And he immediately told his disciples to get into the boat and go on ahead of him to the other side to
Bethsaida, while he would dismiss the crowd.
Mk 6:46 kai drotagdpevog avToig aniiAbev eig To pog mpooevEacbar.

46And after saying farewell to them, he went away into the hills to pray.

Jesus Walks on the Water

Diatessaron 13:25-32
Mk 6:47 kai dYiag yevouévng v to mAolov &v péow Thg OaAdoong, kai avTdg uévog mi Thg yAG.

47And after evening had come, the boat was in the middle of the lake, and he was alone on the land.
Mk 6:48 kai 18av adtovg Pacavilouévoug év T@ élavvely, v yap 6 &vepog évavtiog adtoig, mepi TeTdpTnV
QUAAKNV TG VUKTOG EpXETAL TPOG A0TOVG TIEpIaT®V €Ml Thi¢ Oaddoong’ kat fOelev mapeAbelv avTovG.

48And about the fourth watch8? of the night, when he saw83 them being sorely taxed in the process of rowing,
because the wind was against them, he goes toward them, walking on the lake, and was intending to pass them.
Mk 6:49 o1 8¢ 186vteg avTOV €Ml Th Oaddoong epimatodvta €do&av 6Tt @AvTacud €otiv, Kal dvékpagav:

49But when they saw him walking on the lake, they thought it was a ghost, and cried out.
Mk 6:50 évteg ydp adtodv eidov kai ErapdyOnoav. 6 8¢ e00U¢ EAdAncev et adT@V, kai Aéyel avTOIC, Oapoelte,
£YW iyt un @oPeiode.

50For they all saw him, and were disturbed by it. But he immediately talked with them, and he is saying to
them: "Take courage! Itisl. Don't be afraid."
Mk 6:51 kai GvEPn mpog adTovg €i¢ T TAoToV, Kai Ekémacev O Avelog. Kal Alav €k eptocod év £autoig €iotavto,

51And he went up into the boat with them, and the wind stopped. And they were very much, extremely
stunned within themselves.84

79 6:41 The Greek word is e0Aoyéw - eulogéd. There is an ambiguity here as to whether Jesus blessed heaven, or blessed the loaves. On
the whole, Biblically speaking, it is more likely that he "blessed heaven (God) for the loaves." In other words, he said good words about
God and to God for supplying the loaves. But the ambiguity remains: compare John 6:11, where e0xapiotéw - eucharistés, the word for
"giving thanks" is used, and it is clear that Jesus is thanking God, whereas on the other hand in Luke 9:16, the Greek is clear that Jesus
blessed them, that is, the loaves and the fish. Paul says in Romans 14:6 that all food is clean if the eater gives thanks to God for it; thus in
a sense the food is blessed by reason of the giving thanks. See also I Timothy 4:4-5, all food is sanctified if by prayer.

80 6:42 k6@1vog a large, heavy basket for carrying things. Interestingly, the baskets used in the feeding of the 4,000 later on were a
smaller basket. In the accounts of the feeding of the 5,000, all four gospels use the Greek word képhinos, but in the account of the
feeding of the 4,000, both the gospels containing the story used the Greek word onupic. A képhinos was used for many things, including
carrying manure, while a spuris was a smaller basket used for carrying edibles.

81 6:44 txt omit P> ABD LN W £ ® vg syr RP SBL TH ECM [ wg X [ woel TR [ lac CP.  The Sahidic Coptic and the Ethiopic translations say
"more than five thousand."

82 6:48a Between 3 a.m. and 6 a.m.

83 6:48b txt 18wv R B D L W itabffq vg cop SBL TH ECM [ e18ev P* A E N (Z @ 18ev) 21t (it) syrPh arm eth TR RP [ lac C P.  The first
reading = "when he saw," the second "he saw."

84 6:51 txt
Alav ek iepLoooL €V quTOL; E1GTAVTO SBL
Mav ev eaqutoig e€lotavio  ECM=

Aoy ek TiepLocov v eautolg e€lotavto kat ebavpalov A E 01 TR (RP eknepiocov) ECM=
TEPLEGWOEV AUTOVG KAl ALV EK TIEPLGOOU €V AUTOLS Kal eBavpalov @

Aav ev exvtoig ek meplocov kat eavpalov T

TEPLOOWG £V eavTolg e€eotavto Kat eBavpalov  D*



Mk 6:52 00 yap cuviikav émi toig dptoig, GAN fv8S avTdv 1] kapdia memwpwuévn.
52For they had not learned from the incident of8¢ the loaves of bread; their hearts had become hardened.8”
Mk 6:53 Kai Siamepdoavteg ml thv yiv AABov ei¢ Tevvnoapit kal mpocwpuicdnoav.
53And crossing over, they came ashore at8¥ Gennesaret and anchored.
Mk 6:54 kai EEeAOSVTWV aVTOV £k TOD TAoToL £0OVG Emtyvvteg abTOV
54And as soon as they got out of the boat, people recognized him
Mk 6:55 mepiédpapov SAnv thv xdpav €kelvnv kai fipEavto €ml Toig KPaABATTOIG TOVG KAKADG EXOVTAG TEPLPEPELY
OTOL T]KOVOV OT1 £0TIV.
55and ran around that whole region, and those who had invalids began to carry them around on pallets to where
they heard that he was.
Mk 6:56 kai 610U GV €10ETOPEVETO €i¢ KWOUAG A €i¢ TOAELS 1] €1¢ AypoUG €V TAlg dyopalc £tibecav Tovg dobevodvtag,
Kal TapekdAovv abToV tva K&V T0D kpaoTEdou Tod tpatiov adtod dPpwvtarl kai oot av fipavto avtod £6ylovTo.
56And wherever he would go, into villages, or into towns, or into countryside, they would place the invalids in
the plazas, and the invalids would implore him that they could just touch even the tassel of his cloak. And they
were being healed, as many as touched3? him.%°

Chapter 7

Clean and Unclean

Diatessaron 14:1-10
Mk 7:1 Kat cuvdayovtat Tpog avtov ol dapioaiot Kol TIVEG TV Ypaupatéwy EAOOVTEG & TepocoAbpwy
1And the Pharisees and some of the Torah scholars are coming from Jerusalem and gathering toward him,
Mk 7:2 kad 186 vteg Tivag TV padnt@v adtod Ott Kowvaig Xepoiv, todt’ €otiv dvintorg, £660iovoty Tovug dpToug
2and they see that some of his disciples are eating bread with unclean®! — that is, unwashed — hands.??
Mk 7:3 - ol yap ®apiooior kal mdvteg ol ‘Tovdaiot €av pr| muyufj vipwvtal Tag Xelpag ovk €aBiovoty, kKpatodVTEG
v napddootv TV mpecPutépwy,

TEPLOOWG €V EAUTOIS e&gloTavTo kat eBavpalov  Dc
€K TIEPLOOOU €V auTolg e€lotavto kot eBavpalov W
v ev eautolg ek Teplocov e€lotavto kat eBavpalov N
Aetav ev eautolg e€etotavto B
Aav ev eavtoig e€lotavto X TH
AMav ev avtoig e€lotavto L
lacpsCP
The ECM/ECM text of Mark has a split primary line here between including or omitting ex mepiooov.

85 6:52a txt aAA nv R B L itb:" syrhme cop SBL TH ECM [/ v yap AD N W £ ® i lat syrph arm eth TR RP [ lac %5 C P. 1 think a semicolon
renders both of these well. 1don't like two clauses in a row starting with "For."

86 6:52b 00 cuvAkav ém Toi¢ &ptoic (not understood upon the loaves). The verb generally means 'understand,' but in all other cases
where it is transitive in the NT, its object is in the accusative case. Here it is coupled with the preposition 'upon,' and the word 'loaves' is
in the dative case. So they "had not reached a state of understanding based upon the incident of the loaves" or, "they had not put two
and two together by reflecting on the miracle of the loaves," or, "they were not any wiser because of the loaves." Indeed, since they did
not learn from this incident, Jesus put them through it again, soon afterward, with the feeding of the four thousand. And still, even after
that, Jesus expressed frustration with them (Mark 8:17-21; Diatess 14:31, 35) at their lack of intelligence.

87 6:52¢ Metaphoric language for the organ of spiritual understanding having become 'unimpressionable, insensitive, thickened, dense,
callused.'

88 6:53 txt emt TV ynv nABov e1¢ X B L SBL TH cops2 ECM || nABov e1¢ tv ynv @ [ nA@ov emt v ynv AD N £ TR RP [ lac p* C P
89 6:56a txt npavro X B DL W 0274 0292 SBL TH ECM [ ntovto AN £ ® 2 TR RP [ lac P C P

90 6:56b This pronoun is ambiguous as to its referent. Were they healed when they touched IT specifically, that is, the tassel of his
cloak? Or is that tassel included in the wider sense of touching HIM? The ultimate goal of the invalids was to touch him, but at least
the tassel of his cloak. The older translations say "him" and the latest translations say "it."

91 7:2a Koinos hands, that is, common, not consecrated, having touched anything and everything without having that washed off. ~Also
in verse 5.

92 7:2b txt aptoug X A B E L 0274 pm itb syrs copsamssbo SBL TH ECM [ aptovg peppavto N W £ & 0292 pm itafi vg syrph copsams TR RP ||
aptoug kateyvwoav D [ lac P4 C P 0233

24



25

3For the Pharisees and all the Jews do not eat unless they wash their hands with the fist,?3 holding to the
tradition of the elders.?
Mk 7:4 kal &’ dyopdg €av pr Pamticwvtar ovk €obiovoly, kai GAAa moAAd gotiv & mapéAaPov kpately,
Pamntiopovg motnpiwv kai Eeot®V Kal XaAkiwv Kal KAVQV -

4And they do not eat from the marketplaces unless they wash.?> And there are many others which they have
received instruction to keep, the baptizing of cups, pitchers, and kettles.?®
Mk 7:5 kai €nepwt@otv abToV o1 ®aploaiol Kai ol ypappatelg, Awa ti o0 mepinatobolv ol pabntai cov Katd thv
nap&dootv TV mpesPutépwv, GAAX Kovaig xepolv €obiovotv TOv dptov;

5And the Pharisees and Torah scholars are questioning him: "Why are your disciples not walking according to
the tradition of the elders, but eating bread with unclean hands?"
Mk 7:6 6 8¢ einev avtolg, KaA@dg énpopritevoev "Hoatag mepl D@V TdV UTOKPITAV, KOG yéypamtat &t 00tog O Aadg
101G XelAeolv e Tud, 1 8¢ Kapdia avT@V mdppw dméxeL A’ Euol:

6And he said to them, "Isaiah prophesied rightly about you hypocrites, as it is written: " "This people honor me
with the lips, but their heart is far from me.
Mk 7:7 udtnv 8¢ oéPovrtal pe, Siddokovteg ddaokahiag EvidApata avOpwnwy.

7They worship me in vain, their instruction is the drilling®” of the mitzvot?® of human beings.'

93 7:3a The meaning of tuyyij here is uncertain. It has been translated: "along with the fore-arms," or "to the wrist;" "up to the elbow;"
"carefully;" "in the proper way;" or also: "in a way in which one clenched fist is turned about in the hollow of the other hand;" or, "with a
fistful of water;" or "rubbing with the dry hand." This difficulty in understanding the significance of "with the fist" in the context of
Jewish ceremonial washing prompted some copyists of the Greek manuscpripts to omit it, and others to replace it with a word that gives a
better sense, such as pukna, which can mean 'often' or 'thoroughly.' Some Italic manuscripts read, momento, 'in a moment,' or another,
primo, 'first.'

94 7:3b Ezra had set up a group of men called the Sopherim, whose task it was to teach the Torah to the people. This was well and good.
But the Sopherim decided that to make absolutely sure that no one broke one of the 613 Mosaic laws, they would make a “fence” around
those 613 laws by making some more finely tuned laws, which, if people obeyed these latter, they would be assured of not even getting
close to breaking one of the 613 Torah laws. The Sopherim (scribes) acknowldged that only the Torah was authoritative, and that their
“fence” laws could be debated. A few generations later, other teachers of the law arose, called the Tanaim. These made another fence
around the fence laws of the Sopherim. Now, however, the Tanaim’s laws were considered debatable, but the laws of the Sopherim were
considered as final authority. Into this situation Jesus Christ was born, where the laws of the Sopherim were considered greater in
authority than the actual Torah. In fact, where the “fence” laws conflicted with the Torah, the “fence” laws were considered to have
priority. These laws were called the Mishna, or the Oral Law, or here called the Tradition of the Elders. You were considered to have
sinned if you broke one of them, just as if you had broken one of the laws of Moses. In modern times, orthodox Jews do not read the
Bible, but read books that interpret the books that interpret the books that interpret the Bible.

0292 | [_la[_Iricwvtar P% | pavticwvror X B copsa geo [ lac C P 0233 0274. Luke 11:38 reads ‘O 8¢ ®apioaiog 18wv é0aduacev 811 o0
np&tov €Pantiodn npod tob &piotov - And the Pharisee when he saw, was shocked that he did not first baptize before the meal. TCOGNT:
"Although it can be argued that the less familiar word (pavticwvrtat) was replaced by the more familiar one, (Banticwvtau), it is far more
likely that Alexandrian copyists, either wishing to keep Bantilelv for the Christian rite, or, more probably, taking dn’ dyopdg as involving
a partitive construction, introduced pavticwvtal as more appropriate to express the meaning, 'except they sprinkle [what is] from the
market place, they do not eat [it]." But since both words speak of a ceremonial form of washing, the distinction may not be critical in
this instance.

96 7:4b txt kon kahkiwv P* X B L copsamsbo TH | kan kaAkiwv kat kAtvwv A D E W X @ 0292 21 latt syrph cops2 arm eth geo Or TR RP SBL
[ECM] [ omit kot xaAkiwv kat kAtvwv syrs [[lac C N P 0233 0274.  In that time and culture, they ate while reclining on couches which also
served as their beds. Metzger: "It is difficult to decide whether the words 'and beds' were added by copyists who were influenced by the
legislation of Leviticus 15, or whether the words were omitted (a) accidentally because of homoioteleuton or (b) deliberately because the
idea of washing or sprinkling beds seemed to be quite incongruous..."

97 7:8a 1t is difficult to know the exact shade of meaning for 8i8dokw, the Greek word here for "teach," which I translated "drill." For
the Hebrew scriptures used 12 different words for teaching, and the Greek only half that, with the vast majority of instances being the
word diddsks. The verse Jesus is quoting here is a rendering of the Hebrew of Isaiah 29:13.  (Though in the N.T. Greek it bears far more
resemblance to the Septuagint than the Masoretic Text Hebrew.) Here in the Greek N.T. the participle is d18dokovtec, and in the Hebrew
the corresponding participle is TI:I?Q'?D - malummadah, the pual (passive intensive) participle of 'I?_Ji? - lamad, to instruct, to train.

An intensive training would be a drilling. In fact, 'IT_J'? - lamad is the root word for Talmid, the word for the most scholarly Rabbi, and
for Talmidim, such a Rabbi's apprentices; and rote drills were in fact the way things were taught.  Also illuminating is to look at another
word derived from 'I?_J'? - lamad, which is 'If;'?f_: - malméd, the word for "ox goad." The ox became accustomed to being goaded with
the goad, being trained by it. This is effective training in one sense, but, this is not service from the heart, but rather merely becoming
accustomed to submitting to pressure and pain. Compare also Jesus' discouraging of repetitious prayers, in Matt. 6:7; Diatess 9:27.

98 7.8b Plural of mitzvah. This is the word used here in the Hebrew text of Isaiah 29:13. It means commandments, precepts, rules, and
was used of commandments both from God or from men.



Mk 7:8 dpévteg thv £vtoAnv tod 0e00 kpateite thv mapddootv TV AvOpwTwV.

8'Dropping the commandment of God, you are holding on to the tradition of humans."%°
Mk 7:9 Kai £Aeyev avtoic, Kaddg abeteite thv €vioAnv tod 0go0, tva trv mapddooty VLDV oTHoNTE.

9And he said to them, "You have a fine way of setting aside the commandment of God in order to set up!% your
own tradition.
Mk 7:10 Mwiofig yap einev, Tiua tov matépa cov kal Thv untépa cov, kai, ‘0 kakoAoy®dv matépa A untépa Bavdtey
televTdTw

10For Moses said, 'Honor your father and your mother," and, 'The person cursing father or mother must be put to
death.'
Mk 7:11 Oueig 8¢ Aéyete, 'Eav einn GvOpwmog t® matpl ) th untpei, KopPav, & €otv, A@pov, 0 €av €€ £uod
weeAnbiis,

11But you say that if someone says to father or mother, 'Whatever financial help you would receive from me is
now korban' (that is, a gift vowed to God),
Mk 7:12 o0két1O1 Gepiete adtov 00V morfjoat T matpl fj TH pntpi,

12you relieve him of doing anything more for father or mother,
Mk 7:13 dkvpodvteg TOV Adyov toD Be0D tfj Tapaddoet DudV 1 mapedkate: kal Tapduoia Totadta ToAAG TotelTe.

BBannulling the word of God by your tradition which you have handed down. And many similar such things
you do."
Mk 7:14 Kai mpookaAecauevog dAtv tov SxAov Eleyev adTolg, AKOVGATE LoV TAVTEG KAl GUVETE,

14And calling the crowd to him again,192 he said, "Listen to me everyone, and understand:
Mk 7:15 008¢év €otiv €€wBev o0 dvBpwmov glomopevdpeEVOV 1 abTOV O dUvatal Kotvdoal adTév: GAAX Td €K TOD
AvOPWTOL EKTTOPEVOUEVA £GTLV TA KOLVODVTA TOV &vOpwToV.

15There is nothing outside a human being which by entering him is able to make him unclean. Rather, the
things coming out of a human being are the things making the human being unclean."
Mk 7-16 [ €1 11 #xe1 Ota dkoveV dKovéTw.]

[16If anyone has ears to hear, let him hear."]103
Mk 7:17 Kai 8te elofjAOev gic oikov &md tob 8xAov, Ennpwtwv adTtdV oi padntai avtod TV mapaBolrv.

17And when he had entered a house, away from the crowd, the disciples asked him the meaning of the parable.104
Mk 7:18 kai Aéyet adtoig, OUtwg Kai LUELG Govvetol £ote; oL voelte 8Tt mav T0 €€wbev giomopevduevov gig TOV
&vOpwmov o0 dUvatal abTov Kotvdoat,

9 7.7,8 txt

a) avOpWTWV AQEVTEG TNV EVTOANV ToL D0V KpaTELTE TNV Tapadootly Twv avlpwnwy P X B L W 0274 copsabo arm geo Bas SBL TH ECM
b) avOpwnwv agevieg yop TV eVToAnV tov Beov kpatelte TV Tapadooly Twv avBpwrwy Parntiopovg EE6TwV Kal TOTNPlwV Kat aAAa
Tapopola tolovta ToAa Totette  E T @ At itaurfl vg (syrph) (copbo™s) eth TR RP

¢) avBpWTIWYV APEVTEG Yap TNV EVIOANV Tov Beov Kpatelte TV Mapadooly Twv avlpwnwy Bartiopov EE6TwY Kal TOTNPLWVY KAl TTpOUOLD
ToluTa TOAA TTotelte A

d) avBpwnwv Pantiopovg EeoTwv Kot TOTNPLWVY Kl AAAG TOPOLOLN o TIOLELTAL TOLNLTA TOAAX APEVTEG TNV EVIOANV TOL HE0V KPATELTE TNV
napadooty twv avBpwnwv D itdbed i

e) omit v. 8 syrs (see Mt 15:3)

f) lacCNP

100 7:9 grnonte D W @ itab.e(dffRiqr syrsp Diddub Cyp Zeno Greg-Elv Jer NA28 || tnpnonte X AE L T @ M itaur! vg syrh cop eth Aug TR RP
SBL TH ECM [ tnpnte B [ lac P* C N P. Quoting the Editorial Committee of the United Bible Society's Greek NT, "It is most difficult to
decide whether scribes deliberately substituted 'establish' for 'keep,' as being the more appropriate verb in the context, or whether,
through inadvertence in copying and perhaps influenced by the preceding phrase 'the commandment of God,' they replaced 'establish'
with 'keep.! The Committee judged that, on the whole, the latter possibility was slightly more probable."

101 7:12 txt ovkett X B it cop SBL TH [ ot ovkeTt L || ovk evagiete D [ kot ovkett P AEW £ @ M itaurfl vg syrs(ph) TR RP ECM [/ lac C N P

102 7:14 txt moAtv X B D L lat syrhms copsamsbo SBL TH ECM [ omit it copsamssbomss [ rarytar P A E W T @ M itf syr copsa™ss Bas TR RP [ lac C
NP

103 716 txtinclv. 6 ADEFGHKMUWT ACOTI S ®f1f13 233 157 180 205 565 579 597 700 892 1006 1009 1010 (1071) 1079 1195 1216 1230
1241 1242 1243€ 1253 1292 1344 1365 1424 1505 1546 1646 2148 2174 Ui vg copSamss,bomss goth arm eth geo? Slav DiatessaP Aug TR RP [ omit
X B L A* 0274 28 1342 Lect copSamss,bomss geo1 SBL, TH ECM | lac P C N P.  The UBS textual commentary says v. 16 appears to be a scribal
gloss, derived perhaps from 4:9 or 4:23, introduced as an appropriate sequel to verse 14.

104 7:17 txt v napaPornv R B D L lat copsabo SBL TH ECM [ mept g mapaBoAng A E W £ @ syrh copsams TR RP [ lac P* C N P. The
reading without mept (about) was a normal way to express this in Greek. Perhaps nept was added for clarification.
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18And he says to them, "Are you also this obtuse? Do you not understand that everything entering a human
being from the outside is unable to make him unclean,
Mk 7:19 611 o0k giomopevetal avtod €ig thv kapdiav GAN €ig v kothiav, kai €ig TOV apedpdva EkmopeveTal; -
kaBapilwvl®s mavra ta Ppdpata.
19since it is not entering his heart but his stomach, and then goes out into the sewer?" (He is declaring all foods
clean.)106
Mk 7:20 EAeyev O¢ 611 TO £k TOO GVOPWTOL EKTOPEVOUEVOV EKETVO KOLVOT TOV &vOpwmov:
20He went on: "What comes out of a human being, that is what makes the human being unclean.
Mk 7:21 €owBev yap €k TG kapdiag TV avOpwnwv ol diahoylopol ol kakol ékmopevovTal, Topveial, KAomal,
@ovo1,107
21For from within, out of the heart of human beings, come evil reasoning,108 fornication, theft, murder,
Mk 7:22 poixeiat, mAeoveiat, movnpiat, d36Aog, doéAyera, dpBaAuodg movnpds, PAacenuia, dnepneavia, deposdvn:
2adultery, covetousness,19? malice,110 deceit, lewdness, an evil eye,111 slander, haughtiness, and folly.112

105 7:19a txt kabapilwv X B A E L W 0274 copsabo eth Or Chrys GrNy SBL TH ECM | kaBapilet D [ kot kabapilet ithr arm geo [ kat

kabapiletan syrs || kabapilov = @ TR RP [[lac P C N P. The Latin mss itaaurbcdbiflng vg could be in support of either kaBapilov or
kaBapilwv.

106 7:19 Or, "...then it goes out into the sewer, rendering all foods clean." There are problems either way. With the latter, how does a
sewer or latrine purify foods? This problem appears to have prompted the copyist(s) who produced Codex Bezae, 5th century, to change
their manuscript from 'latrine' to 'intestinal canal,' as it would make more sense to them to say that the intestines remove uncleanness
from all foods. In a similar vein, attempts have been made to trace the etymology of Bp®ua, 'food," as a back-formation from the Modern
Greek 1] fpdua (stench, filth) and add it to the variant reading of "intestinal canal" and thus come up with the rendering, "through the
intestinal canal, purifying all filth." But in fact, according to DeBrunner, the meaning "stench, filth" would be a back-formation from the
Modern Greek Bpou® to the ancient Greek word Bpduog, 'din,' or Ppopely, 'to roar,' and not to Pfpdua, 'food.! And as for the problem
with the former option, (the way I have it in the Bible text above, the sentence in parentheses), the Greek as it reads does not seem be an
agreeably complete sentence ('rendering clean' is just a participle without an agent for subject, followed by 'all foods'); however, it is
typical of Mark to be very abrupt and brief, for example, 3:30, and also to make small explanatory statements for the benefit of his non-
Jewish readers, to explain what is going on from a Jewish religious point of view. Elsewhere in Mark, his explanatory statements are
brief, seemingly incomplete sentences. As for the participle, it is nominative, singular, masculine. So with which earlier substantive is
it agreeing in case, number and gender? There has been much discussion about this being a 'solecism,' that is, a case of inattention to
inflectional agreement, thus making uncertain whether it is agreeing with 'everything entering' in Mark 7:18, or with 'sewer' just prior to
the participle. However, one form of solecism customarily frequent in NT Greek is that of the 'circumstantial participle' being in the
nominative rather than an oblique case. It seems the best explanation for this participle is that it is connected with the 'he says' at the
beginning of verse 18; that is, the participle is circumstantial in that it sets the circumstances or reason for Jesus' saying everything in
between. Happily, the most important truth here remains unaffected: that is that Jesus is declaring that all foods are clean. For if his
point is that the waste ejection system purifies the foods, then he is saying all foods are clean for that reason. But if he is acting with
Rabbinical authority and declaring all foods permissible and ceremonially clean, then the effect is still the same. The apostle Paul says all
foods are clean, Romans 14:14, 17, 20, especially since the eater gives thanks to God in prayer for it. Also, remember the experience of
Peter, the apostle to the Jews. In Acts chapters 10 and 11 God commanded Peter in a vision to eat all sorts of foods that were not Torah in
Peter's upbringing.

107 7:21-22 txt nopvetal khomal @ovol X B L 0274 copsa™ (cop) SBL TH ECM | mopveta kAeppata potxetal @ovog D || yoixeion mopvetat
xhomat povog W [ uoixetan topvetat @ovor khomat A EN = @ 2t itf vg syrh TR RP [ lac p*5 C P

108 7:21 Not merely evil thoughts, but where a reasoning process is evil, in that the conclusion arrived at from that reasoning process, is
evil. An example of evil reasoning is James 2:4 where this same Greek word is used. In that passage James says that if you reason that a
well-dressed person is more worthy of a good seat than a person wearing dirty clothes, then your reasoning is evil. You would be a judge
coming to an evil conclusion, because your reasoning process is evil.

109 7:22a The literal etymological meaning of mAeovefia is "desire for more." Its antonym is contentment. "But godliness with
contentment is great gain. If we have food and clothing, we will be content with that." (I Tim. 6:6-8) "Let your way of life be without
love of money, and be content with the things you presently have, for He has said, 'T will never leave you, nor will I ever forsake you."
(Hebrews 13:5) The apostle Paul teaches that a covetous person is an idolater (Eph. 5:5; Col. 3:5; 1 Cor. 5:11).  Covetousness might also be
defined as in Mark 4:19 or Diatessaron 11:36 as "the desires for other things," that is, things other than the kingdom of God.

110 7:22b This word movnpia is difficult to know the meaning of, because it has so long been a "religious jargon" word that most people
have no other point of reference. Usually it is translated "wickedness, iniquity, evil, evil intent." But what are these? Both the Greek
words for 'evil' and 'wicked' are derived from névog, the word for 'pain.' Thus evil and wicked are something causing pain, injury and
harm. In I Cor. 5:8 nmovnpia is grouped with kakia, another word for malice. My impression is that it is a conscious, knowing,
deliberate, relished evil. Enjoying being bad for being bad's sake, and applauding others who are bad for bad's sake. For all humans,
even the apostles, are called 'evil' by the Lord, but not all are called 'wicked." It seems therefore to be a distinction of relishing it or not,
and presence of malice versus absence of malice. Thus I translated it 'malice,' or even 'malevolence.'



Mk 7:23 mavta tadta & movnpa Ecwbev EKTOPEVETAL KAl KOLVOT TOV GvOpwTOoV.
2All these evil things come forth from within and make the human being unclean.”

The Faith of the Gentile Dog

Diatessaron 14:11-17
Mk 7:24 ’EkeiBev 8¢ dvaotag anifAbev €ic ta Spra TOpov. Kal eloe 0wV €ig oikiav ovdEva Fifelev yvdvat, Kai 00K
NdLVHRON Aabelv:

24And getting up, he departed from there into the vicinity of Tyre.113 And entering a house, he wanted no one
to know, yet he could not escape notice.
Mk 7:25 &GAN €000¢ dxoloaca yuvi) mepi adtod, 1 €ixev TO Ouydtplov adtiic mvedua dkdbaptov, EAOodoa
TPOGEMESEV TIPOG TOVG TG AVTOD"

ZIn fact immediately upon hearing about him, a woman whose daughter had an unclean spirit came, and fell at
his feet.
Mk 7:26 1 8¢ yovn v ‘EAAnvig, Tupogowvikioon t@ yéver kai fpwta adtov va to datudviov ékPdin €k tig
Buyatpog avTig.

26And the woman was a Gentile, a Syro-Phoenician by race. And she kept begging him that he drive the demon
out of her daughter.
Mk 7:27 ka1 EAeyev avTi], "AQeg TPOTOV XopTacHfival Td TEKVA, 00 yap €0ty KaAOV AaPelv TOV &ptov TOV TEKVWY
Kal Toig Kuvapioig BaAelv.

27And he was saying to her, "Allow the children first to eat their fill, for it is not right to take the children's bread
and toss it to the dogs."
Mk 7:28 1| 8¢ dmekpibn kai Aéyel abTt®, Kupie, kal t& kuvdpla Uokdtw th§ Tpamélng éodiovoty anod tdv Prxiwv
oV madiwv.

28But in answer she says to him, "Lord, evenl14 the dogs under the table eat of the children's crumbs."
Mk 7:29 kai einev adtf, Atk Tobtov Tov Adyov Uraye, £EeAAAvbev ék Thg Buyatpds cov To datudviov.

29And he said to her, "Because of this reply, go your way; the demon has left your daughter."
Mk 7:30 kai dmeAodoa €i¢ TOV oikov adThG e0pev O madiov PefAnuévov émi v kAivnv kai & Satuéviov
e€eAnAv0dg.

30And going away to her house, she found the child lying on the bed, and the demon gone.

Jesus Does All Things Well

Diatessaron 14:18-20
Mk 7:31 Kai mdAv €EeABmv €k TV 6piwv Topov AABev S1d Z1d®vog eig thv OdAaccav tfig Tahihaiag dvd uécov
TV Opiwv Askamdlewg.

31And going back out of the district of Tyre, he went through Sidon, down to the Sea of Galilee, into the midst of
the region of the Ten Cities.
Mk 7:32 kai @épovatv abT® KwPov Kal HoytAdAov, kal mapakalolotv adtov iva €mbf] adTt® TV XETpa.

32And they bring a man to him, deaf and speaking with difficulty, and they are begging him to place his hand on
him.

11 7:92¢ dpBatuds movnpée, "evil eye," is a Semitic concept, Y7 1°Y - 'ayin ha'ra, in which the attitude of the heart or the force of a
person's thoughts, are focused out through, and cause the narrowing of the person's eye, out of envy, resentment, scheming, or even
voodoo, toward one's neighbor.  This concept merits a long explanation, which is to be found in an end note at the end of this document.

12 7:22d &ppootvn Without circumspection, without higher thought, without prudence. Without moral intelligence. Without
wisdom. A fool is a moral simpleton, morally thoughtless.

113 7:24 txt TOpov DLW A © 28 565 £751 £890 itab.dffzinr1 syrspal Origen; Abrosiaster SBL ECM= [ Topov ko 18@vog R ABK NT @ f1 f13 33
157 180 205 579 597 700 892 1006 1010 1071 1241 1243 1292 1342 1424 1505 M Lect itaurcfld vg syrph copsabo arm eth geo slav John-
DamascusVid; Jerome TR RP TH ECM= [/ lac C P.

114 7:28 txt kupie kat P4 W syrs SBL ECM [ vau kupie kat R B 02747 syrp (cop) Bas TH [ kupie aAAa ko D it | van kupie ko yoap ALN @ X 21
lat syrh TR RP [/ lac C P. The word vau is used in Mt 8 times, Lk 4 times, but if truly found here, it would be the only time in Mark. The
Byzantine reading of Mk 7:28 here is conformed exactly to Mt 15:27.
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Mk 7:33 kai dmolafduevog avtov dmd tod Sxhov kat’ idiav Balev Tobg SaktvAovg adTod elg Td Gta avTod kol
ntvoag fpato The yAdoong adtod,

33And taking him aside privately, away from the crowd, he put his fingers into his ears. And after spitting on his
fingers, he touched the man’s tongue.
Mk 7:34 kai dvaPAépag €ig Tov o0pavov éotévaev, kai Aéyel avt®, E@pabda, § £otv, Atavoixdnti.

34And looking up to heaven he sighed, and he says to him, "Eppatach!" (which means, "Be opened!").11
Mk 7:35 kat e00€wg Nvoiynoav adtod ai dxoal, kai EAVON 0 deopodg thg YAwoong avtol, kai EAdAEL 6pOGKG.

35And immediately!1® his ears were opened, and the bond117 of his tongue was released, and he began to speak
normally.
Mk 7:36 kai Sieoteidato avtoig tva undevi Aéywoiv: doov d¢ avtoig dieotéAAeto, avtol udAlov mepiocdtepov
EKNPLOCOV.

36And he was ordering them that they tell no one. But as much as he ordered them, all the more they were
talking about it.
Mk 7:37 kai Unepriepioo®g €emAniooovto Aéyovteg, KaADG mdvta TEMOINKEY" KAl TOUG KWQOUG TOLET GKOVELY Kal
aAdAoug AaAely.

37And they were being overwhelmed with admiration, saying, "He has done everything well. He makes both
the deaf to hear and the mute to speak."

Chapter 8

Jesus Feeds the Four Thousand

Mk 8:1 Ev ékeivaig taig Nuépatg mdAtv ToAAoD SxAov Gvtog Kal ur EXOVTWV TL QAywWolV, TPOTKAAEGAUEVOG TOVG
pHabntag Aéyet adTolg,

1During those days when there was again!!® a great crowd and also having nothing to eat, he calls the disciples
to him and says to them,

Mk 8:2 EmAayxviopat £mti TOV GxAov GTi fidN NuUEPat TPELG TPOSUEVOLGTV HOL Kol OUK €XOVGLY T PAYWaLY”

2"] feel compassion for this crowd, because they have stayed with me three days now, and have nothing to eat.
Mk 8:3 kai £&v dmoAVow adTolg vioTelS £¢ oikov alT@V, EkAvBricovtal év Th 68®" kal Tiveg adT@V &1 HakpdOev
NKAOLV.

3And if I dismiss them to their homes, without eating they will collapse in the journey, and some of them are
from a long distance."

Mk 8:4 kai dmekpiOnoav adTt® ol pabnrai adtod 8t MéOev tovToug Suviicetai TG MIe Yoptdoat &pTwv ém
epnpiag;

4And his disciples answered him, "Where here in the desert will anyone be able to get enough loaves of bread to
fill these people?"

Mk 8:5 kai fjpdta adtovg, ITdooug #xete Eptoug; oi 8¢ einav, ‘Entd.

5And he asked them, "How many loaves do you have?" And they said, "Seven."

Mk 8:6 kol mapayyéAAer T® SxAw dvameoelv £mi ThG YAC kal AaPwv ToUg EnTd dpToug evxaplotoag EKAaoeV Kal
£8idov toi¢ pabntaic avtod iva napatid®oy kai tapédnkav Td SxAw.

6And he directs the crowd to recline on the ground. And taking the seven loaves of bread, giving thanks he
broke them, and gave to his disciples, for them to serve. And they served the crowd.

Mk 8:7 kai iyov 1x00d1a Ay kai edAoyrioag adTd einev kai TadTa mapatiOévar.

"They also had a few fish, and blessing them, he ordered them to be served as well.

115 7.34 €p@ada, translated dravoixOnt, from an Aramaic word. It is a contraction of the form of the ethpeel, MTD2DN.

116 7:354 txt evBew¢ P AEN W I ® 11T lat syr copsa™ss arm eth geo TR RP [ omit X B D L 0274 it copsamssbo SBL TH ECM | lac C P

117 7:35b Seopog, "bond," used also in Luke 13:16 for that which Satan had used to restrain the crippled woman from walking. There,
Luke uses two forms of the word, "whom Satan has bound," and also "loosened from this bond on the Sabbath." Some have rendered this
in v. 35 above as "ligament," or "string," or "impediment." It depends on whether you think a literal body part is meant here, or
something more figurative or spiritual. Perhaps it could even be rendered, "his tongue was freed from its bondage."

118 8:1 txt maAtv moAov X B D L N £ @ lat syrs copsamssbomss arm geo SBL TH ECM [ mavroAov X [ oy P450id || maumoAAov A E 21T itd syrh
copsamss,bomss TR RP [ lac C P.
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Mk 8:8 kai Epayov kai éxoptdodnoav, kai fjpav teptooeduata kAaoudtwy éntd omupidag.
8And they ate and were filled, and they picked up the fragments left over, seven basketfuls.

Mk 8:9 fjoav 8¢ 0¢ tetpakioyiliot. kal dméAvoey adTou.
9And they were about four thousand; and he dismissed them.

Mk 8:10 Kai £000¢ €upag i o mAolov uetd tdv uabnt@v adtod AAOev eig ta pépn Aaluavoudd.
10And immediately boarding the boat with his disciples, he went to the area of Dalmanutha.

The Yeast of the Pharisees and Herod

Mk 8:11 Kai £€€AqABov o1 dapioaiot kai ApEavto culntelv avT®, (NTodvteg map’ adTod onuelov and Tod ovpavoDd,
TElpAlovTeg avTOV.

11And the Pharisees came forward and began to debate with him, asking him for a sign from heaven, testing him.
Mk 8:12 kal &vaoteva&ag t@ mvevpatt avtod Aéyer, Ti ) yeved altn {ntel onuelov;? aunv Aéyw oply, el
doBnoetan tfj yeved tavtn onuelov.

12And sighing deeply in his spirit, he says, "Why does this generation ask for a sign? Truly I say to you, a sign
will certainly not be given this generation!"120
Mk 8:13 kai deig abtovg TaAty Eupag aniABev €ig TO mépav.

13And leaving them, he got back into the boat and went away to the other side.
Mk 8:14 Kai éneAdBovro AaPeiv dptoug, kai ei un Eva dptov ovk eiyov ued’ Eaut@v év T mhoiw.

14And they had forgotten to take bread; and except for one loaf, they had none with them in the boat.
Mk 8:15 kai dieotéAAeTo avTolg Aéywv, ‘Opate, PAénete amo thg (Oung TtV daproaiwv kai thg (oung Hpwdov.

15And he started warning them, saying, "Take heed, be on your guard against the yeast of the Pharisees, and the
yeast of Herod."
Mk 8:16 kai diedoyifovto mpog dAAAovg GTL "ApToug OVK EXOUGLY.

16And they were discussing with one another the fact that they had no bread loaves.12!
Mk 8:17 kal yvoug Aéyet avtolg, Ti dradoyilesbe GT1 &pTOUG OVK EXETE; OVTIW VOETTE OVOE GUVIETE; MEMWPWUEVNV
gxete v kapdiav OUGV;

17And knowing, he says to them, "Why are you discussing with one another the fact that you have no bread
loaves? Are you still not understanding, nor putting it together? Have you completely hardened hearts?
Mk 8:18 d@BaAuovg #xovteg o0 PAémete kal Ota £XOVTEG 0UK AKOUETE; Kal o0 UVNUOVEVETE,

18You have eyes; can't you see? And you have ears; can't you hear? And do you not remember?
Mk 8:19 Gte tovg mMévte dptoug EkAaoca €ig TOUG TeEVTaKioXAioug, TOGOVG KOPIVOUG KAAOUATWY TANPELS FipaTe;
Aéyovotv adT®, Abdeka.

1YWhen I broke the five loaves of bread to the five thousand, how many basketfuls of fragments did you pick
up?"  They say to him, "Twelve."
Mk 8:20 “Ote toUg £mta €ig TOUG TeETpakioxIAiovg, Tdowv omupidwv TAnpwuata kKAaoudtwy fpate; kKai Aéyovoty,
‘Entd.

20"When I broke the seven to the four thousand, how many basketfuls of fragments did you pick up?" And they
say, "Seven."
Mk 8:21 kai €Aeyev avtolg, [IOG 0UMW GLVIETE;

21And he said to them, "How do you still not understand?"122

119 8:12a txt {ntet onuetov & B C D L SBL TH ECM [ onuetov emlnret AN W X & 2 TR RP [ onuetov arter P* [ lac P

120 8:12b This is an implied oath or asseveration, strongly in the Hebraistic style, except leaving off, and only implying, the first part of
the formula. The Greek literally says, "if a sign will be given to this generation!" If the formula were complete here, the whole
sentence would be something like, "Be it done to me ever so severely, if a sign is ever given to this generation!"

121 8:16 txt ot apTOLG OUK exovaty P B D W SBL TH ECM | ot aptoug ouk exopev R [| Aeyovteg ott aptoug ovk exouev ACELN X @ i TR
RP [ lac P

122 8:21 txt mwg ovmw ouviete PHvid A D* W E & vg syrP TH [ nwg ovnw voette De [ ovnw ouviete X C L SBL ECM [ wg ov cuviete E N TR
RP || nwg ov voeite B [ lac P
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The Healing of a Blind Man at Bethsaida

Mk 8:22 Kai €pyovtal?3 gig BnOoaiddv. kai p£povotv adt® Tu@AOV Kal mapakalodotv avtodv iva avtod ayntat.
22And they come to Bethsaida. And they bring a blind man to him, and they are begging Jesus to touch him.
Mk 8:23 kai émAaPopevog thg xelpdg tol tupAol é€fveykev avtov £€w TG KWUNG, Kal TTVoag €ig T& Supata
avTo0, EMOELG TAG XETPAG AVTR, EMNpwTa aUTOV, El T1 PAéneig;124
2And taking hold of the blind man's hand, he led him outside the village. And after spitting in his eyes and
placing his hands on him, he asked him, "Do you see anything?"
Mk 8:24 kai avaPAéPag Eleyev, BAénw todg avBpwmoug, 6Tt wg dEvdpa 0pd TeptmatodvTag.
24And looking up he said, "I see people, that I am perceiving as trees walking around."
Mk 8:25 eita mdAv EméOnkev Tag xelpag émi tovg 6@OaAuols avtod, kai S1éPAsev, kal dmekatéotn, kal
evéPAemev tnAavy®g dravra.
25Then he put his hands on the man's eyes again. And he looked for a while,125 and his sight was restored, and
he saw everything clearly again.
Mk 8:26 kai dméotethev adTodV i¢ oikov adTod Aéywv, Mnde ig thv kdunv elcéA0ng.
26And he sent him home, saying, "Do not go into the village."

Peter’s Confession of Messiah

Mk 8:27 Kai €EfABev 0 'Incol¢ kal ol pabntal avtod €ig ta¢ kWuag Katoapeiog tfig diAinmov: kal €v tff 60
¢mnpddta ToLg uadnTdg avtod Aéywv adtolg, Tiva ue Aéyovsty oi &vOpwrot eivar;
27And Jesus and his disciples went on to the villages of Caesarea of Philip, and on the way, he was inquiring of
his disciples, saying to them, "Who do the people say I am?"
Mk 8:28 oi 8¢ eimav avT® Aéyovteg Twdvvny toV Pantioty, kai &AAot, HAiav, FAAot 8¢ 811 €i¢ TV Tpo@nTQV.
28And they informed him, saying, "John the Baptizer; and others, Elijah; and still others, one of the Prophets."
Mk 8:29 kai adtdg énnpwta adTtolg, Yuelg 8¢ tiva ue Aéyete eivar; dmokpifeic 6 Métpog Aéyel adt®, ZU €l 6
Xp1oToG.
29And he asked them, "And you, who do you say I am?" Peter in answer says to him, "You are the Messiah."
Mk 8:30 kai énetipnoev avtoig tva undevi Aéywotv mepi adtod.
30And Jesus warned them that they should tell no one about him.

Peter Opposes Jesus’ Death

Mk 8:31 Kai fip€ato S1ddokerv avtovg 8Tt 8el TOV VIOV ToD GvOpWToL TOAAX Tabelv kai drodokiuacOfivar o126
TV TPeoPUTEPWV Kl TOV APXLEPEWY Kl TV YPAUUATEWY KAl GTOKTAVOA VAL KOl UETA TPETG UEPAG AvaoTivar
31And he began to teach them that the Son of Man had to suffer many things and be rejected by the elders and the
chief priests and the Torah scholars, and must be killed, and after three days, rise again.
Mk 8:32 kai mappnoia tov Adyov éAdAet. kal tpooAaPdpevoc 6 MéTpog adtov ApEato EMTIUAY a0T.
32And he was stating the matter plainly. And Peter, taking him aside, started correcting him.
Mk 8:33 0 8¢ €émotpagelg kai idwv Tovg pabntag avtod énetiunoev MéTpw Kal Aéyet, “Ynaye Oniow pov, Zatavd,
Ot1 00 @povelg T toD 00l dAAG Ta TGOV AvOpwTWYV.
33But he, turning around and seeing his disciples, corrected Peter. And he says, "Get behind me, Satan! For
you are not thinking the things of God, but the things of human beings."
Mk 8:34 Kai mpookalecduevog TV xAov oV to1¢ pabntaig adtod einev avtolg, EY Tig 0éAet dmiow pov €Oy,
ATapVNoaclw EaUTOV Kol APATW TOV 6TAUPOV aVTOD Kal dKoAoLOEiT® pot.
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34And calling the crowd to him, together with his disciples, he said to them, "If someone wants to come after me,
he must deny himself and take up his cross and follow me.
Mk 8:35 O¢ yap €av 0€An v Yuxnv adtod choat aroAécel abtRv: 6¢ & av dmoAéoel TV Puxnv adtod €vekev
[£pod kai] toD ebayyeAiov owoel avTAV.

35For whoever tries to save his lifel27 will lose it, but whoever will lose his life for my sake, and of the good
news, will save it.
Mk 8:36 ti yap weAel dvBpwmov kepdijoat TOV kGopov SAov kal {nutwdijvat thv Puxnv adtod;

36For what good will it do a human being to gain the whole world, only to be penalized his soul?
Mk 8:37 ti yap o1 &vOpwmnog dvtdAAayua thg Puxiic abtod;

37And what could a human being tender in trade for his soul?
Mk 8:38 0¢ yap €av émaioxvvOi pe kai Toug EUovg Adyoug €v T yeved tavty T potxaAidt kol auaptwA®, Kai 0
vi0¢ Tod GvBpwToL EmatoxuvOroetal avtov Stav AN v T 86&n Tod MATPOC aVTOD HETA TOV AyYEAWV TQOV
ayiwv.

38For if anyone is ashamed of me and my words in this adulterous and sinful age, the Son of Man will also be
ashamed of him, when he comes in the glory of his Father with the holy angels."

Chapter 9

Mk 9:1 Kai #Aeyev adtols, Aunv Aéyw Oulv 811 elofv Tiveg TV OOe éotnrdtwy oftives ol un yebowvtat Bavdtov
£wg av 1dwotv thv PactAeiov Tob Beod EAnAvbuiav €v duvdpet.

1Then he was saying to them, "Truly I say to you, there are some standing here who will certainly not taste death
before they see the kingdom of God having come with power."

The Transfiguration

Mk 9:2 Kai peta fuépag £€ tapalaufdver 6 'Incols tov MéTpov kal tov TakwPov kat tov Twdvvhy, Kal Gvagépet
aLTOUG €i¢ Gpog LPNAOVY Kat’ 1diav Udvoug. Kal pueTeLopPWON Eunpocdev avTOV,
2And after six days Jesus takes Peter and James and John, and he is leading them up into a high mountain, alone
in private.  And he was transfigured in front of them,
Mk 9:3 kad T ipdrtia abtob éyéveto otiAfovra Aevkd Aav ola yvagedg émi Thg yig o0 dOvatal odtwg Aevkavat.
3and his clothes became an exceedingly brilliant white, 128 such as no launderer on earth is able to whiten.
Mk 9:4 kai GBn avToic "HAlag obv Mwioel, kai foav suAAalobvTeg T¢ 'Tnood.
4And Elijah appeared to them, together with Moses, and they were conversing with Jesus.
Mk 9:5 kai dmokpiBeic 6 Métpog Aéyet T® 'Tnood, PaPpi, kaAdv éotiv fuag Ge eivat, kal ToowueV TPEIG okNVAC,
ool piav kai Mwioel piav kal 'HAlg piav.
5And Peter is responding and saying to Jesus, "Rabbi, it is good for us to be here, and we should make three
shelters, one for you, and one for Moses, and one for Elijah."
Mk 9:6 o0 yap ridet ti dmokpiBf, Ekofor yap eyévovro.
6(For he had not known what to say,12 because they were so frightened.)
Mk 9:7 xai éyéveto vepéhn émokid{ovoa adTolg, kai £yEveTo @wvn ék Thg vepéAng, 00Tdg éotiv 6 vidC uov 6
&yanntog, AKOVETE aOTOD.

127 8:35 The Greek word, Yuxn - psuché, means either life or soul.
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7And there came a cloud overshadowing them, and a voice came from the cloud: "This is my beloved Son.
Listen to him."
Mk 9:8 kai e€dmiva TepifAedpevor o0kETt 00dEva €180V GAAX TOV 'TnooDdv pévov ued’ Eaut@v.

8And suddenly, when they looked around, they saw no one else anymore, but only Jesus, along with themselves.
Mk 9:9 Kai katafarvédvtwy adt@v ék tod 8poug dieoteilato adtois fva undevi & gidov dinyricwvtat, i un dtav 6
010G T0D AvOPWTOUL €K VEKPDOV AVAGTH.

9And as they were coming down out of the mountain, he admonished them not to report the things they had seen
to anyone, except until such time the Son of Man should rise from the dead.
Mk 9:10 kai tov Adyov €kpdTnoav Tpdg EAUTOVG GLCNTODVTEG Ti £0TLV TO €K VEKPOV AVAOTHVAL.

10And they kept the matter to themselves, discussing what the words "rise from the dead" meant.
Mk 9:11 kai Ennpwtwv adtov Aéyovteg, “Ott Aéyovatv ot ypaupatelg 6t HAlav Oel €EAOeTV mpiytov;

1And they queried him, saying, "Why do the Torah scholars say that Elijah has to come first?"
Mk 9:12 0 d¢ €pn avtoig, 'HAlag pev ENBwV mpdTov anokadiotdvel mavta, Kal TG yEypantatl £l TOV LIOV TOD
avOpwmov Tva ToAA& ddn kal é€ouvdevnoi;

12And he said to them, "Elijah indeed having come first will restore all things.130 And why is it written about
the Son of Man, that he would 'suffer much and be rejected?'131
Mk 9:13 &AAa Aéyw Oplv 6Tt kai "HAlag EAALOEV, kal émoincav avtd Soa fj6eAov, kabwg yéypantal €’ avTOV.

13But I tell you that Elijah has indeed32 come, and they did to him whatever they wished, just as it is written
about him."133

Disciples Accused of Impotence to Heal

Mk 9:14 Kai éA06vteg pdg Tovg uabntag €idov Sxhov moAdv mepl adtovg kol ypauuatelg oulnTodvTag mpodg
a0TOUG.
14And as they were coming near the other disciples, they!34 saw a large crowd around them, and the Torah
scholars debating with them.
Mk 9:15 kai €000G dg 6 SxAog iddvteg avTov €€BauPridnoav, kai tpootpéxovteg Nomalovto avTov.
15And all the crowd were overcome with awe as soon as they saw him, and they were running up to
him, greeting him.
Mk 9:16 kal énnpwdtnoev avtovg, Ti culnteite TPOG ALTOVG;
16And he asked them,13> "What are you debating with them?"
Mk 9:17 kai dmekpidn a0T® £ic &k T0D ExAov, Addokale, fveyka TOV LISV Hov PG o€, Exovta mvedua FAalov:
7And one from the crowd answered him,136 "Teacher, I brought my son to you, who has a spirit of
speechlessness.

130 9:12a Malachi 4:5-6 (3:23-24 in some Bibles); Luke 1:17; Diatess. 1:5

131 9:12b This word ¢€0uSevéw - exoudenéd has been translated throughout both the Old and New Testaments as both "despised" and
"rejected." Isaiah 53:3 says "He was despised and rejected by men, a man of sorrows and familiar with suffering."

132 9:13a 0r, "also."

133 9:13b This statement of Jesus is a problem if you interpret him as saying the scriptures predicted something that would in the future
happen to John the Baptizer. But perhaps that is not what Jesus was saying at all, but simply referring back to the scriptures that talk
about Elijah, not John. There were some similarities. Both operated under a hen-pecked king, whose wives wanted the prophet dead:
Elijah under Ahab and Jezebel, I Kings 19:1-10, and John under Herod Antipas and Herodias, Mark 6:14-29; Diatessaron 6:1-2; 13:1-10.
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Mk 9:18 kai 8mov £av adTOV KataAdPn prooel avTdV, kai dgpilet kai Tpilet Tog d86vTag kai Enpaivetar kai eina
T01¢ LadnTaig oov tva avTod EKPaAwotv, Kal oUK {oxvoav.

18And wherever!37 it seizes him, it convulses him. And he foams at the mouth, and gnashes his teeth and
becomes rigid. I asked your disciples to drive it out, and they did not have the power."138
Mk 9:19 6 8¢ dnokp1Oei¢ avtoic Aéyet, 139 "Q yeved dmiotog, £w¢ moTe TPOG LUAG Ecopat; Ewg Tdte Gvé€ouat DUGV;
QEpeTE ATOV TIPOG HE.

19And in answer to them, he says, "O unbelieving generation, how long shall I stay with you? How long shall I
put up with you? Bring him to me."
Mk 9:20 kal fiveykav adTovV Tpog avTdV. Kal 10wV avTov TO Tveldua e0OVG cuveoTdpalev adTOV, Kal TECWV £TTL THG
YA¢ EkvAieto a@pilwv.

20And they brought him to him. And seeing Jesus, the spirit immediately convulsed him violently, and falling
onto the ground, he was rolling over, foaming at the mouth.
Mk 9:21 kai émnpwnoev ToV matépa adtod, I1doog xpbvog é6Tiv WG ToDTo Yéyovev adt®; 6 8¢ einev, 'Ex madid0ev-

21And he asked his father, "Over what period of time has this happened to him?" And he said, "From childhood.
Mk 9:22 ka1l moAAdK1G Kal €1g TOp a0TOV EPadev Kal €1g Udata tva dmoAéon avTdv: GAN €f T1 d0vn, Poridnoov Nuiv
omAayxvieOeig €@’ NUAg.

22And it has often thrown him into both fire or water, trying to kill him. But if you can do anything, 140 take
pity on us and help us."
Mk 9:23 6 8¢ 'Incolg einev adT®, TO Ei §0vn - mdvta duvatd T@ miotedovTL.

23Jesus said to him, "If I can?14l  All things are possible to one who believes."
Mk 9:24 €000¢142 kpdgag O matrp tod mardiov EAeyev, Motedw’ foribet pov tfj dmotia.

24Immediately the boy's father cried out43 saying, "I do believe!14* Help my unbelief!"
Mk 9:25 1dwv 8¢ 0 'Incodg 6Tt émouvtpéxel OxAog Enetiunoev T® mveduatt T akaddptw Aéywv avt®, To dAalov
Kal Kw@OV TVEDUA, £y EMITAcoW 001, £€eA0e €€ abToD Kl unkéTL eloéAONG €i¢ adTOV.

25Then Jesus, seeing that a crowd is running together, rebuked the unclean spirit, saying to it, "You mute and deaf
spirit, I command you, come out of him. And you may no longer go into him."

137 9:18a 8mou ¢dv means "wherever," not "whenever." I know, Bauer says that &rov means "where" in all instances except for four
instances, those like here where dmov €av occcurs with an aorist subjunctive verb and means "whenever," because it resembles Semitic
syntax. But in all the instances Bauer mentions, "wherever" makes fine sense as Greek. As for here, the most harmful to the boy is
"wherever." For example, near the cooking fire, or in a little boat, or walking on a ridge of a mountain on a journey somewhere, these
are "where"s, where great harm could easily come to the boy if he suddenly was convulsed. Indeed, in verse 22 you will see this is
exactly what is meant: the danger of proximity to fire and water. These are "wherevers." 1t is true that, in a sense, matters of
proximity are also matters of timing. But the word drov means where, and where does work, so I left it where. The boy's father tells us in
v. 22 that the spirit was purposely trying to harm him, and so it makes sense that the spirit would convulse the boy "where" there was fire
or water. All that said though, it does sound odd to our English ears to lead out with "wherever' before the context is established. Sol
can well accept the rendering of "whenever."

138 9:18b What is it that irritated Jesus so? The boy's father had said that the disciples o0k foxvoav. The word, the verb ioxbw is
usually translated here as something like, "they could not." 1t is illuminating that in v. 23 Jesus throws the onus back on the man making
the request: "All things are possible to one who believes." In other words, it is not an issue of how much power the disciples or anyone
else has, or if they have power at all, but that one need only believe God, in God's power. In Luke 17:5 the disciples asked Jesus to
"increase their faith." But Jesus responded that it was not an issue of how much faith they had, but if they had any at all, in God.
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35

Mk 9:26 kal kpd&av, kai ToAAG otapdav avtdv, EEAADEV: Kal £yéveTo woel vekpds, (ote ToLG ToAAoUG Aéyety 8Tt
anédavev.

26And it shrieked, and convulsed him14> greatly, and came out. And he appeared as dead, so as to cause many
to say, "He's dead."
Mk 9:27 6 8¢ 'Incol¢ kpatnoag ThG XELPOG avTOD NyELpeV abTOV, Kal AVETH.

27But Jesus, taking him by the hand, lifted him, and he stood up.
Mk 9:28 xal eloeA@évtog adtob €lg oikov ol pabntai adtod kat’ i8lav émmpdtwv avtdv, Ot AU obk
nduvnonuev ékPalely avtd;

28And after he went into a house, his disciples asked him in private: "Why weren't we able to drive it out?"
Mk 9:29 kai einev adTo1g, TodTo TO Yévog v 00devi dOvatal ¢€eADely &l ur| v mpooevydi.

29And he told them, "This kind cannot be made to go out by anything except prayer."146
Mk 9:30 Kakeibev £€eA0GvVTeg apemopevovto dia T FaAtdaiag, kai o0k ROelev Tva Tig yvol

30And moving on from there, they were passing through Galilee, and he did not want anyone to know,
Mk 9:31 €8idaokev yap tovg pabntag avtod kai EAeyev avtolg 6Tt ‘O vidg Tod avBpwmnov Tapadidotat €ig xelpag
avOpWTWV, Kol ATOKTEVODOLY a0TOV, Kol ATOKTAVOELC LETA TPETG NUEPAG AVACTHOETAL.

3lpecause he was teaching his disciples. And he told them, "The Son of Man is being transferred into the hands
of human beings. And they will kill him. And three days after147 being killed, he will rise again."
Mk 9:32 o1 8¢ Ryvdouv t0 phua, Kal EpoPfolvto avTOV EnepwThiont.

32But they did not understand the statement, and they were afraid to query him.

Who is the Greatest?

Mk 9:33 Kai AAOov gic Kagapvaoly. kai év Th oikiq yevéuevog énnpwta adtovg, Ti év Th 68& diehoyileabs;

33And they came to Capernaum. And when he was in the house, he asked them, "What were you arguing about
on the way?"
Mk 9:34 o1 8¢ €01dmwV, TPOG AAAAOLG Yap dieAéxOnoav €v T 60 Tig pellwv.

34But they were keeping quiet, because on the way they had argued over who was greater.
Mk 9:35 kai kabicag épwvnoev Tobg dddeka kai Aéyet adtol, ET Tig OéAer mp@dTog eivan Eotan mévTwv £oxatog kai
TAVTWV ddkovoc.

35And sitting down, he called the Twelve and says to them, "If anyone wants to be first, he shall be last of all, and
servant of all."
Mk 9:36 kai AaPwv mardiov #otnoev avTod &v péow abT@V Kai évaykaAioduevog avTo einev alTolg,

36And taking a child he set him in the midst of them. And wrapping him in his arms, he said to them,
Mk 9:37 “0¢ av £v TV torovTwv tatdiwv dé€ntat £ni t@ Ovouarti pov, Eue dExeTarl Kai 0¢ av EUe déxntal, ovK £ue
déxetar AAAG TOV dnootelAavTd e,
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that as time went on, ascetic elements gained influence, emphasizing the necessity of fasting. But important representatives of the
Alexandrian, the Western, and the Caesarean types of text resisted adding this here. The apostle Paul warns us about this trend in
Colossians 2:23- "These indeed have an appearance of wisdom in promoting rigor of devotion and self-abasement and severity to the body,
but they are of no value in checking the indulgence of the flesh." Aside from the textual evidence, consider the following four points.
1.) Jesus succeeded in casting this demon out, and he did not have to fast to doit. (2.) Jesus told the disciples very clearly and specifically,
that the reason they could not cast this demon out, was because of their unbelief, not their lack of fasting. In fact, in the parallel passage
in Matthew 17:20, Jesus said you don't even have to have faith any bigger than a mustard seed to do it, so fasting won't improve your faith.
(3.) If fasting is indeed necessary to cast out this kind of demon, then how long must you fast? = A fast means going without meals, so that
would have to be at least half a day, to even begin to be considered a fast. What do you do with the demoniac in the meantime, while you
are fasting? Imprison him? Shackle him? Drughim? (4.) There is not a single instance in the Bible where Christ or his apostles had
to fast in order to cast out any demon. In fact, it was important to deal with the demon immediately, and there is not time to fast.

147 9:31 txt ueta tpeig Nuepag X B C* D L 0274vid jtabikd syrhme cop SBL TH ECM [ t tprtn nuepa A C3EN W X @ 2 itaurfl vg syrp.h arm eth
TR RP [ lac P*s P



37"Whoever welcomes one child like this on the basis of my name, is welcoming me; and whoever welcomes me
is welcoming not me but the one who sent me."

Do Not Hinder Other Camps of God's Little Ones

Mk 9:38 "E@n a0t® 0 ’lwavvng,148 Addokalde, eidouév tiva €v t@® Ovouati cov ékParlovta dapdvia, Kol
EKWAVOUEV aUTAV, GTL OUK NKOAOVOEL NV,

38John said to him, "Teacher, we saw someone who is not following with us driving out demons in your name,
and we forbade him, because he was not following with us."149
Mk 9:39 6 8¢ 'Incodg einev, Mr| kwAVete avTdv, 00delg ydp éotiv 8¢ morfoer SUvauty émi T® dvduati pov kai
duvnoetat tayv kakoloyfoal ye’

39But Jesus said, "Do not forbid him, for there is no one who shall do a miracle on the basis of my name, who can
then be quick to speak evil of me;
Mk 9:40 6G yap oUk €oTLv Ko’ UAV, UTEP UGV EGTLV.

40for someone who is not against us is for us.1>0
Mk 9:41 “Og yap &v motion Uuag motriplov BAaToG €V OVOpATL TL Xp1oTod €ote, AUNV Aéyw DUIV 8TL 0 ur) aroAéon
TOV p1efov avtod.

41For whoever gives you a cup of water because!®! you are of Christ, truly I tell you: he will by no means lose his
reward.
Mk 9:42 Kai 6¢ av okavdaAion £va TV uikp®v To0TwV TOV TOTEVOVIWY, KAAGV 0TtV abT® UGAAoV €1 epikeiTal
UOAOG dViKOG Tepi TOV TpdxnAov adtod kal PERAnTat €ig trv OdAacoav.

422And whoever causes one of these believing152 little ones to fall, it would be better for him to wear a millstone
around his neck and be thrown into the depths of the sea.

148 9:38a txt

ol] aUTw 0 1wwavvng N syrP copsabo SBL TH ECM
gQn aUTw olwavng B
gen avt___ 0274 (has no room for Aeywv)
gen QUTW 0 lwavvng AsywvL
Kot amokp1OEIC AUTW 1WAVVNG KaL eltey W

amokpifn outw  1wovvng Kot mevD

amekplOn aUT®W  1WAVVNG AeywV Vg

anokpifeig de e@n avtw o wavvng  C

anekplOn 6e avtw 0 wwavvng AeywvE £ @ TR

anekp1dn de avtw 1wavvng Aeywv A N it syrh RP
lac PH P

149 9:38b txt
KOl EKWAVOUEV ~ QUTOV OTL OUK NKOA. nuiv -~ X B syrs,p,pal SBL TH ECM
KOl € 0T1 0V 0274
KOl EKWAVOHEV  AUTOV OTL OUK aKOA. UeD nuwv L
Kol EKWAVCAUEV QUTOV OTL 0UK akoA. iy C itaunf copsabosfay eth

OGOUKNKOA. MUV KAl EKWAVGAUEV AUTOV w
0G OUK aKOA. HED NUWV KAl EKWAVOUEV AVTOV D Aug
OG OUK OKOA. MUV KAl EKWAVGAUEV AUTOV vg it syrh arm geo

0G OUK 0KOA. MUV KAl EKWAUCUEV GUTOV OTL OUK akoA. Uy A E N T @ i syrh™ Bas TR RP

150 9:40 txt nuwv vmep Nuwv X B C W itk syrshms cop arm Bas TR SBL TH ECM | nuwv vrtep vuwv L || vpwv vrep vuwv A D E N X @ 21 lat
syrPh copboms eth RP [ lac P P 0274.  In Luke 9:50, the readings are switched the other way; that is, ECM reads vuwv vrep vpwv and Byz
reads nuwv vrep nuwv. Perhaps this was a dictation / auditory issue, due to the process of itacism?

151 9:41 txt ovopatt X2 AB C* L N £ @ syrsP SBL TH ECM [ ovouatt pov ¥* C3 E W 21t latt syrh TR RP | tw ovouatt pov D | lac %5 P 0274.

152 9:42 txt
TOUTWY TWYV TOTEVOVIWY X C* itbk copboP DRP (g1 epe is harmonization to Matt)
TOUTWV TWV TIGTLV EXOVIWV D
MOV TWV TIOTEVOVTWY £1G e W
TOUTWV TWV TIGTEVOVTIWY E1G epe A B C2L N @ vg syrPh copsa  eth TR SBL TH ECM=
TWYV TIOTEVOVTWY £1G eue  E X arm RP ECM=
lac P P 0274
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Mk 9:43 Kai €av okavdaAiln o€ 1 xelp oov, andkoPov adTV* KAAGV €oTiv o€ KUAAOV €loeABEV €ig TNV {wnv 1} TG
dvo xelpag &xovta aneAbelv €ig trv yéevvay, €ig T0 TOp TO doPectov.

43"And if your hand causes you to fall, cut it off. It is better for you to go into life maimed, than with both hands
to go away into Gehenna, into the fire unquenchable.
Mk 9:44 [[E1ov 6 oKWOANE aVTGOV 00 TeEAeLTE Kol TO TOp 0V oPévvutar ]]
#4where " 'their worm never dies, and the fire is never quenched.'153
Mk 9:45 kai £&v 6 T00G cov okavOaAiln og, amdkoPov adToV: KaASV €otiv ot €loeABeTY £ig TNV {WNV XWAOV 1] TOUG
d00 1ddag Exovra PAndAvar gig thv yéevvay, [[eic To hp T0 doPeotov,1>4

45And if your foot causes you to fall, cut it off. It is better for you to go into life crippled, than with both feet to
be thrown into Gehenna, into the fire unquenchable,
Mk 9:46 81ov 6 GKWANE aDTOV 00 TeAeLT Kai TO hp oL ofévvutar ]]
46where "'their worm never dies, and the fire is never quenched.'13°
Mk 9:47 kai éav 0 0@BaAuSg oov okavdaAiln oe, EkPade adTOV: KaAdV o€ €oTiv povOoPOaApov eioeAOelv gig thv
PactAeiav tod 000 1 dV0 d@BaApovg Exovta PAndfvar €ig TV yéevvavy,

47And if your eye causes you to fall, yank it out. It is better for you to go into the kingdom of God one-eyed,
than with two eyes to be thrown into Gehenna, 15
Mk 9:48 Smov 6 oKWANE abT@V 0V TeAeLTd Kal TO Tdp 0L oPévvutar

48where "'their worm never dies, and the fire is never quenched.'1%7
Mk 9:49 1ag yap mupl dAiobrjcetat.

#9For everyone will be salted with fire.1>8
Mk 9:50 KaAov 1o dAag éav 8¢ t0 dAag dvaAov yévnrat, €v tivi avtd Gptioete; €xete €v €auToig dAa, Kol
glpnvevete €v GAARAOLG.

50"Salt is good, but if the salt becomes bland, what will you spice it with? Have salt in yourselves, and cultivate
peace among each other."

Chapter 10

Jesus Tested on Divorce

Mk 10:1 Kai €kelfev avaotag €pxetar €ig T Spia TG Tovdaiag kai tépav tod Topddvouv, Kal GUUTOPEVOVTAL TTAALY
SxAot poOg abToV, Kal wg eldBet maAv £8i1daokev abToUg.

1And getting up to leave from there, he goes into the territory of Judea that is beyond the Jordan.1®® And once
again, crowds are going along with him, and as was his custom he again was teaching them.

153 9:44 txt include 8mov & oKOANE aOTGOV 00 TeAeVTd Kal TO TOp o oPévvutar A D EN I @ i lat syrph (eth) Ir Chrom Aug TR RP [ lack v. 44
X B C LW 0274 itk syrs.pal copsabo,fay arm geo SBL TH ECM [ lac P* P. 1t is believed by some that these words were added by copyists from
verse 48.

154 9:45 txt yeevvav X B C L W 0274 itbk syrsp copsabo.fay arm SBL TH ECM [ yeevvav €1¢ to top o aoPeotov A D EN X @ M (lat syrh) ethPP
geo Aug TR RP [ lac P* P

155 9:46 The words of verse 46 are absent in & B C L W 0274 itk syrs copsa,bovfay arm SBL TH ECM. (See above note on v. 44) It is
believed by some that these words were added by copyists from verse 48.

156 9:47 txt yesvvav X B D L W 0274 it syrs cop SBL TH ECM [ yeevvav tov mopog A C E N £ @ 2 lat syrph copboms TR RP [ lac p* P.
Gehenna is from the Hebrew "Valley of the Sons of Hinnom," which was a ravine outside Jerusalem where trash was burned, so perhaps
some scribes had in mind "the Hinnom Valley of Fire." This could also be rendered "into fiery Gehenna."

157 9:48 Isaiah 66:24

158 9:49 txt omit X B L W 0274 syrs copsa arm geo Theo-Heracl Did SBL TH ECM | +kai mdoa Buofa Al dAioBroetan A CEN £ @ M itfla vgel
(vgwwsst omit GA1) syrPh copboPt eth TR RP [ lac P# P.  Codex D and many Old Latin mss omit the first phrase of v. 49, and have only "For
every sacrifice shall be salsted with salt." The manuscripts & and C, and some Syriac translations say "For everything in the fire will be
salted with salt." Is sulphur a halide? Leviticus 2:13 says every sacrifice must be salted with salt. The dative case of fire, mup1,
certainly could have a locative meaning, "in fire" and X and C have ev upt. The problem I have is the word yap. How does this verse
logically follow what precedes it?

159 10:1 txt ko mepav & B C* L 0274 copsabo SBL TH ECM= [ mepav C2 D W itaurb.d£f2iklq vg syrsp arm eth geo Aug ECM= || tov mepav ¢ |

S0 Tov mepav A E N 2* @ 2 syrh TR RP [/ lac P* P.  The Matthew parallel in 19:1 reads simply mepav like C2 D W. Did Judea possess
territory on the other side of the Jordan, or were Jesus and company travelling from Capernaum to Judea by way of the other side of the



Mk 10:2 kai tpooeA0vteg Dapioaiorl®® énnpdtwv avtov el E€gotiv avdpl yuvaika droAloat, melpdlovteg avToV.
2And some Pharisees came and, testing him, asked him, "Is it permissible for a husband to release a wife?"
Mk 10:3 6 8¢ dmokpifeig einev adtolg, Ti Uulv éveteilato Mwicfi;
3In answer he said to them, "What did Moses command you?"
Mk 10:4 ot 8¢ einav, "Enétpepev Mwiofic fipAiov droctasiov ypdpar kai droAdoat.
4They said, "Moses permitted one to write a release of interest form16! and to release."
Mk 10:5 6 8¢ 'Incodg einev adtolg, Mpog thv okAnpokapdiav Oudv ypapev DUV TV EVTOANV TavTNV.
5And Jesus said to them, "It was in view of the hardness of your hearts he wrote you this instruction.
Mk 10:6 &m0 8¢ dpxfig kticew Gpoev kai BfAv €noinoev avTovg:
6But from the beginning of creation hel®2 'made them male and female.'163
Mk 10:7 €vekev TovTov Kataheipel &vOpwmog TOV Tatépa adtod Kal TV untépa [kai tpookoAAnOoetal Tpodg Thv
yuvaika a0tod],
7For this reason, a human being shall leave his father and mother, 164 165
Mk 10:8 kai €oovtat ot dvo €i¢ odpka piav: Wote 0UKETL eloiv 00 GAAG pia odpé,
8and the two shall become one flesh. As a result, they are no longer two, but one flesh.166
Mk 10:9 6 00V 6 0ed¢ cuVELevev EvOpwmog U xwprléTw.
9What therefore God has joined together, a human being must not separate.”
Mk 10:10 Kal €ig tnv oikiav mdAv ol yadntal nepi TovTOL ENNPWTWYV AVTOV.
10And when back in the house, the disciples were questioning him about this.

Jordan in order to avoid Samaria, as Jews usually did? In Israel's conquest of Canaan, the land beyond the Jordan was given to the tribes
of Reduben, Gad and Manasseh. In the Herods' time, the area was several territories, from north to south: Philip, Hippus, Gadara, the
Decapolis, and Peraea. Note that the word Peraea is related to the Greek word here, nepav. Peraea means the territory beyond the
Jordan. Matthew 19:1, the parallel passage to this one, states that they went to the region of Judea beyond the Jordan. English
translations had difficulty accepting this, such as the NIV, which in the Mt passage reads "went into the region of Judea to the other side
of the Jordan." But by this time, Judea did not mean "pertaining to the tribe of Judah." Note that rather than Judea, Tyndale says
"Jewry." That actually is a better word for here, that is, the territory where Jews lived. And Jews did live beyond the Jordan. The
Alexandrian text if understanding ko1 as exepegetical or explicative, can be rendered "the territory of Judea that is beyond the Jordan."
Which also agrees with the Mt passage, and with the Cesarean, Western and Antiochan texts of the Mk passage.

160 10:2 txt kan npoceABovteg papioatot A B E L @ eth RP SBL TH ECM | kot mpoceABovteg o1 gapioator X C N X geo TR [ o1 8 gapioator
npooeABovteg W copsa™ arm [ ko D itab.dkr! syrs [ lac P45 P

161 10:4 Deuteronomy 24:1; but note that in the same passage in Deuteronomy, in verse 4, it says that such a release defiles her. This
word dnootdoiov - apostdsion, "release of interest form," was used to signify the relinquishment of property. A quit-claim deed, if you
will. In the culture of ancient Israel there was never any provision for a wife to quit her property claim in her husband, since the wife
was considered property of her husband, and never the other way around. The apostle Paul in the New Testament, however, states in I
Corinthians 7:4, "The wife has not authority over her own body, but rather the husband: and likewise also the husband has not authority
over his own body, but rather the wife." This is a consequence of being "one flesh."

162 10:6a txt avtoug X B C L copsabo.fay SBL TH ECM | o 8go¢ D W itb.dfkr! || qutouc 0 Oco¢ A E N T @ M itaaurld vg syrseh arm geo Augvid
Varim TR RP [ lac P*5 P 0274. Compare Mt 19:4

163 10:6b Genesis 1:27

164 10:7a txt unrepa X B syrs | untepa kat mpookoAAnOnoetar mpog Ty yuvaika avtov D E W @ M ith.d.fR1(@) vg syrph copsabofay arm eth

geo TR RP SBL TH ECM= [ untepa kot mpockoAAnOnoetar tn yuvaikt avtov A C L N X itaaurtr' ygmss ECM= [ lac P* P 0274. The phrase
"and be united to his wife" was added probably to harmonize Mark with the parallel passage in Matthew 19:5 (and Genesis 2:24). And
possibly also, that without this phrase, the words "the two" in verse 8 might be mistaken to refer to "father and mother" of verse 7.  But
"the two" can be fairly easily understood to mean the "male and female" of verse 6. I am confident that the earlier reading of Codices
Sinaiticus and Vaticanus- without the phrase "and be united to his wife," is the correct one, because it is consistent with a pattern I see
when translating this whole passage from the Greek: I see throughout it a marked difference from Matthew in that Mark in three
instances shows an intent to be more gender-inclusive. The most obvious instance is the whole of verse 12, the concept of a woman
divorcing her husband. This was a concept foreign to Jews, but not to Mark's Roman target audience. The second instance is what was
first discussed above, leaving out "and be united to his wife," possibly so as to allow the reader to include in his mind the idea of "being
united to her husband." And thirdly, whereas Matthew in 19:8 says, "Moses in view of your hardness of heart permitted you to release
your wives," Mark in verse 5 avoids the gender-specificity of that phrase and says: "In view of your hardness of heart he wrote you this
instruction."

165 10:7b The question arises, as to why I rendered the Greek word &v6pwmog - dnthrdpos into the English "human being," rather than
the traditional "man." Is it only the man who leaves father and mother? Does the woman stay with her father and mother, and the
man when he marries her, moves in with his in-laws? No, that is obviously not the meaning. There is nothing gender-specific about
this leaving of father and mother. Both genders have to leave father and mother, and their new covenant with their spouses supersedes
their obligations to father and mother.

166 10:8 Genesis 2:24
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Mk 10:11 kati Aéyer adtoig, “0g &v dnoAvor TV yuovaika avtod kal yapunon dAAnv yoixatat én’ adthy,

11And he says to them, "Whoever releases his wife and marries another commits adultery against her,
Mk 10:12 kai €av a0t droAvoaca Tov &vopa avTig yaunon GAANov poxartat.

12and if she after releasing her husband marries another, she commits adultery."

Little Children Come to Jesus

Mk 10:13 Kai pocépepov adt® maidia tva adt@v apnrar ol 8¢ uadntal énetipnoav adToig.

13And people were bringing little children to him to have him touch them, but the disciples scolded
them.167
Mk 10:14 18V 8¢ 6 'Incodg AyavdkTnoev kai inev adtols, "Agete T mandia Epxecdat Tpdg pe, p kwAlete adtd,
@OV yap toovtwy €otiv 1) PactAeia toD OBeod.

14Seeing this, Jesus was indignant, and said to them, "Let the little children come to me. Do not
hinder them, for the kingdom of God is made of such as these.
Mk 10:15 &unv Aéyw Oply, 8¢ av pr dégntar v PaciAeiav tod Oeod wg maidiov, ov ur| lcéAO €ig avTAV.

15Truly I tell you, whoever does not receive the kingdom of God like a little child will certainly not
enter it."
Mk 10:16 kal évaykaAloduevog avTa KatevAGYeL TIOELG TaG XETpag €’ avTA.

16And wrapping them in his arms, he is blessing them, placing his hands on them.

The Rich Young Man

Mk 10:17 Kai ékmopevopévou adtod gic 680V mpoadpaunv ei¢ kai yovumetoag adtodv émnpdta avtédy, Atddokale
ayadé, ti moow va {whv aikdviov KAnpovounow;

17And as he was going forth onto the road, someone one ran up to him and fell on his knees before him, asking
him, "Good teacher, what should I do so that I will inherit eternal life?"
Mk 10:18 6 8¢ "Incodc einev avT®, Ti ue Aéyeig dyaddv; o0deic dyadog et un €ig 6 Bedg.

18And Jesus said to him, "Why are you calling me good? No one is good except one, God.
Mk 10:19 tag vroAdag oidag: M @ovevong, Mn poixevong, Mn kAédng, Mr) Pevdouaptupriong, Mr) drootepriong,
Tipa TOV Tatépa 60U Kai TNV UNTépa.

1The commandments you know: Do not murder, do not commit adultery, do not steal, do not give false
testimony, do not defraud, honor your father and mother.'168"
Mk 10:20 6 8¢ €pn abT®, Addokale, TabTa TaVTa EPUAXEAUNY €K VESTNTAC Hov.

20And he said to him, "Teacher, all these I have kept since my youth."
Mk 10:21 6 8¢ "Inoodg éupAéPag adT® fydmnoev adTOV kai ginev adT®, “Ev ot Votepel- Umaye Soa Xe1g TOANncOV
Kol 80¢ TOT¢ TTwX01g, Kal £€g1¢ Bnoavpov €v ovpav®, kai debpo akoAovBel pot.

21And Jesus looked at him and loved him, and said to him, "One thing you are lacking. Go sell what things you
own and give to the poor, and you will have treasure in heaven. Then come follow me."169

167 10:13 txt enetiunoav avtoic X B C L itk copsamssbo SBL TH ECM [ eneTipwy to1¢ mpos@epovoty AD EN W I & 11 itaaurbdffflq yg syrsph
arm eth geo Bas TR RP [ lac P* P 0274,

168 10:19 Exodus 20:12-16; Deuteronomy 5:16-20

169 10:21 txt

depo dxolovBet pot XBCDAO W 0274 itaurbed Pkl yg copsamsbo geo? Clem Hil SBL TH ECM

debpo droAovBer pot Epag tov otavpdy AEFHKM U Y T 1T X @ itd (syrh) copsamss,bomss slay TR RP
debpo droAovber pot dpag TOv otavpdvoov 1071

&pag OV otavpdv cov dedpo dkoAovBer por W f13
&pag tov oTavpbv cov kai debpo droAovBel po1346

&pag TOV oTavpdv debpo drolovBer por G N 0257 f1 205 ita (syrsP) (copsa™s) geo! (arm)
dpag OV oTavpdv akolovBet ot 28
lac PHSLPQ33.

The Byzantine text adds the words "take up the cross" in two different places (Cod. B has an umlaut indicating awareness of the variant.)
This added text was perhaps an effort to harmonize Mark's account with that of Matthew, in Mt 19:21, and Lk 18:22, or perhaps came from
Mk 8:34. This kind of harmonization was a frequent cause of additions made to the Byzantine Greek manuscripts of the New Testament
over the centuries. Many of the Byzantine manuscripts further harmonized by adding the phrase, “If you wish to be perfect,...” earlier in
the passage.



Mk 10:22 6 8¢ otuyvdoag émi T Adyw &riiABev Avmoluevog, fiv Yap #Xwv KTAuata ToANd.

22But he with face aghast170 because of this word, went away regretting, for he was owner of much property.
Mk 10:23 Kai mepipAeddpevog 6 'Tnoodg Aéyet toig padntaic avtod, &G SuokdAwg ot T Xpritata £XOVTeG €i¢ TV
PaciAeiav tod 000 eloeAevoovTat.

BAnd looking around, Jesus says to his disciples, "How hard it will be for the ones who have wealth to enter the
kingdom of God."
Mk 10:24 o1 3¢ padnrat é6auBodvro émi toig Adyoig avtod. O 8¢ Incols mdAtv dmokpiBeig Aéyel avtolg, Tékva, TG
dUokoAdv éotiv €ig Vv PactAeiov Tod Beob eloeABelv

24The disciples were astonished at his words. But in response Jesus says to them again, "Children, how hard it is
to enter the kingdom of God.171
Mk 10:25 g0komwtepdv €0tV KAUNAov dix TpupaAidg pagidog dieAbelv i mAovotov €ig trv PactAeioav Tod Beod
eloeNDelv.

251t is easier for a camell72 to go through the eye of a needle than for a rich person to enter into the kingdom of
God."
Mk 10:26 o1 8¢ mepioo®g E€emAriooovTo Aéyovteg Tpog £avtovg, Kail tig dUvatat cwbfjvat;

26And they became even more astonished, saying to each other, "Who, then, can be saved?"
Mk 10:27 éupAéPag avtolg 6 'Incodg Aéyet, Mapd avOpwmolg advvatov GAN o0 mapa Be®, mavta yap dvvaral’3
Tap TQ Oe.

27Jesus looking at them says, "With human beings it is impossible, but not with God. For all things are possible
with God."
Mk 10:28 "Hp&ato Aéyetv 0 MT€Tpog avT®, 1600 MUELG APAKAUEV TAVTA Kal AKoAovOrcauéV oot

28Peter began to tell him, "Behold how we have left everything and followed you."
Mk 10:29 £pn 0 ’Incolc, Aurv Aéyw UUlv, o0deig €0Tiv OG A@fikev oikiav 7 adeA@oUg 1 AdeAQAg 1 unTépa 1| Tatépa
1 TEKVA 1] dypoug Evekev €U0l Kal Evekev ToD evayyeAiov,

2Jesus said, "Truly I tell you, there is no one who has left house or brothers or sisters or mother or fatherl74 or
children or fields for my sake and for the cause of the good news,
Mk 10:30 €&v un AaPn ekatovramAaciova viv év T® Kalp@ TovTw oikiag kail adeA@ovg kal adeA@ag kal untépag
Kal TEKVA Kol Gypoug HETA SYHAV, Kal €V T&) ai@Vi TQ) EpXOHEVW {WNV aiwVIov.

30who will not receive a hundred times as much in this present time, of houses and brothers and

sisters and mothers and children and fields, along with persecutions, and, in the coming age, eternal
life.

Mk 10:31 moAAoi 8¢ €oovtar Tp@ToL Eoxartol Kal ot £oxatotl’? mpdTot.
31But many first ones will be last, and the last ones first."

170 10:22 Or perhaps also, "he with face downcast..."

171 10:24 txt eotiv R B itk copsa SBL TH ECM [ gottv mhovatov (but mA. after eioeA@ev) W [ o1 ta xpapata exoveeg itd || eotiv toug
nenofotag em 01§ xpnuaotv (D itabdff v, 24 after v, 25) @ [ eotiv Toug memoBotag emt xpnuactv A C E N % 0233 M itaurflq vg syrsph
copboPt arm eth geo Clem (Diatess) TR RP [ lac P LP. Matt and Lk do not contain Mk 10:24.

172 10:25 Just as it is impossible, naturally speaking, for a camel to go through the eye of a needle, Jesus says in v. 27 that it is "impossible"
for a rich man to enter the kingdom of God. Some people teach that Jesus really instead said "rope to go through the eye of a needle,"
because he was speaking in the Aramaic language, and the Aramaic word for camel was also the word for a kind of rope. Regardless, Jesus
would want to invent a simile that was in line with his main point: "something impossible." His illustration must demonstrate
something that is impossible, naturally speaking. "Camel" is more impossible than "rope," so at worst, camel works just fine, and at best,
camel is the best rendering because it is more impossible.

173 10:27 txt Suvara 8 B C W SBL TH ECM [ Suvatov D || Suvata eotiv AEN Z @ TR RP [ lac P#5 L P

174 10:29 txt unrepa n matepa B W it vg copsabo SBL TH ECM [ untepa D [ matepa 1 untepa X [ unrepa n matepa 1 yovaika C @ [ motepa n
untepa 1 yovaika A EN 2 itfd syre TR RP [[lac P LP.  The gospel of Luke includes wife in all Greek editions. It would be very easy for a
scribe to accidentally skip yuvaika since so many of the words all end with the letter a (parablepsis by homoioteleuton). And there is the
factor that wives are not included in v. 30 in the list of things the forsaker will receive back again. Certainly, by Jesus' teachings, just
because a disciple left a non-believing wife for the sake of Christ and the gospel, does not mean he is allowed to marry again.

175 10:31 txt o1 eoxarot B C E X ® copsa? TR SBL TH ECM [o1] | eoxatol R A D L N W 0233 arm Bas RP [/ lac P* P.
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Jesus Again Predicts His Death

Mk 10:32 "Hoav 8¢ év tfi 68@ dvaPaivovteg gic TeposdAvua, kai Av mpodywv avtovg 6 Inoodc, kai é0aufodvro,
Kal akoAovBodvteg €poPoivto. kal mapaAaBwy mdAv tovg dwdeka Apéato avtolg Aéyewv ta uéAAovta avT®
ovpPaivery,

32And they were on the road, going up to Jerusalem,17¢ and Jesus was going on ahead of them; and they were
stunned, and!”7 followed behind fearing. And taking the Twelve aside again, he began to tell them the things
about to happen to him.
Mk 10:33 611 180V dvaPaivopev €ig TepocdAvpa, kai 0 V10§ Tod avBpwTOL Tapadodricetal Tolg dpxlepedaIV Kal
TO1G Ypappatedoty, Kal KATakpivoioly avtov Bavaty Kal mapadoousty adTov Toig €Bveoty

33"See, we are going up to Jerusalem, and the Son of Man will be betrayed to the chief priests and to the Torah
scholars. And they will condemn him to death, and hand him over to the Gentiles.
Mk 10:34 xai éunaifovotv adT® Kal EUNTUOOLOLY AUTR KAl UACTIYWOOUOIV aUTOV Kal ATOKTEVOUOLY, Kol UETA
TPEIG NUEPAG AVAOTNOETAL.

34And they will mock him, and spit on him, and flog him, and execute him. And after three days he will rise
again."

The Ambition of James and John

Mk 10:35 Kai mpoomopebovtal avtd TakwPog kai Twdvvng ol viol ZePedaiov Aéyovteg avt®, Atddokale, OéAopey
tva 0 €av aitnowpév oel’8 moong Nuiv.

35And James and John the sons of Zebedee come up to him, saying to him, "Teacher, we wish that you would do
for us whatever we will ask you."
Mk 10:36 6 8¢ einev adtolg, Ti OéAete mofow Ouly;

36And he said to them, "What do you want me to do for you?"
Mk 10:37 oi 8¢ eimav adt®, Ao AUTV Tva €i¢ cov ¢k de&1dv kal €1 €€ dprotep@dv kabiowuev év tfi 86N cov.

87And they said to him, "Grant to us that in your glory, we may sit one on your right, and one on your left."
Mk 10:38 6 8¢ 'Incodg einev adtolg, 00k ofdate ti aitelole. SOvache mielv TO mothpiov O éyw mivw, f T Pdntioua 6
gyw Pantifopar fanticdijvar,

38And Jesus said to them, "You don't know what you are asking. Are you able, to drink the cup I am drinking,
or to be baptized the baptism I am being baptized?"
Mk 10:39 oi 8¢ eimav avT®, Avvdueda. 6 8¢ 'Incod einev adTolg, TO motApiov & éyw mivw niecde kai TO Pdmtioua &
gyw Pantifouar fantioboeobde,

39And they said to him, "We are able." And Jesus said to them, "The cup which I drink!”® you will drink, and
the baptism I am baptized you will be baptized.

176 10:32a This does not mean it was a road that led to Jerusalem, necessarily. The phrase "going up" here probably is referring to the
pilgrimage to Jerusalem required by one of the three "pilgrim festivals" for which the adult men would "go up" to Jerusalem. Exodus
23:14-17 stated that the men must present themselves to the Lord. And the temple was where the Presence of the Lord was. It was the
one temple of the One God, for the one people of God. The festival for which they were "going up" here was most likely the Festival of
Unleavened Bread, Exodus 23:14-15.

177 10:32b txt ebauBouvvto kat akolovBouvteg AEM NT UTI E ® 2 188 1071 1582¢ 1424 itd vg syrP TR RP [ ébauBouvro kat akolovBouvteg
avtov 13 69 124 346 itf || éBauPouvto o1 8 akohovBouvteg N B L A © W 1 565 1582* SBL TH ECM | eBapufouvto akolovBouvteg avtw W |
BauPouvto o1 8 akolovBovvteg C* | Baufouvto kat ot akodovBouvteg C¢ [ eBauPouvto kat ot akolovBouvtes 579 [ eBaufouvto D K 0233
11 28 61 157 700 788 itab [[lac P*5P.  This variant needs more attention than it has received.
178 10:35 txt
V0L 0 €AV AITNOWHEV  ceTolnong nuiv B C3 L SBL TH ECM
VO O TL AV ALTNOWHEY O Tonong nutv C*
VO 0 €AV OE NITNOWHEV  TTOINONG NV N E
wao av oe altnowpedanonong nuv W
0 QV 0E EPWTNOWHEV TOLNONG Ny D
V0 O EXV AITNOWUEV noinong nuiv E ¢ 0233 TR RP
VO O €XV ALTNOOUEV  OE  TOWNONG NHLY N2 A
omit N*
hiant PP



Mk 10:40 16 8¢ kabioat éx de&1dv pov A €€ edwVOUwWY 0Vk £oTiv Eudv dodvat, &AM oig frofuactat.

40But to sit on my right or on my left is not for me to grant; they belong rather to those for whom they have
already been prepared.”
Mk 10:41 Kai dkovOoavteg ot déka Ap&avto dyavaktelv mept TakwpPou kai Twdvvou.

41And when the ten heard, they began to be angry about James and John.
Mk 10:42 kai mpookaAeoduevog adtovg 6 'Incolc Aéyel avtoig, Oidate Oti ol dokolvteg dpxewv TOV £OVQRV
KATOKUPLEVOLGLY AUTAOV Kal ot peydAotl avt@v kate€ovotdlovotv adT@v.

422And Jesus calling them together says to them, "You know that the ones considered to be rulers among the
nations, lord it over them, and their great ones exercise authority over them.
Mk 10:43 00y oUtwg O€ €otiv €v DUTV GAN’ ¢ &v OEAN uéyag yevéaBat €v DUly, Eotat UGV dtdkovog,

43But it shall not be so among you. Instead, whoever wants to be great among you must be your servant,
Mk 10:44 kai 8¢ &v BéAn &v LIV eivon Tp@dTOG, Eotat TdvTwy dodAog

44and whoever wants to be first among you shall be slave of all.
Mk 10:45 kai yap O vidg tod dvOpdmov oUk AABev diakovnBdival dAAX Srakovicat kai dobvat Thv Puxny adtod
AOtpov avti TOAAGV.

45For even the Son of Man did not come to be served, but to serve, and to give his life a ransom for many."

An Obnoxious Beggar Gets His Wish

Mk 10:46 Kati €pyovtat €ig Tepix. Kal EKTOPEVOUEVOL aDTOD &rto Teptxw Kal TOV YabnT®OV avtod kol GxAov
tkavod 6 viog Tipaiov Baptipalog TuAOG EkEONTO Tapd TV 680V TPOCSALTAV.

46And they come into Jericho. And as he was going away from Jericho, plus his disciples and a large crowd,
Bartimaeus (the Son of Timaeus), a blind beggar, was sitting beside the road.
Mk 10:47 kai dkovoag 6Tt 'Inood 6 Nalapnvdg éotiv fip€ato kpdletv kai Aéyety, Yigl80 Aquid 'Tncod, EAénodv pe.

47And hearing that it is Jesus the Nazarene, he began to shout, and say, "Jesus, Son of David, have mercy on me!"
Mk 10:48 kai énetipwv adT® ToAAOL tva crwnrion: 0 8¢ ToAAG udAAov €kpalev, Yie Aavid, EAénodv pe.

48And many were telling him to be quiet. But he kept shouting much more: "Son of David, have mercy on me!"
Mk 10:49 kai otd¢ 6 'Incodg einev, dwvrocate adTéV. Kal ewvodoty TOV TVPAOV Aéyovteg abT®, Odpoel, £yelps,
PWVET CE.

“Jesus stopped and said, "Call him." So they call the blind man, saying to him, "Take heart! Get up! He's
calling you!"
Mk 10:50 6 8¢ dmoPalav o iudtiov adtod dvamndicag AAOev mpdc TV Incodv.

50So throwing his cloak aside, he jumped up and came to Jesus.
Mk 10:51 kai dmokpifeic adt® O 'Inoods einev, Ti oot OéAe1g motrjow; O 8¢ TLEASG eimev adT®, PaPPouv, Tva
avaPAéw.

51And in answer to him, Jesus said, "What do you want me to do for you?" The blind man said to him,
"Rabboni, that I could see."
Mk 10:52 kai 6 'Incodg einev avT®, “YTaye, 1) ToTic 6ov céowkév o€, kai eVOUE dvEPAePey, kal ikoAoU0EL adT &v
M 08Q.

52And Jesus said to him, "Go. Your faith has healed you." And immediately he saw, and was following him in
the way.

Chapter 11
The Triumphal Entry

Mk 11:1 Kai 6te €yyilovorv €ig TepocdAvpa gig BnOpayn kai Bnbaviav mpog to "0pog tdv "EAai®dv, GrootéAAet 0o
TOV pabnt@v avtod

179 10:39 txt to notnpiov X B C* L syrP cop arm SBL TH ECM | to uev motnpiov A CCDE W N @ % 0233 it vg TRRP [[lac P P.  See Matthew
20:23.

180 10:47 txt vie X B C L X OrPt SBL TH ECM | utoc D K OrPt [ o vioc AEW ® 2t TR RP [ lac P N P 0233.  But see the next verse, where the
BYZ text also uses vie the vocative form.
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1And when they had come close to Jerusalem, to Bethphage and Bethany on the Mount of Olives, he sends two of
his disciples,
Mk 11:2 kal Aéyer avTolg, YMAyeTe €iG TNV KWUNV TNV Katévavtl DUQV, Kal evOVG elomopevduevorl €ig adThV
gvpnoete TdAoV dedeuévov €@’ OV 00deI§ 0UTIW AVOPWTWV EKABIoEV: AVCATE AVTOV KAl PEPETE.

2and tells them, "Go into the village ahead of you, and just as you enter it you will find a colt181 tied, upon which
no one has ever yet sat. Untie it and bring it.
Mk 11:3 kai éav tig Oulv einp, Ti noieite todto; eimate 6Tt ‘O kUplog avTod xpelav €xel, kai €0OVG aOTOV
drootéAel méAv (e.

3And if anyone says to you, 'Why are you doing that?' say, 'The Lord needs it and is sending it back here
shortly."182
Mk 11:4 xai &rfiA@ov kai ebpov AoV dedeuévov mpdg B0pav w Em tod dugddov, kai Abovsty adTdv.

4And they went, and found a colt tied at a doorway, outside in the street. And they are untying it.
Mk 11:5 kai Tiveg T@V €kel EotnrdTwy EAeyov avtolg, Ti moteite AVovTeg TOV TOAOV;

5And some people standing there said to them, "What are you doing untying the colt?"
Mk 11:6 oi 8¢ einav avTolc KaBWG eimev 6 Inoodc” kai deAkav adTog.

6And they said to them as Jesus said, and they allowed them.
Mk 11:7 kal @épovaotv TOV TOAOV pdg ToV 'Incodv, kai EmPaAlovoty avt® ta tudrtia adt®dv, Kal ékdbioev &’
avToV.

7And they bring the colt to Jesus, and throw their cloaks on it, and he sat on it.
Mk 11:8 kai moAAol T& tudTtia ATV £oTpwoay €ig TV 686V, dANotL 8¢ oTifdadag KOPavteg €k TOV AypQV.

8And many people spread their cloaks on the road, and others, fronds cut from the fields.183
Mk 11:9 kai ol tpodyovteg kai ol dkoAovBodvteg Ekpalov, Qoavva: EDAoynuévog O £pxduevog v dvopatt kupiov:

9And those proceeding ahead of him, and those following after, were shouting: "Hosha na!184  Blessed is he who
comes in the name of the Lord!’ 185
Mk 11:10 EDAoynuévn 1) épxouévr PactAeia to0 matpog UGV Aavid: ‘Qoavva év Toig LioTolc.

10"Blessed is the coming kingdom of our father David!18¢ Hosha na in the highest!"
Mk 11:11 Kai €iofiAOev €ig TepocdAvpa €ig o iepdv: kai mepiPAePpduevog navta, opiag #{dn olong thg dpag,
¢€fiAOev €i¢ Bnbaviav petd tOVv dwdeka.

181 11:2 n@Mog - pélos, a young mount animal, a word used for the foals of both donkeys and horses. But we know from the other
accounts that this was the foal of a donkey.

182 11:3 txt mawv (back or again) X B C* D L itd copsa eth Or2/4 SBL TH ECM= [ omit A C2E W £ ® M itaurbefiklq vg syrsphpal arm geo Or2/4
TR RP ECM= [ lac P N P 0233. The witnesses containing maAtv have it in various places or word sequences.

183 11:8 txt
KOYAVTEG EK TWV AYpWV R B L (syrh™e cops2) Or SBL TH ECM
EKOTITOV €K TWV XYPWV C
EKOTITOV €K TwV devOpwV Kat eoTpwvvvov ev Ty 0w N T
EKOTITOV €K TwV devipwV Kat esTpwvvvov  tnv 0dov D
EKOTITOV €K TWV devEpwV Kat E6TpwVVLOV €1¢ TNV 0dov A E @ 1t lat syrph (copbort) TR RP

omit W

lac PP 0233

Obviously, "branches" does not mean thick wood, which would be obstacles. ~ Straw or rushes or fronds or leaves is meant. A otifag was
a bed of straw or leaves. Such beds were made for sacrifices. But I can also imagine a few other purposes for this. One would be in
modern equivalent, giving him the read carpet treatment. Another would be to give him a drier surface to travel on, as it may have been
muddy. 1 can see that some scribes might have had trouble accepting that straw could be cut from "trees," and changed it to "fields."
Some such as Weiss say this Byz reading in Mark is a harmonization to the Matthew account. The omission in W is from homoioteleuton
coyping from an exemplar that had the Byz reading.

184 11:9a ‘Qoavvd = Aramaic 8] VYT - hosa‘ na’, similar to the Hebrew N3 HSTJ‘WW'J'I - has§iah na’, an expression reminiscent of the
X3 YT in Psalm 118:25 meaning "Help" or "Save, I pray," an appeal that became a liturgical formula, and as part of the Hallel (Ps. 113-
118), it was familiar to everyone in Israel. The Septuagint Psalm 117:25 has "Q Kopie, c@woov &1 - O Kdrie, sdson dg, "0 Lord, save now!"

or "Save indeed!" No doubt some in the crowd accompanying him expected him, as the Messiah ben David, to literally "save now," and
deliver them from the Romans and set up the kingdom of David.

185 11:9b Psalm 118:26

186 11:10 txt BaciAeia tov Tatpog X B C D EL W lat syrsp cop arm geo SBL TH ECM || factAeia ev ovopatt kuptov Tov matpog A N T @ 27 itfq

syrh eth TR RP [ lac P% P 0233. The Byz reading is exceptionally weak without Codex E and the Syriac Peshitta, and it makes sense only
as an accidental dupication of the phrase "in the name of the Lord" common in the context.



11And he went into Jerusalem to the temple, and after looking around at everything, he went out to Bethany with
the Twelve, since the hour was now late.

Jesus Clears the Temple

Mk 11:12 Kol tfj énavprov €€eABSvTwv adt®v and Bnbaviag Eneivaocev.

12And the next day as they were on their way from Bethany, he was hungry.
Mk 11:13 kai 18wV cukfiv dmd pakpdBev Exovoav UANa AAOev el dpa T1 evpricel v abti}, kai EAOWV ém” adThV
0082V e0pev el ur OAA* 6 yap Katpdg o0k AV GUKWV.

13And seeing from afar a fig tree that had leaves, he went, if perchance he would find something on it. And
coming upon it he found nothing but leaves. (For it was not the season of figs.)
Mk 11:14 kal drokpiBeig einev adti}, Mnkétt €i¢ TOV al@va €k 600 undeig kapmodv @dyor. kai fikovov oi padntai
avToD.

14And in response he said to it, "May no one ever eat fruit from you again." And his disciples heard.
Mk 11:15 Kai €pxovrat £ig TepoodAvpa. kai eioeAOwv €ig o iepov Aplato EkPAAAetv Tovg TWAODVTAG Kol TOVG
ayopdlovtag év T@ iep®, kai Tag Tpamélag TV KOALPIOTOV Kal Ta¢ KabEdpag TOV TWAOUVTWY TAG TEPLOTEPAG
KatéoTpeey,

15And they come into Jerusalem. And when he had entered the temple, he proceeded to drive out the ones
selling and the ones buying in the temple, and the tables of the moneychangers and the seats of the ones selling
doves he overturned,
Mk 11:16 kat oVk fi@iev Tva Tig dievéykn okebog d1a ToD iepod.

16and he did not allow anyone to carry stuff187 through the temple courts.
Mk 11:17 kai €8idaokev Kai s)\sysv avtolg, OV yéypamtat 811 ‘0 0ikdG Hov oikog TpoceVXAG KANOroeTal o1V Toig
€0veatv; el 8¢ memotnkate avTOV oTAALOV ANGTQV.

17And he started teaching, and said to them, "Is it not written: " 'My house will be called a house of prayer for all
nations?18  But you have made it 'a den of robbers.'189"
Mk 11:18 kal fikovoav ol Gpx1ePEIG Kal ol YPAUHATELG, Kal E(TOuV TG abTOV anoAéswaotv EpoPolvto yap avTdv,
TaG yap 0 8xAog é€enAniooeto €mi tfj Sidayfi avtod.

18And the chief priests and the Torah scholars heard, and they were looking for a way to kill him, for they feared
him, because the entire crowd was being held enrapt during19? his teaching.

The Withered Fig Tree

Mk 11:19 Kai 8tav o €yévero, é€emopevovto £€w T TOAEwC.
1YAnd when it got late, they would go outside the city.
Mk 11:20 Kai apamopevduevor mpwi €18ov thv cukiv éEnpapuévny éx priav.
20And early, as they were traveling along, they saw the fig tree, withered from the roots.
Mk 11:21 kai dvapvnobeig 6 Tiétpog Aéyet adt®, Paffi, 1de i oukA v katnpdow EExpavrat.
21And reminded, Peter says to him, "Rabbi, look! The fig tree you cursed has withered."
Mk 11:22 kat drokp10eig 0 'Incodg Aéyet avtolg, Ei €xete miotiv Ogo0d,
22And in response Jesus says to them, "Have faith in God.
Mk 11:23 qunv Aéyw opiv 8t1 6¢ av el t@ 6pet TovTw, "Apdntt kai PARONTL €i¢ TV OdAacoav, kai ur drakpidf £v
i kKapdia avtod aAAX motevy 0Tt O AaAel yivetat, €otat abTQ.

187 11:16 okebog; This is usually translated, "vessel." But it comprises the containers, equipment, and product- objects of any kind
involved in an enterprise. The English word "stuff" best encompasses all these ideas. Webster's Ninth New Collegiate Dictionary
defines the noun "stuff," at definition no. 1, as follows: "materials, supplies or equipment used in various activities:..." See I Samuel 30:24
in the King James Version as an example of this usage of the English word "stuff." In this verse, when the translators of the Septuagint
translated the Hebrew into Greek, they translated it into the Greek word okebog which is the same word as here in Mark 11:16.

188 11:17a Isaiah 56:7
189 11:17b Jeremiah 7:11

190 11:18 éni with the dative; a temporal indicator. The entire crowd was always taken away from the Torah scholars when Jesus was
teaching. This would surely be disturbing to them.
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2Truly I tell you, whoever can say to this mountain, 'Be lifted up and thrown into the sea,' and it is not being
questioned in his heart, but he is believing that what he is saying is happening, it will happen for him.191
Mk 11:24 1 todto Aéyw Ouiv, mavta Goa mpocedxeabe Kai aitelobe, motevete Ott EAGPeTE, Kal €oTat DTV,

24"Therefore I tell you, whatever you are praying and asking for, believe that you have received it,192 and it will
happen for you.
Mk 11:25 kai OTav 6THKETE TPOGEVXOUEVOL, ApieTe €f T1 EXETE KATA TIVOG, Tva Kal O Tathp DDV 0 €V TO1G 00pavolg
A@f] LUTV TA TAPATTWUATX DUDV.

25Also, when you stand praying, forgive, if you are holding anything against anyone, so that your Father in
heaven may also forgive you your trespasses."
11:26 E1 8¢ DUETG 00K depiete, 00e O Matrp LUV O €V TOIG OVPAVOIG APHOEL TA TAPATTOUATH DUDV.

26But if you do not forgive, neither will your Father in heaven forgive your trespasses." 193

The Authorities Question Jesus’ Authority

Mk 11:27 Kai €pyovrtar maAv €ig TepocoAvpa. kai €v T@ iep®d mepimatodvtog avtol €pxovtal mpog avTov ol
APXLEPELG Kal Ol YPaUMATEIS Kai ol pecfutepot

27And they arrive again in Jerusalem, and as he was walking in the temple, the chief priests and the
Torah scholars come up to him, along with the elders,
Mk 11:28 kai EAeyov avt®, 'Ev oig é€ovoiq tadta molelg; fj Tig oot £dwkev trv é€ovoiav tavtny Tva tadta Tolfig;

28and they were saying to him, "By what authority are you doing these things? Or,194 who gave you this
authority, that you may do these things?"
Mk 11:29 6 8¢ 'Incodg einev avTolg, Enepwtriow Uuag Eva Adyov, kai drmokpiOnté pot, kai £pd Ol év mola é€ovoia
TabTa To1w*

29And Jesus said to them, "I will ask you one question. You answer me, and I will tell you by what authority I
am doing these things.
Mk 11:30 10 fdmtiopa 6 Twdvvou €€ obpavod Av § €€ dvBpwnwv; dmokpiONTé pot.

30John's baptism — was it from heaven, or from human beings? Answer me."
Mk 11:31 kai Sieloyilovro mpdg Eavtovg Aéyovteg, 'Eqv einwuev, 'EE obpavod, épel, A1d ti 00V oUk émicteboate
a0uT®;

31And they were discussing it among themselves, as follows: "If we say, 'From heaven,' he will say, 'Then why
didn't you believe him?'
Mk 11:32 dAA& efnwuev, EE dvBpdnwv; - époPodvto tOv Exlov, dravteg yap eixov oV Twdvvny Sviwg 8t
TPOPHTNG V.

320n the other hand, dare we say, 'From human beings'?" (They were fearing the people, 19> for the people all
held that John really was a prophet.)
Mk 11:33 kai drnokpifévteg Td 'Inood Aéyovotv, 00K oidapev. kai 0 'Tnoodg Aéyetl adtolg, OVdE £yw Aéyw LUTV €v
nolq €€ovoig tadta ToI®.

33And in answer they say to Jesus, "We do not know." And Jesus says to them, "Neither am I telling you by
what authority I do these things."

191 11:23 txt autw X B C D L W lat syrs cop SBL TH ECM [ avtw o gav et A E N X @ 0233 M itk syrphpal TR RP [ lac P* P.  The Byz
reading does not have K* in support.

192 11:24 txt eAaPete R B C L W copsamssbomss SBI TH ECM || Anupeabe D itaaurbdfffiklq yg copsamss eth geo Cypr || Aappavete A EN I @
0233 syrP copsa™bo Or TR RP [ lac P* P. The aorist form elapPete is used here, according to Metzger, in a sense corresponding to the
Semitic usage of the prophetic perfect, which expresses the certainty of a future action. In other words, "if you believe that it is as good
as done." Many later copyists, perhaps because they did not understand this, changed the verb to "you are receiving," and others, for
the same reason plus possibly being influenced by the Matthew parallel passage, changed it to the future, "you will receive." And others
changed it to the present tense "you are receiving," perhaps in order to make it the same tense as the "is happening" in v. 23 just prior.
193 11:26 txt incl. v. 26 A (C D) E (N %) ® (0233) 2 lat syrp.h eth Cypr Spec TR RP [ — & B L W itk! syrs.pal copsa arm geo SBL TH ECM | lac P
P. The TCOTGNT: "Although it might be thought that the sentence was accidentally omitted because of homoeoteleuton, its absence
from early witnesses that represent all text-types makes it highly probable that the words were inserted by copyists in imitation of Mt
6.15." Yes, homoioteleuton is reasonably proposed here..

194 11:28 txt n Tig 6ot R B L cop SBL TH ECM [ ko T1¢ 6ot A EN W X @ 0233 latt syrP arm eth geo TR RP [ ti 6ot C [ om. D itk [[ lac P* P
195 11:32 txt oxAov R B C N X @ 0233 syrhms copsamssbo SBL TH | Aaov A ED L W 11t lat syrs:ph copsamssboms TR RP ECM [ lac %5 P



Chapter 12
The Parable of the Tenants

Mk 12:1 Kai fip€ato avtoig v napafolaic Aaelv, 1% Auned@va dvOpwmnog éputevoey, Kal TepEONKeV Qpayuov
Kal WpuE€ev LTOARVIOV KAl PKOSOUNTEV TTOPYOV, Kal EEEJETO AVTOV YEWPYOIG, Kol ATESHUNTEV.

1And he began to speak to them in parables. "A man planted a vineyard, and put a hedge around it, and dug a
winepress, and built a watchtower, and leased it out to tenant-farmers, and journeyed away.
Mk 12:2 ka1 dréotellev TpOG TOVG YeEwpPYoLs T® Katp®d doTAov, tva Tapd TV Yewpy®dV AdPn &mo t@v kapn®v Tod
aumeAOvog’

2And in the time of harvest he sent a servant to the tenants, that he might be paid by the tenants out of the fruit of
the vineyard.
Mk 12:3 kai AaPovteg abToV €de1pav Kal ATECTEIAAV KEVOV.

3And seizing him they beat him, and sent him away empty-handed.
Mk 12:4 kai ndAv aréoteldev mpog adtovg GAAov oDAoV: KAKETVOV EkeQaAiwoay Kal ATigacay.

4And again he sent a servant to them, a different one. That one they wounded in the head1%’ and insulted.1?3
Mk 12:5 kai &AAov dméoteilev, KAKelvOv AmékTelvav, Kol TOAAOUG dAAovg, oU¢ upev dépovteg olg Of
ATOKTEVVOVTEG.

5Yet another he sent, and that one they killed. And he sent many others; some they beat, some they killed.
Mk 12:6 £11 €va gixev, vidv dyanntév: dnéotelev avTdV Eoxatov TPdG abTtods Aéywv 8t Evipamnticovtal ToV vidv
Mov.

60ne alone he still had, a beloved son. Fmally, him he sent to them, saying, 'They will respect my son.'
Mk 12:7 éxelvor 8¢ ol yewpyol mpdg £avtovg einav 8t OUTéG £otiv 6 kKAnpovouog: debte dmokteivwuev adTdv, kai
NUQV €otat 1] kKAnpovouia.

7"But those tenants said among themselves, 'This is the heir. Come, let us kill him,1%? and the inheritance will
be ours.'
Mk 12:8 kol Aafdvteg anéktetvay avTov, Kai €EERalov avtov E€w ToD duneAd®vog.

8And taking him, they killed him, and cast him outside the vineyard.
Mk 12:9 i 00v To1foel 6 kOp1og Tod dumeA@VOG; EAelioeTan Kol doAécel TOUG YEwpYoUG, kal Swoel TOV dumeA@dva
dANo1g.

9"What then?90 will the owner of the vineyard do? He will come and kill the tenants, and he will give the
vineyard to others.
Mk 12:10 008¢ TV ypagnv tadtnv dvéyvwre, AiBov v dmedokipacav oi oikodouodvreg, obtog éyevidn eig
KEQAANV ywviag:

10"Have you not read this scripture: 'A stone which the builders rejected, this one has become the chief
cornerstone;
Mk 12:11 mapd kvpiov €yéveto avth, Kal €otiv Bavpaoth) €v 0QOaAuois Nudv;

lifrom the Lord this came about, and it is marvelous in our eyes'201?"

196 12:1 txt AaAerv X B L W lat cop SBL TH ECM [| Aeyewv A C D E (N)  ® 0233 itk syrP TR RP [ lac %5 P

197 12:4a txt — X B D LW latt cop SBL TH ECM | AtboBoAncavteg A C (E) N £ @ 0233 i syrbh TR RP [ — v. 4 syrs [ lac 5 P

198 12:4b txt nripaoav X B L lat copsamsbo SBL TH ECM [ nriunoav D [ aneotethav nripwuevov A C E N T (0) 0233 2 TR RP [ aneotethav
nripacpevov W || — v. 4 syrs [ lac P4 P

199 12:7 The Greek phrase here for "Come, let us kill him," Sebte dnokteivwuev avtov, occurs only one other time in the Greek Bible, and
that is in Genesis 37:20 in the Septuagint, where Joseph's brothers said it about Joseph. The owner of the vineyard in the present parable
had "A beloved son," not the only Son. Joseph was Israel's favorite, most beloved son. The vineyard represents the Northern Kingdom,
with the tribes of Joseph—Manasseh and Ephraim. This passage in Mark points to Jesus being the Messiah ben Yosef, the Messiah son of
Joseph. Through his mother Mary, Jesus is not only the Messiah son of Joseph, but also the Messiah son of David, and the Messiah son of
Aaron.

200 12:9 txt 11 ovv XA CDEN W X ® 0233 11 lat syrph copsamssboms TR RP TH [ECM ovv] {\} [ 1 B L itk syrs copsamssbo SBL [/ lac Pp*5 P

201 12:11 Psalm 118:22,23, and the ancient Rabbis said that stone is the Messiah ben Yosef. He is also the Rock in Deuteronomy 32:4
according to Ramban, and he is the Shepherd stone or rock in Genesis 49:24.
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Mk 12:12 Kai é{fitouv adtov Kpatiioat, kal £poPrRdnoav tov SxAov, Eyvwoav yap 6Tt Tpog adTovg THY TapaPoAnv
einev. kai d@évteg adTodv dmiiAdov.

12And they were looking for a way to arrest him, for they knew he had told the parable in reference to them. Yet
they were afraid of the crowd. And they went away, leaving him alone.

Paying the Tribute Tax to Caesar

Mk 12:13 Kal &rnootéAAovatv mpog abtdv Tivag TV dapioaiwv kal t@v Hpwdiav®v tva avtov dypedowoty Adyw.

13And they send some of the Pharisees and Herodians, in order to trap him in a saying.
Mk 12:14 kai éA08vteg Aéyovoty adt®, Atddokale, ofdauev &ti dGANnOC el kai o0 uéAel oot Tepi 00deVEG, 00 Ydp
PAEneLg €ig Tpdowmov GvOpdTwyY, AN £’ dAnBeiag thv 030V tod Oe0d diddokerg Egotiv dodvar kfjvoov Kaicapt
1 oU; dQueV 1] ) dDueV;

14And coming, they say to him, "Teacher, we know that you are honest, and it matters not to you about anyone,
in that you pay no attention to the personage of people, but rather on the basis of truth you teach the way of God.
Is it permissible to pay292 the tribute?93 to Caesar, or not? Should we pay, or should we not pay?"
Mk 12:15 6 8¢ £ldwg adTdV TV UNdKpIoLV £lnev adTolg, Ti pe melpdlete; @épeté pot Snvdprov va dw.

15But he, perceiving their hypocrisy, said to them, "Why are you testing me? Bring me a denarius, so that I may
look at it."
Mk 12:16 oi 8¢ fiveykav. kod Aéyet adtols, Tivog i eikwv aditn kai 1) émrypagd; oi 8¢ einav adt®, Kaicapog.

16And they brought one. And he says to them, "Whose image is this, and inscription?” They say to him,
"Caesar's."
Mk 12:17 6 8¢ "Incodg einev avtoig, Ta Kaisapog dnddote Kaisapt kai t& 00 Be0d td 0e®. kai £€ebavpalov ém’
avTR.

17And Jesus said to them, "Caesar's things give back to Caesar, and God's things to God."

And they were amazed at him.

Marriage and the Resurrection

Mk 12:18 Kai €pyovtar Zaddovkaiol mpodg avtdv, oftiveg Aéyovotv dvdotacty ur eival, kol Emnpwtwy adTtdv
Aéyovrteg,

18Then some Sadducees come up to him (Sadducees say there is no resurrection), and they questioned him as
follows:
Mk 12:19 Addokale, Mwiofic Eypapev Nuiv 6Tt £Gv TIvog adeA@Og moddvn kal KataAinn yuvalka kal un aef
Tékvov, tva AdPn 0 48eA@oc adtod thv yuvaika kal é€avaoctrion omépua Td AdeA@® avToD.

19"Teacher, Moses wrote for us that if a man's brother dies and leaves behind a wife and does not leave behind a
child, that the brother of the deceased should take the womanZ294 and raise up descendants for his brother.20

202 The verb here is §{3wyt, 'give,' and also in the next sentence, 'should we give or should we not give." And the verb Jesus used in v. 17
is dmodidw, 'give back,' or, 'give up.'

203 The Greek word translated "tribute" is kfjvoog, a loan word from the Latin word census, which means just what you would think it
means- a head count. The Roman Caesar would charge a head tax (capita tax) based on a head count or census. The Latin root word for
head is cap. Thus, this tax was a per capita tax, or a capitation. It was a flat tax, having no relation to graduated percentages, or ability to
pay. It was not an income tax. Every head had to cough up the same amount. Black's Law Dictionary, Sixth Ed., defines a Capitation
tax thusly: "Apoll tax. A tax or imposition upon the person. It is a very ancient kind of tribute, and answers to what the Latins called
"tributum,' by which taxes on persons are distinguished from taxes on merchandise, called 'vectigalia."" Remember, a census was
forbidden by God, and King David incurred God's wrath when he numbered the people. (A census tax or capita tax is also the kind
expressly prohibited by the Constitution for the United States of America.) Black's Law Dictionary defines Tribute in turn as: "A
contribution which is raised by a prince or sovereign from his subjects to sustain the expenses of the state. A sum of money paid by an
inferior sovereign or state to a superior potentate, to secure the friendship or protection of the latter." Now as for coinage, Jesus
obviously knew some principles of law. When he said in verse 17, "Caesar's things give back to Caesar," he recognized that every single
coin circulated that bore Caesar's portrait and inscription, already belonged to Caesar. And everything purchased using Caesar's coins
also belonged to Caesar. The Jewish religious taxes, on the other hand, were paid in weight of silver- shekels, or even drachmas, but not
in Roman coins.

204 12:19a txt yovaika ka1 P* R B C L W (itk) SBL TH ECM [ yovatka autov kat A D E X @ i lat syrPh TR RP [ lac NP 0233, The omission
of avtou can be easily explained as a scribal oversight in view of how many other times the word avtov appears in the context. 1can also
imagine an editor deliberately omitting the avtov because then the reader might think "his wife" means the surviving man's own wife.



Mk 12:20 énta &8edgoi Aoav: kai 6 Tp@Toc ENafev yuvaika, kai &mobviokwy ok d@fikev omépua
20"There were seven brothers. And the first one took a wife, and dying, he left no descendant.
Mk 12:21 kal 0 devtepog EAaPev avTrV, Kal AEBAVEV Ur KATAATIWY OTEPHA” KAl O TPITOG WOAUTWS
21And the second one took her, and he died, leaving no descendant. It was the same with the third.
Mk 12:22 kal ol ENT& 0VK APAKAV OTEPHA. E6XATOV TAVTWV KAl 1] YUV aréBavev.
22Tn fact, all seven left no descendant.2%¢ Last of all, the woman also died.
Mk 12:23 €v tf) Gvaotdoel, Stav avactoLy, Tivog abTt@v €6Tat yuvh; ol Yap ENTd E6XOV aDTHV YUVATKA.
23"In the resurrection, when they rise again,?07 of which of them will she be wife? For all seven had her as
wife."
Mk 12:24 £pn avtoic 6 'Incodg, O d1a toito mAavacde pr| €1ddteg Tag ypagag unde thv dovaurv tod Ogo0;
2Jesus said to them, "Is this not the reason you are mistaken, that you know neither the scriptures nor the power
of God?
Mk 12:25 Gtav yap €k VEKpOV dvact@oly, oUTe yapoDaotv oUte yapifovtat, dAN’ €iotv wg dyyeAot €V Tolg oUPavoiG.
2sFor when they rise from the dead, they neither marry nor are given in marriage, but are like the angels in
heaven.208
Mk 12:26 mepl 8¢ TV vekp®v 8Tt éyeipovar obk dvéyvwrte év tfi PIPAw Mwicéwe émi T0b Pdrov Tg2%0 einev
avT@ 0 Be0¢ Aéywv, Eyw 0 0e0¢ ABpadp kat 6 0e0¢ Toadk kat O 0£0g Takwp;
26Now about the dead, that they do rise, have you not read in the scroll of Moses, at the part about the bush, how
God spoke to him, saying, 'l am the God of Abraham, and the God of Isaac, and the God of Jacob'?210
Mk 12:27 o0k €otiv 0£0¢ vekp®OV GAAG {ovTwv-21l moAv212 mAavacbe.
27He is not the God of dead people, but of living. You are badly mistaken!"

The Weightiest Commandment

Mk 12:28 Kai mpoce 0oV €i¢ TV ypauuatéwv dkovoag adtdv culntodviwy, idwv 8tt kaAdg dnekpibn avtolg,
EMNPWTNOEV aUTOV, [Tola 0TIV EVTOAN TPWTH TAVTWYV;

It is more clear to say, the brother should take the woman and produce a descendant, than to say the brother should take his wife and
produce a descendant. At any rate, I prefer the clarity of the shorter reading, without saying it is the original reading. For the Byz
reading I worded it as "that wife of his" rather than "his wife" for the same reason. The definite article can act as a demonstrative.

205 12:19b Deuteronomy 25:5; Genesis 38:8
206 12:21-22 txt

KOl 0 TPITOG WOAUTWG KAl Ol ETTA OVK X B CL SBL TH ECM
0 TPITOG WOALTWG Ol ETTA Kol UK W
KOl 0 TPITOG WOKUTWG KateAaPov avtnv otenta kat ovk E X ® TRRP
KOL 0 TPITOG WONUTWG KALEAAPOV GUTNY WOAUTWE KAl Ol ETA KAL OUK A
Kot woavtwg  eAafov autnv Ol ETTA KAl OUK D
lac PN P 0233

There are a great many other variants among the later manuscripts. These are the Greek manuscripts 8th century or earlier the readings
of which I have access to.

207 12:23 txt ev TN AVOOTACEL 0TAV aVASTWolY E @ itd TR RP SBL ECM [otav avactwoiv] {C} | ev T ovv avactacel otav avactwotv A [ ev
TN AVAGTAGEL OUV OTAY aVacTWotv X vg it@aurb).ff%il gyrsh with* [ otav ouv avastworv ev ) avaotacet (eth) [ ev ™ avactacer X B C* L itk
copboPt TH (Lk 20:33) [ ev tn avactacet ovv D W itdr' syrp copsamss,bomss (Matt 22:28) [ ev tn ovvavaoctaocet C2 [ lac P N P 0233. Here we
have a case where the UBS commentary says scribes omitted words in order to harmonize with the other synoptic gospels, but that such a
pleonasm as this is in accord with Mark's style.

208 12:25 txt ayyehot X C D L = pm syrh lat SBL ECM [ ot ayyehot W [ aryyeAot ot A ® pm syrP TR RP TH | ot aryyeAot o1 B copsa Or || ayyeAot
Beov ot itl vgs copbo™s [ lac P*s N P 0233

209 12:26a txt i X B C L SBL TH ECM [ ()G A D E W £ & 21l TR RP [ lac P* N P 0233.

210 12:26b Exodus 3:6. The point is that at the time of God's saying, "I am," present tense, "am the God of Abraham, the God of Isaac,
and of Jacob," those three people had long since passed on from the earth. But Jesus' point is: the saying of God to Moses proved that

Abraham, Isaac, and Jacob were not dead people, but living. The Sadducees considered Abraham, Isaac, and Jacob to be dead people, and
this was one of their errors.

211 12:27a txt aMa {wvtwv R AB CDL W X pm lat syrsp cop goth SBL TH ECM || aAAa 0g0g {wvtwv E ® pm itd vgms syrh™ TR RP [ lac P N
P 0233

212 12:27b txt moAv P* R B C L W itk cop SBL TH ECM [ uugic ovv moAv A D E X @ i lat syrPh TR RP [ vueig e molv itf® syrs | lac N P 0233
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28And one of the Torah scholars who had approached, after listening to them debating, recognized that Jesus had
answered them well. He asked Jesus, "Teacher, out of all of them, which commandment is primary?"
Mk 12:29 dmekpibn 6 'Incodc &t Mpwtn otiv, "Akove, Topan, kOpiog 6 O£0¢ UV KVpLOG £I¢ £0TLY,

YJesus answered, "Primary is this: 'Hear, O Israel, Yahweh is our God, Yahweh alone."213
Mk 12:30 kal dyamnrioelg kKUplov tov Bedv cov €€ GAng tig kapdiag cov kai €€ SAng thg Yuxfg cov kal €€ SAnG Thg
dravoiag oov kai €€ SAng tiig loxvog cov.

30And you shall love Yahweh your God with all your heart, and with all your soul, and with all your mind, and
with all your strength.'214 215
Mk 12:31 devtépa avtr, Ayanoeig TOV TANGIOV 60V WG 0eaUTOV. Uel{wV ToVTwWV GAAN EVTOAT OVK £0TLV.

31Secondmost is this:21® "You shall love your neighbor as yourself.217  There is no other commandment greater
than these."
Mk 12:32 kai einev adt® 6 ypauuateic, Kad®g, Siddokale, ém’ dAnbeiag einec 8t1 €i¢ otiv kai o0k £otiv FANOG
ANV abtol

32And the Torah scholar said to him, "Well done, Teacher. It is on true basis you have said, that there is one, and
there is no other but him;
Mk 12:33 kal to dyandv avtov €€ SAng tig kapdiag kal €€ GAng thg cuvéoews kal €€ SAng tfi¢ loxvog kal to
AYanav ToV TANGIoV WG EXVTOV TEPLEGATEPOV EGTLY TTAVTWY TOV OAOKAVTWHUATWY Kol OUctdV.

33and to love him with all your heart, all your intelligence,?18 and all your strength, and to love your neighbor as
yourself, is more important than all the burnt offerings and sacrifices."
Mk 12:34 kai 6 'Incodg 18wv adtdv 8Tt vouvex®s dnekpidn einev avT®, 00 pakpdv el &mod Thg PactAeioc tod Beod.
Kol 0UJELG OUKETL ETOAUA a0TOV2LY émepwrhioat.

34And Jesus, having seen him, that he had answered thoughtfully, said to him, "You are not far from the kingdom
of God." And no one dared to ask him any more questions.

Whose Son Is the Messiah?

Mk 12:35 Kai anokpibeig 6 'Incoig Eleyev S1ddokwv €v T® 1ep®, TIMG Aéyovatv oi ypaupatels 6Tt 6 Xp1otodg viog
Aavid éotiv;

213 12:29 The Greek word represented by "alone" above is €ic - hefs, basically meaning "one." But using thed word "one" would be a
poor translation, since most readers today would take it to have some significance in rebuttal of the "trinity." But nothing of the sort
was underlying God's words. The context of God's original words was idolatry. God's commandments did not arise out of a vacuum,
but arose out of a need to counteract some error of humankind. In this case it was that God's people should have no other gods before
Him. The situation was that there were many other so-called gods, but 711777, YHVH, alone was to be their God. Paul says, "There may
be many so-called gods, and many lords, but for us there is only one God, and only one lord," I Corinthians 8:5-6. (See also Mark 2:7; 10:18
for similar uses of the Greek word eig.  The Hebrew word, echad, was also used meaning "alone," "only," or even, "first," as the "first" day
of the month.) Now God was not comparing himself to other gods in that other gods were many lords in contrast to our God being one
lord. From small childhood I have puzzled over the odd thought, found in my Bible, represented by the phrase "The Lord our God is one
Lord." It didn't say 'God is one God.' Instead, it said 'God is one Lord." God is one Lord? So then it must be otherwise conceivable
that one God could be many lords? You see, "The Lord our God is one Lord" makes no sense. The problem with "The Lord our God is
one Lord" is that it wasn't supposed to be saying "Lord" at all, for "LORD" was the substitute for the Tetragrammaton, 77", YHVH, the
name of God, which the Israelites refused to pronounce, for fear of taking God's name in vain. Thus, when the Jewish scholars in Egypt
translated the Hebrew scriptures into Greek, they perpetuated this misnomer even more, for in the Septuagint, the word "kurios" or
"lord" is used instead of Yahveh, and the quote above in Mark appears to be taken from the Septuagint. To lessen confusion, it is best to
throw out the word "lord" completely; for indeed, it is not only confusing, but inaccurate.

214 12:30a Deuteronomy 6:4,5

215 12:30b txt cov X B E L ita cop SBL ECM [ cov avtn mpwtn W itk [ sov awtn mpwt evroAn A D X 11 lat syr copbo™ TR RP TH [ sov avth
TPWTN TAVTWV evToAn @ [ lac P C N P 0233

216 12:31a txt avtn B L cop SBL ECM [ avtn eotwv X [ opota awtn A€ E W X & 21i lat (syr) TR RP TH [| 8¢ opota tavtn D [ opora avtng A* [ lac
P45 C N P 0233

217 12:31b Leviticus 19:18

218 12:33 txt — RBLW it2 copsams(bo) SBL TH ECM [ +{puxng avtov (also omits 1oxovog D [ +puxng kot €€ oAng tng A E T @ 087 M lat syrph
copsams,(bomss) TR RP [ lac 45 C N P 0233

219 12:34 txt 18wV avtov A B E X @ 087 0233 ita syrphpal copsabo eth TR RP SBL TH ECM [avtov] {C} [ 18wv R D L W itaurb.dfRiklLqrivid yg
syrs arm geo Chrys Hilary [ lac P C NP



35And continuing to teach in the temple, Jesus said, "How do the Torah scholars say that the Messiah is the Son of
David?
Mk 12:36 abTO¢ Aavid einev €v T@ mveduatt T dyiw, Einev2Z0 ¢ kpiog T kupie pov, Kdbov €k €10V pov €wg
av & Tovg €x0polG GOV LTIOKATW TAV TOdWV GOv.

36David himself said, by the Holy Spirit," 'Yahweh?Z! said to my Lord: "Sit at my right hand until I put your
enemies under?22 your feet." '223
Mk 12:37 a0t0g Aavid Aéyel avTOV KOp1OV, Kai TOBeV abTOD €0TLV LIOG; Kal O TOADG OXA0G fikoveV aVTOD NOEWG.

37David himself calls him 'Lord,' so how is he his son?"?24 And the large crowd was listening to him with
delight.

Jesus Denounces the Torah Scholars

Mk 12:38 Kai €v tfj didaxf) avtod éAeyev, BAEMeTe G0 TOV YPAUHATEWY TOV BEAGVTWYV €V GTOAXIG TEPLTATETY Kal
AOTAGUOVG €V TOAG AYOPOiG

38Also in his teaching he was saying, "Look warily at the Torah scholars, those loving to walk around in robes,
greetings in the marketplaces,
Mk 12:39 kai mpwtokaBedpiag £v Talg cuvaywyaiq kal TpwTtokAlsioag v Tolg deimvolg:

%%and chief seats in the synagogues, and places of honor at banquets;
Mk 12:40 oi katecOiovteg TdG¢ olkiag T@V ynpdvV kai mPo@doel pakpd TPocevYSuevol, obtol Afuovral
TEPLOGOTEPOV Kpipa.

40who eat up??> the houses of widows, and for a front, make lengthy prayers. These will receive extra
damnation."

The Widow's Offering

Mk 12:41 Kai kaBicag katévavtt tod yalopuAakiov é0ewpel TG 6 SxAog BaAler xaAkov €i¢ TO yalo@UuAdKiov: Kal
noAMol thovatot éBaAAov oA

41And while sitting opposite the temple treasury, he was watching how the crowd was dropping copper into the
donation chest. And many rich people put in much.

220 12:36a txt Aeyet AD E ® 0233 RP [ einev X B L W X 087 TR SBL TH ECM [ lac % C N P.  The versions are not definitive witnesses for
this variant, since they could have rendered the present tense Aeyet like English translations do today, as an "historical present."

221 12:36b Einev 6 kGp1og @ kupiw, "The LORD said to my Lord," from the Hebrew *';'-rx'? i OX] - na'um Yahovah la'dondi of Psalm
110:1. In this verse, both the Tetragrammaton 711" (YHVH) and Adonai are found, together. But one could hardly say, "Adonai said
to Adonai." In an attempt to avoid this, the Masoretes inserted a paseq in between, one of these: | , to make them be in separate phrases,
and thus the Masoretic text reads: "j"l&'l? | .‘Ijﬂj oNa.

222 12:36¢ txt vokatw (Mt 22:44) B D W 0233 syrs copsabo geo SBL ECM [ uomoSiov (Ps 109:1 LXX; Lk 20:43; Ac 2:34) X AEL £ ® 087 11t latt
syrPhpal arm eth Hilary TR RP TH [ lac P* CN P

223 12:36d Psalm 110:1

224 That is, "My lord."

225 12:40 koteoBiw - katesthio, the preposition kata attached to £€00iw, the verb for eat, serving to perfectivize, or alternatively, to
repetitivize, the verb. Here the verb is also linear (continuous, progressive) in aspect, showing that there is a gradual process to the
eating up, or alternatively a habitual process, leading to a conclusion of complete devourment. Psalm 14:4 used this same Greek word in
the Septuagint for financial oppression of people. But how can one oppress a house? In the context of property, katecBiw means to
appropriate property illegally. We must remember that the Hebrew scriptures, like Deuteronomy 23:19, Psalm 15:1-5, declared it illegal
to charge your fellow Israelite interest on a loan. Yet many did so, including or even especially the priests and officials, such that the
interest "ate up" the equity in the houses of widows, at which point the lenders would re-possess the houses. Jesus was not the first or
the last man of God to decry this practice of charging fellow believers interest. Nehemiah in 5:10-11, said to the officials, "Stop this
taking of interest!...Give them back, this very day, their fields, their houses..." Ezekiel 22:12, "...you take both advance interest and
accrued interest, and make gain of your neighbors by extortion..." James 2:6, "Is it not the rich who oppress you? Is it not they who
drag you into court?" The Pharisees were lovers of money, Luke 16:14. Another theory on what this means is that the Pharisees used
their position as judges to get insider information or use trickery in their office, to fraudulently obtain title to property, or as the trustees
or financial managers of widows to use up their household finances, or to eat up their estates. Or perhaps to make unjust rulings in cases
in which they had a pecuniary interest. They may have done all of the above. As usual, the law of the Spirit is a higher standard than
the letter of the law of Moses. Jesus not only forbade lending with interest, he commanded to lend without expecting even the principal
back, Luke 6:35.
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Mk 12:42 kai éABodoa pia xrpa ttwyn £Padev Aemta dvo, 6 €oTiv KodpdvTng.

42And when one poor widow came, she put in two lepta (which is equivalent to one quarter of a penny).
Mk 12:43 kal mpookadecduevog tovg pabntdag avtod einev avTolg, Aunv Aéyw Oulv 8t 1) xfpa abtn 1} Trwyn
TAglov Tavtwyv €Padev TtV PaAAdvtwy €ig TO yaloguAdKiov:

43And calling his disciples to him, he said to them, "Truly I tell you, this poor widow has put in more than all the
others putting into the treasury.
Mk 12:44 mdvtec ydp ék t0od mepiooedovTog avtois #Padov, altn 8¢ éx ThG Dotepricews adTAG mdvta Soa eixev
gBaAev, GAov tov Biov avThc.

44For they all put in out of the extra they had. But she out of her lack put in everything, all she had to live on."

Chapter 13
Signs of the Times

Mk 13:1 Kai éxmopevopévou avtod €k To0 iepod Aéyel avtd €ig [¢x] T@V pabntdv avtod, Atddokale, 18e motamol
AiBot kat motarnai oikodopai.

1And as he is going forth out of the temple, one of his disciples says to him, "Teacher, look! What large stones.
What great buildings."
Mk 13:2 kai 6 'Incodc einev adt®, BAémelg tavtag Tdg ueydAag oikodoudg; od un deebf (e AiBog émi AiBov 6¢ o0
U1 KataAvo).

2And Jesus said to him, "See all these great buildings? By no means will there be left here a stone upon a
stone?26 that will not be thrown down."
Mk 13:3 Kai kafnuévou avtod €i¢ 16 "0pog TV 'EAaidV Katévavtt To0 igpod énnpdta avtov kat’ idiav Métpog kal
Takwpog kai Twdavvng kat Avpéag,

3And as he was sitting on the Mount of Olives opposite the temple, Peter and James and John and Andrew asked
him privately,
Mk 13:4 Einov nuiv ndte tadta €otat, kal T T0 onpelov dtav uéAAn tadta cuvteAeiodat navra.

4"Tell us, when will these things be, and what will be the sign that they are all about to be accomplished?"
Mk 13:5 6 8¢ 'Incol¢ ApEato Aéystv avtoig, BAénete un tig UGS TAavrion

5And Jesus proceeded to tell them, "See that no one misleads you.
Mk 13:6 moAAot EAedoovTal €mi T@ OvOpaTi pov Aéyovteg Tt 'Eyw iy, kai ToAAoLG TAavHicoUGLY.

6Many will come in my name, saying, 'I am He," and they will deceive many.
Mk 13:7 Gtav 8¢ drovonte TOAEUOUG KAl GKOXG TTOAEUWV, un Opoelade’ Oel yevéabat, GAN’ oUmw To TéAOC.

7But when you hear of wars and rumors of wars, do not be alarmed. These things must happen, but the end is
not yet.

226 13:2 txt wde MBog emt AiBov (see Mt 24:2) XBGLU W A © ¥ f1 f13 jtaaurbdq syrsp.hwith* copsabo) arm eth geo Polychreid SBL TH ECM ||
wde Abog et Mbw D T pm [| ABog emt AMbov M X T 11 [ in templo itk [ in templo lapis super lapidem ite Cypr || AiBog em Mbw (see Lk 21:6) AEF
HK @ pm itfil vg TR RP [ lac P* C N P 0233



Mk 13:8 éyepbrioetar yap €0vog €’ €0vog kal BaciAeia éml PaciAeiav, Esovtal celopol kata témovg, £ésovtal Awpoi’
apxn wdivwv tadra.

8Nation will rise against nation, and kingdom against kingdom. There will be earthquakes in various places,
there will be famines.22” These are the beginning of birth pains.
Mk 13:9 PAénete d¢ UUelg £avtovg mapaddoovoty LUACE2E €l ouvédpia kal i ouvaywydg daprioecbe kal €mi
Nyepovwv kal PaciAéwv otadnoecde Evekev €uod €ig paptopiov adToIG.

9"But you, you watch yourselves. They will deliver you over to courts, and you will be beaten in synagogues,
and you will be stood?2? before governors and kings, for my sake, to be a witness to them.
Mk 13:10 kati €i¢ avta ta €0vn mpdTov del knpuxOijvar tO ebayyéAiov.

10Indeed the gospel must first be preached to all nations.
Mk 13:11 kai Stav dyworv vpdg napadidovteg, ur mpouepiuvate ti AaAfonte, GAN 6 £€av 007 vulv év ékelvn T
Wpqx todto AaAgite, 00 ydp £ote LUETG ol AadoDvteg GAAX TO Tvedua TO dytov.

11"So when they are taking you delivering you to trial, do not concern yourself beforehand what you will
speak.230  Rather, whatever is given you in that hour, that you are to speak. For you are not the ones speaking,
but the Holy Spirit.
Mk 13:12 kal mapadoel GdeAPOG GdEAPOV €ig BAvatov Kal TaTNp TEKVOV, KAl ENAVAGTNCOVTAL TEKVA £TTL YOVEIG
Kal Bavatwoovotv adTovg

12"And a sibling will betray a sibling to death, and a parent a child, and children will rise up against parents and
put them to death.
Mk 13:13 kai £oec0e piootuevotl Umd Tdvtwy d1& T Evoud pov. 6 8¢ droueivag eig Téhog 00Tog cwdroeTal.

13And you will be hated by all because of me. But the person remaining to the end, that one will be saved.23!
Mk 13:14 “Otav 8¢ idnte 10 POéAVYUa TG Epnudoews EotnkdTaz32 Gmov o Jel, O AVAYIVWOOKWY VOEITW, TOTE 01 £V
fi Tovdaiq @evyétwoav €ig T Gpn,

14"But when you see the abomination of desolation?33 standing where it?34 should not, (Reader, understand),235
then the ones in Judea should flee to the mountains,
Mk 13:15 6 8¢236 £mi oD ddpatog un katafdtw eig thv oikiav, unde eloeAdétw &pai T1 éx tiig oikioag adTod,

227 13:8 txt
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0233
231 13:13 or perhaps, "rescued"

232 13:14a txt eotnkota X B F* L SBL TH ECM [ eotnkog D ¥ 579 | atnkov W f! 13 28 91 299 [ otws K M U X T T2 124 TR-Scriv, Steph?, Beza-
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234 13:14c or, "he." The BDF grammar says this is a Contructio ad sensum. Sec. 134(3) A masculine participle referring to a neuter noun
which designates a personal being. Revelation says that people will be forced to worship an "image" of the beast. Is an image an "it" or
a "he"? Both. The image is given the power of speech. Will it be a robot, an AI? Daniel 9:27 says that the ruler who is to come will
set up the abomination, so the abomination is not the antichrist himself, but something he sets up. Sounds like the image of the beast,
Rev. 13:15. This is why I used the pronoun "it" and not "he." The abomination is not the antichrist himself, but something he sets up.
235 13:14d Daniel 9:27; 11:31; 12:11
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15and the one on the rooftop should not come down into the house?3” nor go inside to get something from his
house,
Mk 13:16 kai 0 €ig TOV dypov ur Emotpeddrtw £ig T dmiow dpat To tudtiov adtod.

16and the one in the field should not turn back to get his coat.
Mk 13:17 oval d¢ taig €v yaotpl éxovoalg Kal talg OnAalovoalg v EKelvaig Tolg NUEPALG.

17And alas for the ones who are pregnant, and the ones giving milk during those days!
Mk 13:18 mpooeUyxeabe 8¢ Tva un yévntat xeludvog:

18And pray that it not happen in winter.
Mk 13:19 €covtat yap ai fuépat €ketvatl OATY1¢ ol o0 yéyovev Totadtn An’ dpxiig KTicews v €ktioev 0 B0g £wg
00 VOV Kad 00 un yévnrat.

19For those will be days of suffering, such that has not happened from the beginning of creation when?38 God
created until now, nor ever will again.
Mk 13:20 kai €l un ékoA6Pwoev kOP10G TAG NUEPAG, OUK &V £€0WON Tdoa odpE. GAAX i1 ToUG EKAEKTOVG 0UG
e€elé€ato EkoAdPwoev Tag uépag.

20And if the Lord had not made those days short, no flesh would survive. But, because of the elect, those whom
he has chosen, he has made the days short.23%
Mk 13:21 kai téte £dv T1g DUl €imn, “18e 0de 6 Xp1oT4G, §} 180U, Ekel, un miotevete:

21And at that time, if anyone says to you, 'Look, here is the Messiah!' or, 'Look, there!" do not believe it.
Mk 13:22 éyepOricovtar yap Pevddxpiotor kal Ppevdompophitar Kol dWoovoly onpelar Kal TEpAta TPOG TO
anomAavav, £l duvatdv, ToUG EKAEKTOUG.

22For false Messiahs and false prophets will appear, and they will do signs and miracles, trying to deceive, if
possible, the elect.240
Mk 13:23 0ueig 8¢ PAénete: poeipnKka LUIV TAVTA.

23But you, you be watchful;24! T have told you everything ahead of time.
Mk 13:24 AANG €v €xkelvaig Talc Nuépaig peta thv OATPv ékelvny 6 fjAloc okotioBroeTal, Kai 1 oeArvn oL dWoeL TO
PEYYOG avTA,

24"But in those days, after that suffering, " 'the sun will be darkened, and the moon will not give its light,
Mk 13:25 kal ot Gotépeg EcovTat €k ToD 0UpavoD TiMTOVTEG, Kol at duvdpelg ai €v Tolg ovpavols calevbrooval.

25and the stars will be falling from the sky, and the forces?4? in space will be shaken.'243

"o

237 13:15b txt kataPatw £1¢ TV owiav A D EW T ® 0233 2 latt syrsh TR RP [ katafatw X B L syrP cop SBL TH ECM [ omit €1 Tnv olKiav

unde etcerbatw itk (ht. katafoatw- e1ceAatw) [ lac P C N P. It seems nonsensical to instruct those in Judea to flee to the mountains,
but the ones in Judea on their rooftops should not come down. For how do you flee to the mountains without coming down from your
roof? The only way the ECM reading would make sense is to understand unde as a more general conjunction, as follows: "the one on the
rooftop should not come down and go inside to take anything out of his house." Thus if this phrase was not originally in the text, it is
perfectly understandable why editors might add it. But the phrase "go inside to take anything out of his house" could be part of the
same command as "not come down," that is, unde here does not separate two distinct commands. The Syriac Peshitta has the shorter
reading, and its translators render the two phrases as one command, e.g., Etheridge: "And he who is on the roof, let him not descend nor
enter in to carry any thing from his house." That is, descend and enter are one complete action that is forbidden. Murdock has "and let
him that is on the roof, not come down and enter [it], to take any thing from his house." Some other commentators think that the
phrase £1¢ tnv okiav was eliminated by editors as redundant, in view of the ek tng owkiag at the end of the verse. 1 think that the rule of
textual criticism which says the reading which best explains the rise of the others, is the original one, would favor the shorter reading
here. Nevertheless, since the longer reading is true and not only does no harm, but also makes for a clearer sense, I choose to include it.

238 13:19 txt )v X B C* L= SBL TH ECM || ng A C2E W & 0233%id TR RP [ omit nv ektioev o Oeoc D it [ lac P*5 N P

239 13:20 This word in the Greek for "made short" is koAoP6éw - kolob6s. It has traditionally been translated here as "those days will be
shortened." But that raises more questions than are answered. Questions such as, will those days start out as regular 24-hour days, but
then be shortened to days of less than 24 hours each? No, it means that "that period of time" will be shortened. So then, does it mean
God changed his mind, that is, that he had originally planned for that period of time to last X amount of days, but at some point decides to
shorten that period of time? No, that would not be consistent with what is written in either the prophets, or in the New Testament.
Thus Mark puts it in the past tense: "He (the Lord) has made those days short." 1t has already been decided by the Lord how long that
period of time will be. Their duration will not be changed. They will not be shortened. The point of this verse is that, if that period of
time went on longer, no flesh would survive.

240 13:22 txt Toug X B D 083 SBL TH ECM-= [ kat Toug A C EL W X @ 0233 latt syrP cop arm eth TR RP ECM= [ lac P*5 N P.
241 13:23 txt PAemete B L W 083 cop SBL TH ECM= || BAertete 180v R A C D E £ ® 0233 2 lat syr copboms TR RP ECM= [ lac Pp*5 N P

242 13:25a Possibly, "the heavenly bodies," referring to the planets, stars, and constellations to which power was ascribed by idolaters and
astrologers. Of course, bodies of mass do have power or force of gravity, and therefore exercise force upon other bodies, including the



Mk 13:26 kai téte SPovtal TOV VIOV ToD AvOPWTOL EpXOUEVOV €V VEQPENNIG HeTd SuVApewe TOAARS kai dOENG.
26"And at that time they will see the Son of Man coming on the clouds, with great power and glory.
Mk 13:27 kai téte dmootelel ToUG dyyEAoug Kal €miouvdEgel TOUG EKAEKTOVG abTOD €K TV TECOAPWY AVEUWY &I
aKpov Yi§ €wg dxpov 0bpavoD.
27And at that time he will send forth the angels,244 and they will gather together his elect out of the four winds,
from the farthest points of the earth to the farthest points of the horizon.
Mk 13:28 'Am0 d¢ tfig oukii¢ udbete thv mapafoAnv: Stav fdn O kAGdog avtig anaAog yévntal kol €k@un Ta
QUAANX, YIVWOKETE OTL £yyUg TO B€pog €oTiv.
28"Now learn the parable from the fig tree. When its twig has already become tender and it puts forth leaves,
you know that summer is near.
Mk 13:29 oUtwg kol DUETG, STav (OnTe TadTA YIVOUEVQ, YIVWOKETE OTt £yy0¢ 0TV £l BUpaIg.
29And likewise you, when you see these things happening, you know that it is near, right at the door.
Mk 13:30 dunv Aéyw Opiv 8t o0 pn TapéAOn 1 yeved altn uéxpic4® ol tadta mdvta yévnrat.
30Truly I tell you: by no means will this age24¢ pass away before all these things have happened.
Mk 13:31 6 00pavog kal 1] yij TapeAevoovtat, ol € Adyot pov ol un mapeAevoovat.
31Sky and earth will pass away,?4” but my words will certainly not pass away.

No One Knows the Day or Hour

v

Mk 13:32 Iepi 8¢ TG fuépag éxefvng A TG Wpag ovdeic 0idev, 008E oi dyyehot v oVpav® ovde 6 vidg, €l un 6
natnp.

32"But as to that day or that hour,248 no one knows, not even the angels in heaven, not even the Son, but only the
Father.
Mk 13:33 PAénete dypumvelte: oUK oldaTE Yap TOTE O KA1POG E0TLV.

33Watch, be alert,24? for you do not know when the time is.
Mk 13:34 g dvBpwtog anddnuog ageig thv oikiav adtod kai dovg tolg dovAoig avtod TV £€ovoiav, EKAoTw TO
€pyov a0Tol, Kal t@ Oupwp® vetellato Tva ypnyopi.

34t is like a man going away on a journey, leaving his house and giving the authority of it to his servants, each his
task, and the doorman he admonished to keep watch.
Mk 13:35 ypnyopeite oUv, o0k ofdate ydp mdéte 6 kUplog thg oikiag €pxetai, i dPeé # uecoviktiov H
aAekTopogwviag 1 Tpwi,

3Thus you must keep watch, for you do not know when the lord of the house is coming, whether?>0 in the
evening, or at midnight, or when the rooster crows, or at dawn.

earth. Indeed, in the parallel passage in Luke 21, verse 25, it says nations will be in anguish over the violence of the sea and surf, which
we know is affected among other things by the moon. In Isaiah 34:4, the stars and planets are called the armies of heaven, and armies
are forces. Moreover, the principle of parallelism probably applies here, so this line is to be understood in some meaning parallel to the
stars and the sky of the previous line.

243 13:25b  Isaiah 13:10; 34:4; Joel 2:31

244 13:27 txt ayyehovg B D L W 083 itaeffika SBL TH ECM= [ ayyeAovg avtov R A C E £ @ 0233 M vg syr cops? arm eth Orlat TR RP ECM= |
lac PN P

245 13:30a txt pexpig A B C EL X @ 0233 TR-Scriv SBL TH ECM [ uexpt X RP [ ew¢ D W [ lac P N P 083

246 13:30b 1) yeved alitn; Or, this "generation." The verse following this is a Hebraistic parallelism; that is, "the sky and earth" being a
parallel to the "age" or "world" mentioned here. See the same Greek phrase in Genesis 7:1, for the "generation" before the flood. God
destroyed the entire world, not just the "generation" or those of the same age as Noah. God destroyed that whole world and scheme of
things, and started a new age. So also here, Jesus is not talking about a small period of time of one human lifespan, but rather the whole
age or aion. The theme of the context was clearly set in vv. 28-29, by the example of the budding of leaves showing the change of
seasons. We are talking about seasons and times, not generations in a genealogical or racial sense. Furthermore, it is striking how
similar is Peter's parallelism in 2 Peter 3:6-7. There, Peter compares the destruction of Noah's generation 6 téte k6éouog, "the then
world," in comparision to oi viv obpavoi kal 1] yf] "the present heavens and earth."

247 13:31 "Sky and earth," traditionally translated "heaven and earth," but the heavens are the skies, or everything you see when you
look up. Compare Isaiah 34:4, Psalm 102:25-26, Hebrews 1:10-12.
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Mk 13:36 ur) éNOwv E€aipvnc eUpn Uuag kabevdovtag.
36No good if he comes suddenly, and finds you sleeping.
Mk 13:37 6 8¢ Uuiv Aéyw, maotv Aéyw, Ypnyopeite.
37And what I am saying to you, I am saying to all: 'Keep watch!"

Chapter 14
Mary Anoints Jesus at Bethany

Mk 14:1"Hv 8¢ 10 mdoya kai t& &lupa peta dUo Nuépag. kal E{ATouy ol dpxIEPEIS Kal Ol YPXUMATELS TG AOTOV €V
dOAW KpATACAVTEG ATOKTEIVWOLV®

1And the Passover and the Festival of Unleavened Bread were two days away. And the chief priests and the
Torah scholars were seeking how they might kill him after arresting him in stealth.
Mk 14:2 €E\eyov yap, M1 €v tij €optij, unmote €otar 66pvPog To0 Aaod.

2For251 they were saying, "Not in the festival, or there will be a riot of the people."
Mk 14:3 Kai 8vtog adtod év Bnbavig év tf oikig Ziuwvog 00 Aempod katakelpévou adtod AABev yuvr| Exovoa
aAdPactpov popov vapdou miotikig toAvteAodg: suvtpipaca thv dAdPactpov Katéxeev abTod?2 THG KEPAAT.

3And when he was in Bethany, in the house of Simon the Leper, and reclining, a woman came holding an
alabaster bottle of very expensive perfume ointment, pure oil of nardroot. Breaking the alabaster, she poured it
out onto his head.
Mk 14:4 fioav 8¢ Tiveg dyavaktodvTeg mpdg Eavtols, Eig ti 1) dndAeia alitn Tod udpov yéyovev;

4But there were some who were saying indignantly to themselves, "Why has this waste of perfume occurred?
Mk 14:5 ndvvato yap tobto to uvpov mpabijvar Endvw dnvapiwv tplakosiwv kai dobfvatl Toig TTwxolg Kal
evePprudvto avtf.

5For this perfume could have been sold for over three hundred denarii?>3 and given to the poor." And they
were scolding her.
Mk 14:6 6 8¢ 'Inool¢ einev, "Agete adtv" Tf a0TH kKémoug TapéxeTe; kKaAdV Epyov fpydoato &v éuod.

6But Jesus said, "Leave her alone. Why are you causing her hardship? She has performed a good work with2>4
me.
Mk 14:7 mdvtote yap TovG mrwyolg Exete ued’ Eavtdv, kal Stav OéAnte SOvacde avtoic €0 moificat, éug 8¢ o
TAVTOTE EXETE.

7For the poor you always have with you,2%5 and you can do well with them?25¢ whenever you want, but me you
do not always have.

250 13:35 txt 1) oPe n uecovuktiov X B C L SBL TH ECM [ ope n ueoavuktiov W [ o 1) pesovuktiw 0233 [ ope n uesovuktiwy £ [ ope n
uecovukTiov AD E @ 0103 TR RP [ lac P N P
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252 1433 txt aqvtov TG Ke@aAng & B C L W SBL TH ECM [ et tn¢ kepang awtov D lat (Matt.) | avtov kata tne kepaing A E T @ 0103 M itk
TR RP [ lac P* N P 0233

253 145 A single denarius was the usual daily wage for a laborer, so 300 denarii would be worth about a year's wages.

254 14:6 txt ev epot rell. Grk. AN BG RP SBL TH ECM | £1¢ epie 2 579 1424 (Mt 26:10) TR [ lac P N P 0233. There may be a few more mss.
that read as the TR.  But practically all Greek: év, "in," with dative of "me"; in other words, she has done a good work in the circumstance of
me. She has done a good work by means of my being here. From context we can see that it is a dative of happenstance, of the conditions;
or even a "temporal dative;" for example, "you can always do good works with the poor, but me you do not always have with you," and
Jesus' comment that "she did what was available to her." (Of the 22 English translations I have on hand, 4 say "on me," 6 "to me," 10 "for
me," 1 "as to me," and 1 "towards me." Sometimes év is simply a substitute for the dative inflection.) This variant is related to the one
in the next verse, where some mss have an accusative phrase and others a dative phrase.

255 1472 Deuteronomy 15:11
256 14:7b txt
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Mk 14:8 0 £€oxev énoinoev: TpoéAaPev pupicat TO cOUA POL €ig TOV EvTagiaoudv.

8She did what was available to her. She was early?7 to anoint my body in preparation for its burial.
Mk 14:9 qunv Aéyw oplv, 6mov €av knpuxOfi to ebayyéhov €i¢ GAov tOv kdopov, kai O £moincev alth
AaAnbnoetat €i¢ puvnudovvov avTi|G.

9Truly?8 1 tell you, wherever the good news?>? is preached throughout the whole world, what she has done
will also be told, as an honorable remembrance of her."
Mk 14:10 Kai Tovdag Tokapiab 6 £ig TtV dcdbdeka dmiABev Tpog Tovg dpxiepeic va alToV Tapadol adToic.

10And Judas of Kerioth, one of the Twelve, went to the chief priests, to betray him to them.
Mk 14:11 ol 3¢ dkovoavteg €xdpnoav Kal énnyyeidavto adt® apyvpiov dodvat. kai ECNTEL TROG ADTOV EVKALPWG
napador.

11And hearing this delighted them, and they promised to give him silver. Then he was planning how he might
betray him the best time.

The Passover Supper

Mk 14:12 Kai tfj mpddtn nuépa TV alOuwy, 6te T0 mdoxa €Bvov, Aéyovsty avt® ot padntal avtod, o OéAeig
aneAOOVTEG ETOIUAOWUEV TV PAYNG TO TTACX A

12And on the first day of Unleavened Bread, when they would sacrifice the Passover lamb, his disciples say to
him, "Where are you wanting us to go to make preparations so you may eat the Passover?"
Mk 14:13 kal dnootéAAet dVo TV pabnT®V adtod Kal Aéyel abTolg, Yndyete €ig v oAV, Kal dnavtiost DUV
&vOpwrog kepduiov Bdatog Pactdlwv: dkolovdricate abT®,

13And he sends two of his disciples and tells them, "Go into the city, and a man carrying a jar of water will meet
you. Follow him.
Mk 14:14 kai 6mov €av e16€A0 elate @ oikodeondtn 611 ‘O diddokahog Aéyet, [ToD €oTiv TO KatdAvud pov Gmov
TO TAoXA UETA TOV HabnTdv pov eayw;

14And wherever he enters say to the owner of the house, 'The Teacher says: Where is my guestroom,20 where I
may eat the Passover with my disciples?’
Mk 14:15 kai a0todg Oplv deifel dvayatov péya E0TPWHEVOV ETOIUOV" Kal EKET ETOIUAOATE NUTV.

15And he will show you a large upper room furnished and ready. And there you shall make preparations for
us."
Mk 14:16 kai ¢ERAO0v oi pabnrai kai AABov ig thv A kai ebpov kabag eimev adTolg, kai fTofuacay T Tdoya.

16And the disciples left and went into the city, and found things just as he had told them. And they prepared
the Passover.
Mk 14:17 Kai 0yiag yevouévng €pxetat ueta TV dddeka.

17And as evening is coming on, he arrives with the Twelve.
Mk 14:18 kai dvakelpévwv avt®v kai £6018vtwv 6 'Inoodg einev, Aunv Aéyw Oulv 8t €ig ¢€ DudV Tapaddoet U, 6
€o0iwv pet’ €uod.

18And as they are reclining and eating, Jesus said, "Truly I tell you: one of you will betray me. One who is
eating with me."
Mk 14:19 fip&avto Avmeloat kai Aéyelv adTd €i¢ katd €1, MATL &yWD;

19They began to be very sad and to say to him one by one, "Surely not 1?"261

lac P4 N P Q0103 0233 33
This variant is related to that in 14:6. The TR (and Peshitta) has both with an accusative meaning, the ECM has both with a dative
meaning, and the RP has the first in dative, the second in accusative.

257 14:8 mpohauPdvw, literally, "take ahead." Compare the same word in I Cor. 11:21. The Lidell & Scott lexicon lists this Mark 14:8
occurrence as the only one with an infinitive accompanying; which DeBrunner, § 392 (2), says is an Aramaism meaning "early to do
something." As we first see in Luke 10:38-42, Mary from the beginning showed a good trait of zeroing right in to what was most
important: the person of Jesus, and dropping everything else. Her sister was occupied with the meal and housework, but Mary was
attentive to Jesus himself, while he was still with them. They could always do housework when Jesus was gone, and they could always eat
when Jesus was gone. It is no wonder that one who attended to and treasured Jesus so much, would be the first to prepare his body for
its burial.

258 14:9a txt aunv A C W X latt cop arm eth TR RP [ aunv & X BD EL @ 0103 SBL TH ECM {\} [ lac p*5 N P 0233
259 14:9b txt evayyehiov 8 BD L W it SBL TH ECM= [| svayyeAiov touto A C E X ® 0103 21 lat syrph cop TR RP ECM= [ lac %5 N 0233
260 14:14 txt kataAvpa pov R B C DL W X vg cops? AN SBL TH ECM [ kataAvpa A E P @ syrP TR BG RP [ lac p* N 0103 0233
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Mk 14:20 6 8¢ einev avtoig, Ei¢ T@V wdeka, 6 upantduevoc uet’ éuod eic o TpOPAtov.

20And he said to them, "It is one of the Twelve, the one dipping into the bowl with me.
Mk 14:21 811 6 pév vidg Tob &dvBpwmov Udyet kabwg yéyparmral epl adTod, obal 8¢ T@ dvBpwmw ékelvy 31" 00 0
v10¢ T0D GvOpToL Tapadidotar kaAov262 abT® el oUK Eyevvhon 6 AvBpwog EKeTVOg.

2Therefore?63 indeed the Son of Man is going just as it is written about him. But woe to that one through
whom the Son of Man is betrayed! It would be better for that man if he had not been born!"
Mk 14:22 Kai é6016vtwv avtdv Aafav dptov edhoyfoag Ekhacev kal Edwkev avTolg Kal einev, AdPete, To0TS
£0TLV TO 0QUA pHov.

2And when they were eating, after taking a loaf of bread and blessing God, he broke it and distributed to them,
and said, "Take ye.264 This is my body."
Mk 14:23 kai AaPawv motriplov ebxapiotioag €dwkev avTolq, Kal oV € adToDd TAVTES.

BAnd taking a cup and giving thanks, he gave if to them, and they all drank from it.
Mk 14:24 kai ginev avtoic, TodTd €oTtv TO atud pov thg S1a0kng T ékxuvvduevov Omep TOAADV:

24And he said to them, "This is my blood of the covenant,2%> being shed on behalf of many.
Mk 14:25 dunv Aéyw Oplv 6TL OVKETL 00 Un Tw €K TOD yeviUaTtog Thg AUméAov €wg TG NUépag €keivng Gtav avTo
Tvw Kavov v tfj BactAeia tod Beod.

25Truly I tell you: By no means will I drink of the fruit of the vine any more, until that day when I drink it new in
the kingdom of God."
Mk 14:26 Kai OpvAoavteg €ERADoV €ig T "Opog TV EAaidv.

26And when they had sung a hymn, they went out toward the Mount of Olives.

Jesus Predicts Peter’s Denials

Mk 14:27 Kai Aéyer avtoig 0 'Incodg 8t Mavteg okavdaAiodrioecbe, 6t yéypamntatl, Matdw tOV Totuéva, Kal Ta
npoPata drackopmicOricovrar’

27And Jesus is saying to them, "You will all be scandalized,26¢ for it is written: 'T will strike down the shepherd,
and the sheep will be scattered.267
Mk 14:28 &AAG peta to eyepOiivai ue mpod&w Luag €ig trv Fahihaiav.

28But after I am raised up, I will go ahead of you into Galilee."
Mk 14:29 6 8¢ TT€tpog €pn avT®), El kad mavteg okavdaAisOricovat, GAN o0k £yw.

29But Peter said to him, "Even if everyone else will be scandalized, not 1."268
Mk 14:30 kai Aéyel a0T® 6 'Incodg, Apnv Aéyw oot 6Tt 6L oNpepov TavTn Tff VUKTL Ipiv 1 dig GAEkTOpa Qwviicat
TPIG YE Gmapvhon.

30And Jesus says to him, "Truly I tell you: today, this very night, before the rooster crows two times, you yourself
will disown me three times."

261 14:19 txt unti eyw X B C L P W itaur] vg syr cop SBL TH ECM [ untt eyw kot Ao untt eyw D E @ M itadffika syrhms arm geo Or TR

RP [ untt eyw e1pn kar aAlog untt eyw iyt T [ pntt eyw etpt kar aAdog pntt eyw itf | untt eyw enpt papper ko aAdog unti eyw A [ lac PH5 N
0103 0233

262 14:21a txt kahov B L W itfila vgst SBL TH ECM= [ kaAov nv X ACD E P X ® 0103 2 itafk vgel syrh TR RP ECM= [ lac %5 N 0233

263 14:21b txt ot1 0 X BL 0103 cop SBLTHECM [0 ACDEP W £ ® TR RP [ kot vg syr [/ lac P*5 N 0233

264 14:22 txt AaPete XABCDLP W @ lat syr cop SBL TH ECM [ AaPete payete (Mt 26:26) E ¥ 01037id itf? copboms TR RP [ lac p* N 0233

265 14:24 txt g S1aBnkng R B C D2 L itk copsamss geo! SBL TH ECM | to g S1aBnkng D* W itd [ tng karvng Siabnkng E itaaurfla vg syrsph
copsa™ss arm eth geo? [ to Tng kavng S1abnkng A P T @ itbir' TR RP [ omit tng Sia@nng it [ lac P N 0103 0233

266 14:27a txt okavdaAiobnoeode X B C* (D) L pm itbd.fq copsams SBL TH ECM [ okavdaAiobnoeode ev gpot itaaurfikl syrs copsamssboms ||
okavdaAicOnoeode ev epot v ) vukTt Tavtn A C2E W X @ 02337 pm vgCl syrpah copsa““svboms TR RP [ okavSaAioBnoecds ev EUOL EV VUKTL

tovtn N [ lac P% P 0103. As for the word "scandalized," there are almost as many opinions of how to translate this as there are
translators. The most basic meaning is "tripped by a stumbling block." In the New Testament it usually has an aspect of being defeated
in one's faith, sometimes of a temporary lapse and sometimes of a permanent one; and in some passages, even of falling away to the
extent of becoming apostate.

267 14:27b Zechariah 13:7

268 14:29 The word 'else' is not in the Greek, but its meaning is there. The Greek says literally, "Even if everyone will be tripped up, in
contrast, not I."  Peter is contrasting himself to everyone else.



Mk 14:31 0 8¢ €xmepioo®q €AdAel, 'Eav dén pe ovvamobavelv oo, o0 uf oe anapvioouat.2®® woavtwe d¢ kal
TavTeg EAeyov.

31But he kept saying vehemently,?’0 "Even if I have to die with you, no way will I disown you." And the rest of
them were saying things similar.

Gethsemane

Mk 14:32 Kai #pxovrat ei¢ xwpiov o0 10 voua T'ebonuavi, kai Aéyet tol¢ uabnraic avtod, Kabicate (e €wg
TpooevEWUAL.

32And they come to an orchard?’! the name of which was Gethsemane, and he says to his disciples, "Sit here
while I pray."
Mk 14:33 kai mapalapfdver tov Métpov kai tov Takwfov kal tOv Twdavvnv272 uet’ adtod, kai fpéato
gkOauPeiodor kai ddnuovely,

33And he takes Peter, and also James and John with him. And he began to be overwhelmed with dread and
heaviness.
Mk 14:34 kai Aéyet avroig, MepiAunde éotiv 1) Yoy pov Ewg Bavdtov: uetvate Ode kal ypnyopelite.

3#And he says to them, "My soul is too sad, to the point of death.2’3 Remain here and stay awake."
Mk 14:35 kai npoeABwv uikpov Emntev €mi thig yig, Kai mpoonOxeto va €l duvatdv éotiv mapéAdn &’ adtod n
wpa,

35And going forward a little, he dropped to the ground, and prayed that if it is possible, the hour might pass
aside from him.
Mk 14:36 kai EAeyev, APPa O matrp, Tvta duvatd ool TAPEVEYKE TO TOTHPIOV TOUTO AT’ €Uod: GAN o0 Tl €yw
0éAw aAAa ti ov.

36And he was saying, "Abba, Father, all things are possible for you. Remove this cup from me. Nevertheless,
not what I will, but what you will."
Mk 14:37 kai €pxetar kal evpiokel avTOUG KaBevdovVTag, Kal Aéyel @ TéTtpw, Zipwv, kKabevdelg; obk loxvoag piav
wpav ypnyopficat;

269 14:31a txt anapvnoopat A B CDLNW X & 0233 pm TR SBL TH ECM [ anapvnowyat X E 083 pm RP [ lac % P 0103
270 14:31b txt

0 d¢ EKTIEPLOOWG EAAAEL N B D 083 cop SBL TH ECM
0 de TEPLOOWG EAOAEL L

0 de EKTIEPLOGOL eAeyeV paAAov  E 0233 Ui RP

0 de €K TEPLOGOU eAeyev paAlov TR

0 8& METPOG EKMEPLOOOV EAeYEV HoAAOV
0 8& METPOG €K MEPLOOOL EAEYEV paAAov @
0 8¢ meTpog paAdov epiocwg eheyev ot W

0 8& METPOG €K TEPLOOOL EAEYEV AN sylrSvh
0 8¢ TeTPOg EKMEPLOOWC EAEYEV C
lac PP 0103

271 14:32 xwpiov - chdrion; a "little field, little farm" a word used in I Chronicles 27:27 for a "treasure vineyard," and used in some other
literature for a suburb. 1 get the picture of an orchard or grove in the suburbs that has become a public park because of the proximity of
the big city. In the N.T., xwpiov usually just means "a spot; a place," but considering that the place was associated with "the Mount of
Olives," Luke 22:39, and also called by John in 18:1 "a garden," and that the word "Gethsemane" itself means "oil-press," or, according to
Jerome, "oil valley," therefore "an olive orchard having come into disuse and now become a public park" seems most reasonable. It was
on the western slope of the Mount of Olives, just across the Kidron Valley.

272 14:33 txt

Tov TETPOV KAL TOV  1aKWPOV Kattov  wwavvnyy  ABW TH
oV netpov Kat [tov] wakwfov kat [tov] wavvny  ECM
TIETPOV KA1 TOV  lakwPov Kat wavvnvy  LTR
Tov TEETPOV KOl LakwpPov Kat wavvny  X2CDEN X @ 083 0233 2T AN BG SBL RP
TETPOV KL kwfov kat wavvny  R*
lac PSP 0103

273 14:34 £wg Bavdrov; £wg indicating the upper limit of possibility. In other words, he could not be more sad, for if he was any sadder,
he would die.
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37And he comes back, and finds them sleeping, and he says to Peter, "Simon, are you sleeping? Had you not the
self-control to keep awake one hour?
Mk 14:38 ypnyopeite kai mpooevxeade, tva pn EAONTe €ig melpacudv: T uev mvedua tpddupov N 8¢ capg dodeviig.

38Keep awake and pray, that you not come into temptation. The spirit indeed is willing, but the flesh is weak."
Mk 14:39 kai ndAv dneAbwv mpoonvEato Tov avTov Adyov einv.

39And going away again, he prayed, saying the same thing.
Mk 14:40 kai dAv éAOWV e0pev adTolg kabevdovtag, Noav yap adT@V oi dpBaluol katafapuvéuevor, kai obk
Adeioav ti drokpiddotv avT®.

40And when he returned, he again found them sleeping, for their eyelids were weighing down;%74 and they
didn't know what to say to him.
Mk 14:41 xai #pxeton o tpitov kal Aéyer adtolg, Kabebdete Td Aotmdv275 kai dvamavecbe; dméxerr NABev 1} Hpa,
1300 mapadidotat 6 vViog ToD &vOpWMOL £ig TAG XETPAG TOV AUAPTWARDV.

41And he comes the third time and says to them, "Are you still sleeping and resting?27¢ Enough! The hour has
come.2’7  Behold, the Son of Man is being betrayed into the hands of sinners.
Mk 14:42 éyeipecbe dywuev: 180U 0 mapadidovg pe NyYIKeV.

42Get up, let us go. Behold, the one betraying me has come near."

The Arrest of Jesus

Mk 14:43 Koi €000¢ #11 adtod Aahodvrog mapayivetatr Tovdag €ic TV dddeka kol per adtod 8xAog uetd
paxap®dv Kol EOAWV Tapd TOV GPXIEPEWV KAL TV YPAUUATEWY Kol TOV TPecBUTEPWV.

43And right then while he was still speaking, Judas comes, the one?’8 of the Twelve, along with a crowd?’® with
swords and clubs, from the chief priests and the Torah scholars and the elders.280
Mk 14:44 $eddket d¢ O Tapadidog avTOV chooNUOV AUTOIG Aéywv, "0V v PIARow abTdg €0TIV: KPATHOATE AUTOV
Kal ATAYETE AOPAARG.

44And the one betraying him had given them a signal, saying, "Whomever I kiss is he; him you arrest and lead
away under guard."
Mk 14:45 kal EAOwV €0BVG mpoceABwV avT® Aéyet, PafPi, kal katepiAnoev avToV.

45And coming straight up to him, he says, "Rabbi,"?8! and fervently kissed him.

274 14:40 txt kataPapuvopevol X2 A BN X 083%id pm SBL TH ECM [ katafapovpevor D W | kataBeBapnuevor R* | Bepapnuevor C E @ pm TR
RP [ lac P*5 P 0233

275 14:41a txt to Aormov X BN X ® 083vid 0233 pm TR SBL TH ECM || Aottov A C D EL W pm RP [/ lac P* P

276 14:41b These verbs, sleep and rest, are inflected in the Greek such that they could be either indicative or imperative mood, for in
Greek morphology the indicative and imperative forms were identical more often than not. I am not convinced that they were intended
as indicative mood. Translating Mark has led me to believe that Jesus was sharp in speech more often than many are willing to believe.
And if these verbs are indeed imperatives, then in the light of what immediately follows, one can only interpret them as bitter irony or
satire. If the verbs are imperatives, it might be translated something like, "Go ahead, sleep soundly and get your beauty rest. It is over
anyway." The verb translated as "resting" is avanadw, which contains the idea of refreshment and cheering up. Jesus had already used
another verb, kaBe0dw, for sleeping soundly, so this second verb could have some other purpose, the purpose of irony. Jesus could have
said it out of profound disappointment with his "friends." Remember also that this takes place shortly after he had told them they would
all abandon him. Moreover, there is definitely a recurrent theme in Mark of Jesus chiding the disciples for various forms of spiritual
unconsciousness.

277 14:41c txt anexer n\@ev R A B C E L N X 083 M itaurl vg (geo!) Aug TR RP SBL TH ECM [ ameyet o tehog nABev @ 0233 it(@)b,({)r!
syr(shph (arm) geo? || amexet o TeAog ka D itdd || ameyet To Tedog 180v NABev W [ oti nABev W (itk) copbo™s (eth) | lac 45 P

278 14:43a txt 1008ag £1¢ X C L N W X 083 (syrP cop) SBL TH ECM | o 10udag €16 B [ 1008ag £1¢ wv E TR RP [ 0 1008ag 0 10kapiwtng €1g A ||
10030 0 1KAPLWTNG £1¢ ® [ 1oLSaG okapLWTNG €16 D vg [ 10VaG 0 1oKAPIWTNG €1 WV 0233 [ lac P P

279 14:43b txt oxAog X B L 083 0233 itaf.d syrh cop arm SBL TH ECM [ oxAog moAvg A CDEN W £ @ itk! syrsp TR RP [ lac %5 P

280 14:43¢ The three elements composing the Sanhedrin. The posse was sent from the Sanhedrin. Those doing the actual arresting
were probably temple police officers or soldier types, for the Sanhedrin was authorized by the Romans to have a company of guards with
powers of arrest.

281 14:45 txt Aeyer paPPr L (itd£RLar vg syrs copbo) SBL ECM [ Aeyet paPet R B C* TH [ Aeyet avtw paPPer D [ Aeyer avtw xaipe pafpr @ [
Aeyet xatpe paPfer C2 W (itaaur copsa geo?) [ Aeyer pafper pafPet A 0233 [ Aeyer avtw paPpt paPfi N X (syrPh) RP [ Aeyer avtw pafper pafpPet
E [ avtw Aeyer paPpr paPpr Scriv-TR [ Aeyet pappi pafpPt Steph-TR [ lac P* P 083. The Versions are in parentheses because they have no



Mk 14:46 o1 8¢ EnéPalov TaG XETPag aUTH Kol EKPATNOAY ALTOV.
46And they put their hands on him282 and arrested him.
Mk 14:47 €i¢ 8¢ 116283 TV mapeoTNKOTWV oTAcAUEVOS TNV udxatpav émaicev tOv SoDAov tod dpxiepéwe Kkal
apeTAev adTod TO WTAPLOV.
47Then a certain one of those standing near drew a sword and struck the servant of the high priest, and cut off his
ear.
Mk 14:48 kai dmokp10eic 6 'Incodg einev avdtols, ‘Q¢ &mi Anothyv £€ABate petd paxatp®v kai EOAwV cUANABETV Y;
48And Jesus said to them in response, "As though after a bandit, you have come out with swords and clubs to
capture me?
Mk 14:49 ka®’ fuépav Aunv mpog LUAG €v T® iep®d dddokwv Kal ok €kpatficate e GAN Tva mAnpwddowv at
ypaoat.
4¥Day after day I was right next to you in the temple, teaching, and you never arrested me. But, may the
scriptures be fulfilled."
Mk 14:50 Kal G@EVTeG abTOV EQUYOV TAVTEG.
50Then everyone fled, abandoning him.
Mk 14:51 Kal veaviokog ti¢284 guvnkolovbet avt® nepipePAnuévog orvdova ént yuuvod, kai kpatodotv avtdv:
51And a certain young man had accompanied?® him, a linen wrap?8¢ thrown over his bare body. And they?87
are seizing him,
Mk 14:52 6 8¢ kataAMimwV TV 61vdGva YOuvOg EQUYEV.
52but he escaped?8 naked, leaving the linen behind.

Jesus” Trial by the Sanhedrin

Mk 14:53 Kai arrjyoryov toV 'Incodv mpog ToV apxiepéa, Kal CUVEPXOVTAL TTAVTEG Ol GpXlEPEIG Kal ol TpeaPitepot
Kol ol YPaHUATELS.

53And they led Jesus away to the high priest, and all the chief priests and the elders and the Torah scholars are
gathering together.
Mk 14:54 xail O Iétpog &md uakpdBev fikoAovOnoev adt® £w¢ £ow eig TV aOARV Tod dpxiepéwg, kal AV
OUYKAONUEVOG HETA TOV DINPET®OV Kal OEpUatvOUEVOS TPOS TO PQG.

54And Peter followed him at a distance, right up to within the courtyard of the high priest, and remained, sitting
with the guards and warming himself by the fire.28?

certain bearing on the spelling variations in the Greek. Read "Rabbi" once: X BC D L W @ latt syrs cop geo? SBL TH ECM [ Read "Rabbi"
twice: AEN X 0116 0233 21 syrph TR RP
282 14:46 txt tag xepag autw N2 B D L it@k.a syr SBL TH ECM= [ tag xetpag avtwv X* C W 0233 ECM= [ avtw tag Xelpag avtwv N X [ e

autov Tag xelpag avtwy E @ Ui (lat) TR RP [ tag xetpag avtwv en avtov A [ lac P45 P 083.  All of these variants mean they "put their hands
on him." As someone who has handled every variant between the Alexandrian and the Byzantine texts in the gospels, I can tell you that
one of the most common types of variant is the older manuscripts and the older Greek language often used the definite article as a
possessive, and subsequent scribes / editors clarified it by adding an actual possessive pronoun. I am certain of this. In our current
variant, the original text was enefalov tag xelpag avtw, with "tag" meaning "their" and avtw meaning "on him," dative case. When
avtw "on him," was changed to avtwv, "their," they had to add the words e avtov "on him" as well. That Greek used the definite
article for a weak possessive, there should be no doubt. Another Mediterranean language, Spanish, does this still today. Here is a link
showing that currently, in modern times, the way to say "wash their hands" is simply "lava las manos."
https://www.linguee.com/spanish-english/translation/s+lava+las+manos.html

283 14:47 txt i BCDEN W X & 0233 TR RP SBL TH [ECM] || — R A L | lac %5 P 083.

284 14:51a txt ko veaviokog TiG ¥ B C L itd syrsP arm SBL TH ECM= || veaviokog 8¢ tig D lat cops? || ko €1 T1g veaviokog AEN P W I @ 0233
i syrh geo TR RP ECM= [[ lac P*5 083

285 14:51b txt suvnkoAovel X B C L SBL TH ECM | nkoAouBel D W & TR [ nkohounoev A E N P X 0233 RP [ lac P* 083 0233

286 14:51¢ o1v8hv - sinddn is just the word for linen, and could possibly mean just a sheet, or a night gown, or even a shirt. But the way
it says "thrown over his nakedness" seems to indicate that it was not daytime clothing.

287 14:51d txt kan Kpatovoly avtov X B C*¥vid D L lat syrp copsamssvbo SBL TH ECM [ ka1 KPOTNOAVTIEG AUTOV O1 VEavViokol C? || o1 8¢ veaviokot
ekpatnoav autov W (copsa™) [ kat kpatousilv autov ot veavickot A EN P @ 2 itd syrh TR RP [ lac P 083 0233
288 14:52 txt eguyev X B C L itaurk syrp cop SBL TH ECM [ epuyev ar autwv A D ENP W £ ® 21 lat syrsh TR RP [ lac * 083 0233

289 14:54 Here Mark and Luke use the word t6 &g for fire, which is usually translated as "light." This may lead a translator to want to
render it as "torch," which is both a light and a fire. However, John in this context for fire uses the word 1 dv6paxia, "a heap of burning
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Mk 14:55 o1 8¢ dpx1epei kal GAov TO cuvEdplov élntouv Katda tol 'Tnood paptupiav €ig To Oavat®oar avTdv, Kal
ovX nUpLoKoV*

55And the chief priests and the whole Sanhedrin were trying to find evidence against Jesus in order to put him to
death, and they were not finding it.
Mk 14:56 ToAAol yap égevdopaptipovy kat’ adtod, kai foat ai paptupiat o0k foav.

56For many were bearing false witness against him, yet their statements were not consistent.
Mk 14:57 kai Tiveg dvaotdvteg £gevdouaptipouvv Kat avtod AEyovTeg

57Then some appeared and bore false witness against him as follows:
Mk 14:58 &t1 ‘Huelg nkovoauev avtod Aéyovtog 6Tt Ey®m KataAvow TOV vadv todtov TOV Xelponointov kKai i
TPIOV Nuep®V EAAOV dxelpomointov oikodounow:

58"We heard him saying, 'l will destroy this handmade temple, and by three days I will build another, not
handmade."290
Mk 14:59 kai 008¢ oUtwg Ton v 1) paptupia adT@V.

59Yet not even their testimony was so consistent.
Mk 14:60 kol &vaotag 6 dpxepeds elg pécov Ennpwtnoey tov Tnoodv Aéywv, OUk drokpivn o0dév; ti ovtol cov
Katapoptupodoty;

60And after standing up in front of them all, the high priest examined Jesus, saying, "You are not making any
answer? What about this testimony these are bearing against you?"
Mk 14:61 6 8¢ éo1ma kai oVk dmekpivato o0dév. mdAv & dpyiepels énnpwta adTOV kai Aéyel adT®, ZU €l 6
Xp16T0G 0 V10G TOD €VAoYNTOD;

61But he was keeping silent, and making no answer at all. Again, the high priest was examining him, and
saying to him, "Are you the Messiah, the Son of the Blessed One?"
Mk 14:62 6 8¢ 'Incodg einev, 'Eyw eiyt, kai 8Pecde toV vidV T0D dvOpdmov £k de€1dv kabruevov thg duvduews kal
EPXOUEVOV HETA TOV VEQEADV TOD 00pavoD.

62And Jesus said, "I am, and you will all see the Son of Man sitting at the right hand of Power,?°! and coming
with the clouds of heaven."
Mk 14:63 6 8¢ dpxiepevg drappri€ag tovg xitwvag avtod Aéyetl, Ti €Tt xpelav EXopev HapTOpwV;

63Then the high priest tearing his robes says, "What more need do we have for witnesses?
Mk 14:64 fjkovoate TG PAacenuiag tf Dulv gaivetar; oi 8¢ tdvtec katékpivay adtdv Evoyxov ivat Bavdrov.

64You have heard the blasphemy. What does it look like to you?" And they all condemned him as deserving to
be put to death.
Mk 14:65 Kal ApEavtd tiveg guntiey avt® kol meptkaAontey avtod 1o mpdownov kai kKoAa@ilelv avtov Kal
Aéyerv avt®, Ipo@ritevcov, Kai ol Umnpétal pamiopacty avTov EAafov.

coals/embers." John again uses 1 avOpaxia in 21:9, where fish are lying on it cooking, indicating that it is definitely a fire on the ground.
Matthew does not mention a fire or light in this courtyard context at all.

290 14:58 Jesus' actual statement was, "Destroy this temple, and in three days I will raise it." (John 2:19; Diatess. 5:34) The perjurers
added the word "handmade," and switched the destroying agent from his hearers, to Jesus himself. (And remember, the statement of
Jesus in question took place right after he had destroyed the operation of the currency exchangers in the temple, lending some credibility
to the notion of Jesus potentially destroying their temple.) Now this saying which they were attributing to him could be a saying far
more inflammatory than meets the eye. The English word "handmade" is translated from the Greek word, xeiponointog - cheiropoiétos,
which in all ten occurrences in the Jewish Greek Bible (the Septuagint) means "idol." Especially significant is Isaiah 31:7, where
xepomointog is used twice for "idol," and is then followed by the phrase, "which their hands have made," with the constituent words of
xetpornointog broken up and used separately. In the other occurrences of this word in the New Testament, however, it is not used as
meaning idol exactly. But when these witnesses made their statement, their words could have had a ring insulting to the temple, at least
in the ears of any that had read the Jewish Greek Bible, of which surely there must have been some. Considering that the bulk of Jesus'
enthusiasts were from Galilee, and that Galilee was far more cosmopolitan than Jerusalem and Judea, and thus more likely to be the
residence of Hellenistic (Greek-speaking) Jews who read the Bible in Greek, the Septuagint, perhaps this testimony was staged in a way
calculated to turn the Galileans against Jesus. For since this word in the Bible had up to that point only meant "idol," the alleged
statement by Jesus could have sounded to the Greek-speaking Jews like this: "I will destroy this idol temple of yours, and by three days I
will build another, not idolatrous."

291 14:62 The Power being The Mighty One, or God. ~ Yet the right hand is also the position of "power." The right hand signifies the
stronger hand, and therefore the one with which to hold one's weapon or staff. The left hand is the distaff. The Son of Man can even
hold God in his right hand as a weapon. See Psalm 110:5.  Also, Psalm 16:8, "Because Yahveh is at my right hand; I shall not be shaken."
Here Jesus combines Psalm 110:1 with the title "the Son of Man" from Daniel 7:13-14, where the Son of Man is given authority over all the
nations.



65And some began to spit on him, and to cover his face and punch him, and say to him, "Prophesy!" The guards
also took?92 him with slaps.

Peter Disowns Jesus

Mk 14:66 Kai 6vtog to0 ITétpou kKaTtw €V Tfj aVAf Epxetal pia T@v maldiok®v tod dpxlepéws,

66And with Peter still below in the courtyard, one of the maidservants of the high priest comes,
Mk 14:67 kai 1do0oa oV Métpov Oepuarvéuevov éupréPaca avtd Aéyet, Kai o peta tod Nalapnvod Acba tod
'IN600.293

67and having seen Peter warming himself, and having peered at him, she says, "You were also with
that Nazarene, Jesus."
Mk 14:68 6 8¢ fipvrcato Aéywv, OUte oida oVte?%* émiotapar ob ti Aéyeig. kai éEAAOeV E€w lg T mpoadAiov.

68But he denied it, saying, "I neither know nor understand what you are saying." And he moved away, outside
into the forecourt.2%
Mk 14:69 kai 1) tandiokn 18o0oa adTOV fip€ato méAtv Aéyerv Toig mapeot®oty 8t OUTOC € adT®V £oTIv.

69And the maidservant who had seen him began again to say to those standing around, "This fellow is one of
them."
Mk 14:70 6 8¢ méAwv fipvelto. kal YeTd wikpov AV oi Tapeot@teg FAeyov T TMéTpw, AANOGG €€ adT®V €l, Kal
yap TaAthatog €l

70Again, he was denying it. And after a little while, again, those standing around were saying to Peter, "You
surely are one of them, because you are also Galilean."2%
Mk 14:71 6 8¢ fpEato dvabepatilerv kai duvovar 8t 00k oida toV dvOpwmov TodTov dv Aéyete.

7I'Then he began to curse and to swear: "I do not know this man of whom you are speaking."
Mk 14:72 kai €000G £k Seutépov dAEkTwp EPvnoey. kal &veuviiodn 6 Métpog T P we einev adT® 6 'Inoodg 8t
Tpiv GAékTopa wvijoat di¢ Tpig ue dnapvron’ Kai EmPaAwv EKAaLeV.

72And immediately?%’ a rooster crowed a second time. And Peter remembered the statement as?8 Jesus had
said it to him: "Before a rooster crows two times, you will disown me three times."299  And when he thought
upon3%0 it, he wept.

292 14:65 txt ehafov X A B C L N X 067 SBL TH ECM [ ehaupavov D W [ epaArov pm TR BG RP [ eBaov E pm AN [ lac P ® 083 0233. The
phrase pamopactv avtov eAafov is "completely vulgar" and perhaps a Latinism, according to BDF § 198 (3), and some commentators think
that copyists and early version translators did not understand it, thus giving rise to other readings.

293 14:67 txt valapnvov noba tov inoov B C L SBL TH ECM [ incov tov valopnvov noda D AN [ insov noba tov valapnvov X [ valapnvov
moov noba A EN X TR RP [ valapnvov tnoov ng W [ lac P & 067 083 0233

294 14:68a txt ovte 0180 ovte X B D L W SBL TH ECM [ ovk 018a 0v8e A CEN X TR RP [ lac P & 067 083 0233

295 14:68b txt npoavAtov ¥ B L W W* 579 892 £76 itc syrs copsa™sbo geo! Diatess ECM= [ tpoavAiov kat ahektwp epwvnoev ACDEGHN A
OILIYmgQO 067f1f13 28 33 157 180 205 565 700 1006 1009 1010 1071 1079 1195 (1216 1344 omit k) 1230 1241 1242 1243 1253 1292 1342 1365
(1424 ka1 €VBEwG) 1505 1546 1646 2148 2174 M Lect itaaurdfffklq yg syrph copsamss(boms) goth arm eth geo? slav Eus Chrys; Aug TR RP SBL
TH ECM= [ lac P ® 083 0233.

296 14:70 txt &1 X B C D L lat (syrs) cops2 Eus TH ECM [ omit ko yaAthaog €1 kat 1 AaAia oov opotaler W ita (et - €1) || €1 ko nf Ao sov
opotalel A E 21 itd syrph copbort TR RP SBL [ e1 ka1 n AaAia sov dnAot N 2 [ lac P @ 067 083 0233

297 14:72a txt

kot evbug ek devutepouv B 0250 latt syrP arm eth Eus SBL TH ECM=
Kol eVBewg ek devtepov D W

Kot ek deutepou A C2E  syrsh cop TR RP ECM=
Kot €vOug XL
lac P ® 083 0233

The reading of C* is disputed.

298 14:72b txt w¢ X A B C L 0250 syrP copsamssbo SBL TH ECM [l o D E X N 2 syrh RP [ ov W TR [/ lac P @ 083 0233
299 1472 txt  (see 14:68; 72a; Mt 26:75; Lk 22:61)

oTL TIpLY adekTopa @wvnoat dig  TPig ue amapvnon C2 L itaur vg syrs,p Aug SBL TH ECM

oTL TPLV GAEKTOPX Qwvnoot 8¢ anapvnon ue Tpig E N syrh copsamssbo TR RP

OTL TPV AAEKTOPA GWVNoaL d1¢  amapvnon Ue Tpelg A 0250

OTLTIPLV AAEKTOPX PWVNOE dI  amapvron He Tpig N

oTL TpLv GAEKTOpa J1G PwVNoaL TPELG UE amapvnon B itk

oTL TPV ahekTopa S1g PWVNOaL TPIG HE amapvnon B2

62
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Chapter 15

Jesus” Examination by Pilate

Mk 15:1 Kai 080G mpwi cuuPovALOV TOINGAVTEG Ol GPXIEPEIG META TV TPESPUTEPWY Kal YPAUUATEWY Kol GAOV TO
oLVEJpLOV droavTeg TOV IncolV anfveykav kal mapédwkav IMMAdTew.
1And as soon as it was early morning, the chief priests, having made a consultation with the elders and Torah
scholars and the whole Sanhedrin, after first restraining Jesus, led him away and handed him over to Pilate.
Mk 15:2 kai émnpwta adtdv 6 MAATog, U €1 6 factAeds TV Tovdaiwv; 6 8¢ dmokp1Oeic adTd Aéyet, Zv Aéyeic.
2And Pilate examined him: "Are you the king of the Jews?" And he in answer to him says, "You are the one
saying it."301
Mk 15:3 kai katnydpovv adtod ol dpxlepeis TOAAd.
3And the chief priests were charging him with many things.302
Mk 15:4 6 8¢ IMAGTOG TAAV €mnpwta avTOV Aéywv, O0K amokpivy oLdEV; 10 oo cov Katnyopolotv.
4S50 Pilate again examined him, as follows: "You are not answering anything? Look how many things they are
charging you with!"303
Mk 15:5 6 8¢ 'Incodg ovkETL 00OEV amekpiBn, Mote Bavudletv Tov ITIAGTOV.
5But Jesus made no further answer, causing Pilate to be astonished.
Mk 15:6 Kata 8¢ £optrv anéAvev adtoig £va d€ouiov OV TapntoivTo.
¢Now every Festival he would release for them one prisoner, whomever they would make plea for.
Mk 15:7 v 8¢ 6 AeySuevog BapaPRac uetd TV otaciactdv dedeuévog oftiveg év tfj otdoel pdvov memotikeioav.
7And there was one named Barabbas, bound with the rebels3%4 who had committed murder during the uprising.
Mk 15:8 kai dvapag 6 xAog fip€ato aitelobat kabwg Enoiel adTolg.
8And when the crowd came up,3%> they began to ask Pilate that he do for them just as he usually did.300

OTL TPLV GAEKTOPX QWVNOOL anapvnon He tpig T

OTL TPLV AAEKTOPA PWVNOAL Tp1G pe amapvnon & C* W itffla copsamssboms eth geol(2) (see Mt 26:75; Lk 22:62)
omit D itad
lac P © 083 0233

300 14:72d txt

kot emiPadwv ekeegv E 0250

kot emiPodwv ekhaiev N2 ACB*L N £ syrh TR RP SBL TH ECM

kat emPoadwv ekhate B?

emPoadwv  ekhatev w
kot empPadwv ekAavoev N* A*vid C
ko npéato  kAaiewy D itaaur,d,ff2klq vg copsa™ arm geo goth Aug

Kat efadev TNV XeIpa KAALELY COpSa
kot emPaAwv TV XELPA AUTOL EKAQUGEV copbo
See the endnote on this verse.

301 15:2 50 Aéyerg means literally, "You are saying" or, "Are you saying?" This was a Jewish idiom, and you can find some Rabbinic
examples where it was understood as a Yes, and some where it would obviously NOT be understood as a yes. Therefore, we have to
conclude that it is not a yes of any kind. At the same time, it is not a denial. Which sometimes some people might take as a yes. But as
for translation, it should be translated literally, and left at that. No helper words should be added that might imply an affirmative answer.
See the endnote on this topic at the end of this document.

302 15:3 txt moAMa X A B C D E itfkld vg syrp cop TR-Steph BG RP SBL TH ECM || moAa avtog 8¢ oudev amekpivato N W X ita vgmss syrsh
copsa™ arm eth TR-Scriv AN [/ lac L P ® 083 0233

303 15:4 txt katnyopovsty R B C D W vg eth SBL TH ECM | xatapaptupovsty (Mt 27:13) A E £ 0250 syrPh copsa arm TR RP [
katapaptupovcewv N [ lac L P & 083 0233.

304 957 txt otaciooTwy X B C D N W SBL TH ECM [ suotaciastwv E M TR RP [ cuvetaciootwy A = 0250 [ lac L P @ 083 0233. The NA28
apparatus lists N (022) reading ovotaciaotwv, while the Muenster online transcription and Swanson say it reads otaclaotwv.
Tischendorf shows it reading cuvetaciaotwy apparently not differentiating cvo and cuve. The vg syr cop versions appear to support the
ECM reading. There is the similarity in meaning between the word peta occurring just prior and the prefix suv-. I wonder if this was a
factor.

305 15:8a txt avaBag o oxhog ¥* B itaurffLrivid yg copsabo eth SBL TH ECM= [ avaBag oAog 0 oxAog D itad [ avaBonsag o oxhog X2 ACENW
¥ 0 syrsph copbo™ (arm) geo TR RP ECM= [| oAog 0 oxAog itk [ lac L P @ 083 0250 0233



Mk 15:9 6 8¢ MAGTog dnekpiOn adtoig Aéywv, OéAete dmoAvow VYTV ToOV PactAéa t@v Tovdaiwv;
9And Pilate answered them, saying, "Do you wish that I release to you the king of the Jews?"
Mk 15:10 €yivwokev yap Ot S pBOvov mapadedkeisav adTOV ol dpXIEPETS.
10For he knew it was because of envy that the chief priests had handed him over.
Mk 15:11 oi 8¢ apx1epels dvéaeioav TOV SxAov tva paAAov tov BapaBBav droAvon avTois.
11But the chief priests had stirred up the crowd to ask that he release Barabbas to them instead.
Mk 15:12 6 8¢ MMAatog mdAv dmokpifeic #Aeyev avtoig, T 00V motfow307 v Aéyete TOV PaciAéa TdV Tovdaiwv;
12And Pilate when he answered again, said to them, "What then should I do with the one you call the king of the
Jews?"308
Mk 15:13 ot 8¢ mdArv Ekpalav, ZTavpwoov avToV.
13And they shouted back, "Crucify him."
Mk 15:14 6 8¢ IiAdtog EAeyev avToig, Ti yap noinoev kakdv; ol 8¢ meptoo®§ Ekpalav, ZTavpwoov avTdv.
14And Pilate said to them, "Why? What crime has he committed?" But they shouted all the more, "Crucify
him!"
Mk 15:15 6 8¢ MiAGtog PovAduevog @ GxAw TO 1KavOV Totfjoat dnéAvoev avTol TOV BapafPav, kai mapédwkev
oV IncodV @payeAADoag Tva 6Tavpwbi.
1550 Pilate, wanting to make the crowd contented, released Barabbas to them, and Jesus, after scourging him, he
handed over to be crucified.

The Soldiers Mock Jesus

Mk 15:16 O1 8¢ otpati®dral anfyayov avTtov €ow ThG abAfG, O €0TLV TPAITWPLOV, Kal cLyKaAoDov GAnv tnv
OTETPAV.

16And the soldiers led him away, inside the palace, that is, the Praetorium, and they are calling together the
whole cohort.309
Mk 15:17 kai £v8180okovotv adToV TopPUpav Kal tepttidéacty avt® TAEavTteg dkdvOIvov oTépavov:

17And they are draping on him a purple robe, and setting around him a crown of interweaving thorns.
Mk 15:18 kati fpEavto dondlecOat avtdv, Xaipe, BactAed310 thv Tovdatlwv

18And they began to salute him: "Hail, King of the Jews!"
Mk 15:19 kai €runtov a0Tod TNV KEQAANV KOAGUW Kal EVETTUOV ALTH, Kal TIOEVTEG TA YOVATA TPOGEKUVOLV
avuT®.

19And they were striking his head with a cane, and spitting on him. And dropping their knees, they were doing
homage to him.
Mk 15:20 kai 6te événai€av avt®, €€£5uoav adTOV TV TopPUPAV Kai EvEduoav avTOV TA ipdtia ta 1d1a.311

20And when they had mocked him, they stripped him of the purple robe and put his own garments on him.

The Crucifixion of Jesus

Kai E€dyouotv avTodv Tva oTavpwcovsty adTdv.
And they are leading him out to crucify him.

306 15:8b txt emoter X B W cop SBL ECM [ aet emotet A C¥d D E N X 21t lat syrh TR RP TH [ lac L P ® 083 0250 0233. I say it is not possible to
tell what Greek text the early versions were translating from, since the imperfect form of the verb enoter already means "habitually or
usually did".

307 15:12a txt momow R B C W copsamssbo geo TH ECM || BeAete oinow A E X (D N 0250 8eAetan) Ui latt syrsp eth Aug TR RP SBL [| fAete va
noinow syrh arm [ lac L @ 083 0233

308 15:12b txt ov Aeyete X C E £ (N 0250 Aeyetan) M syrph (eth) RP SBL TH [ECM] [ Aeyete B || — A D W latt syrs copsa arm geo Aug [ lac L P
® 083 0233

309 15:16 A cohort, if a complete one, was a thousand soldiers, (one tenth of a legion) commanded by ten centurions, who commanded a
hundred men each. The number here could have been from 600 to 1,000 soldiers, assuming that all the men were present at that
moment.

310 15:18 txt Pacthev R B D P 0250 pm TR SBL TH ECM [ o factAevg A C EN £ pm RP [lac L W ® 083 0233

311 15:20 txt tar o T 181 A E (N 18¢10) P £ 0250 2 TR RP SBL TH ECM= | Tt patiar autov B C ECM= [ tar 18 i awtov R | Tt ipatia
D [ lac L W @ 083 0233. This is the first line of 059, and it is not readable. It may have the same reading as D or perhaps as ©: ta 181a
T,
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Mk 15:21 Kal &yyapevovotv mapdyovtd tiva Zipwva Kupnvaiov épxduevov ar’ &ypod, tov matépa AAeEdvdpou kai
‘Povgouv, tva dpn TOV oTavpdv avTtod.
21And a certain Simon passing by, a Cyrenian coming from the country, the father of Alexander and Rufus, they
conscript to carry his cross.
Mk 15:22 kal gépovatv adtov €mt Tov F'oAyobav tomov, 6 éotiv pebepunvevdpevov Kpaviov Tomog.
22And they bring him to the place Gulgolta [xn?7373], which when translated is "skull" place.312
Mk 15:23 kai £8{8ovv adT®d éopvpvicuévov oivov, 8¢ 8¢ oUk EAapev.
23And they were holding out to him wine313 mixed with myrrh.314 He, however, did not take it.
Mk 15:24 kai otavpodorv avtov kai3l® SapepiCovrar ta ipdtia avtod, faAlovteg kAfjpov €’ avta Tic Ti dpn.
24And they crucify him. And they divide his garments, casting a lot for them, who would take what.
Mk 15:25 v 8¢ dpa tpitn kai éotadpwoav adTdv.
25And it was the third hour31® when they crucified him.
Mk 15:26 kai fv 1 émypaen Thg aitiag adtod émyeypauuévn, ‘0 faciAeds TV Tovdaiwv.
26And the notice of the charge against him was written above him: THE KING OF THE JEWS.
Mk 15:27 Kai o0V a0T® otavpoolv d0o Anotdc, £va €k de€1dv kal Eva €€ ebwviuwv adTod.
27And with him they crucify two bandits, one to the right and one to the left of him.317
Mk 15:29 Kai ol mapamopevdpevol EPAAGONHOUY aDTOV KIVODVTEG TAG KEQAAXG avT®V Kal Aéyovteg, 00X O
KATAADWV TOV VOOV Kal 01KoSou®dV €V TPLoLlV NUEPAIG,
29And those passing by were defaming him, shaking their heads and saying, "Aha, the one destroying the temple
and building in three days!
Mk 15:30 o®oov ceautdv KataPag amnod tod otavpod.
30Save yourself by coming down318 from the cross."

312 15:22 ToAyo®av témov "Golgotha place." The nominative form, f| ToAyoda - hé Golgotha, is probably due to Greek phonological
dissimilation from ToAyoA6a, Golgoltha, (Mt. 27:33 A)=Aramaic Nljiﬂi?J = Hebrew ﬂi7Ji7J which means skull. The "Gulgolta" in the
English rendering above represents more the Hebrew than the Aramaic. The place was probably a higher piece of ground. It was to the
northwest, outside the walls built by Herod the Great, but inside the walls built by Agrippa under Claudius subsequent to these events. It
had already frequently been used as a place for executions, hence the name.

313 15:23a txt autw X B C* L itn syrs copsamssbo arm SBL TH ECM [ avtw mev A C2 (D mewv) E P X 0250 i lat syrphopal copsamss eth TR RP [ lac
N W @ 083 0233

314 15:23b Myrrh is part of Eastern incense blends for meditation and centering. ~Ancient Greek and Roman physicians used the herb to
treat wounds. It also removes mucus from the respiratory tract, acts as a lung tonic and stimulant, and as an anti-inflammatory agent.
And wine, "give wine to those in bitter distress," Proverbs 31:6

315 15:24 txt oravpovoty avTov Kot B it syrhms SBL TH ECM= || spovstv autov L | otavpwoavteg avtov & A C D E P X 0250 21 lat syrh TR RP
ECM= [ lac N W ® 083 0233

316 15:25 That is, the third hour from 6 a.m. when the daytime starts, which makes this 9:00 a.m. So also the remaining references to
time in Mark: the darkness came over the land at noon, and lasted until 3:00 p.m., when Jesus cried out to the Father. See the endnote in
my Diatessaron regarding the differing clock systems and divisions of the day used by the synoptic evangelists in contrast to John.

317 15:28 txt omit verse R A B C D X Y* ¥ 047 059 157 Lect itd:k syrS copsafay’™ Eusebian Canonstxt Ammonius SBL TH ECM [ include verse:
Kal énAnpddon 1) Tpagr) i Aéyovoa, Kai petd dvouwv éhoylobn EF G (H) (K¥) KELM P UT (A) © T1 X 083 0250 f* f13 28 33 180 205 565 (579)
597 700 892 1006 1009 1010 1071 1079 1195 1216 1230 1241 1242 1243 1253 1292 1342 1344 1365 1424 1505 1546 1646 2148 2174 i
itaurc Lot yg syrphpal copbomss goth arm eth geo Ps-HippolytusVid Origenvid Eusebian Canonsmss Jerome Vigiliusvid [ lac N W @ 0233.
TCOTGNT: "The earliest and best witnesses of the Alexandrian and the Western types of text lack ver. 28. It is understandable that
copyists could have added the sentence in the margin as a note pointing out Lk 22:37, and from there it got put into the text of Mark itself.
There is no reason why, if the sentence were present originally, it should have been deleted. It is also significant that Mark very seldom
expressly quotes the Old Testament." With an opposing view, John Burgon pointed out in "The Causes of the Corruption of the
Traditional Text of the Holy Gospels," pp. 77-78, that there were early lectionary instructions to skip v. 28, and that this may have led to
omission in copies. There are many Byzantine minuscules which omit the verse.

318 15:30 txt katafag X B D L 059 083 itkln vg SBL TH ECM [ kan katafa A C ¥ itdff? TR RP [ kot kan karaPa E [ kat katafndi P 02330id ||
lac N W 0184 0250. The papyrus 059 is damaged here, but it looks like there is not room enough for the longer Byzantine reading, and it



Mk 15:31 Opoiwg kai31? ot dpxiepel éunailovteg mpog AAARAOLG HeTa TV ypaupatéwy EAeyov, "AANovg €owoev,
€autdV 00 dvatatl soar

31Likewise also the chief priests, making fun with one another along with the Torah scholars, were saying,
"Others he saved. Himself he cannot save.
Mk 15:32 0 Xpiotog 0 PaciAevg TopanA katafdtw viv and tod otavpod, tva dwuev Kal TETEVOWUEY. Kol ot
GUVESTAVPWHEVOL 6LV3Z0 ahT® Wveidilov adTdv.

32Let321 the Messiah, the king of Israel, come down now from the cross, so that we may see and believe."322
Even the ones crucified with him were shaming him.

The Death of Jesus

Mk 15:33 Kol yeVOUEVNG (paG EKTNG OKOTOG EYEVETO £’ OANV TNV YTV €wg Kpag EvATng.

33And when it was the sixth hour, darkness came over the whole land,323 until the ninth hour.
Mk 15:34 kol tfj évatn Wpa €Poncev O 'Inocodg @wvii ueydAn, EAwi edwr Agpa caPaxBavi; & €otiv
ueBepunvevduevov ‘0 Bedg pov 6 Bedg pov, €ig Tl EyKATEMTES UE;

3And at the ninth hour Jesus cried out in a loud voice,324 "Elohi, Elohi, lama325 shabaqtani?"326— which when
translated is, "My God, my God, why have you forsaken me?"

e ATTO.

looks like there is a C (sigma) before the visibl
C3 3 - -

. -
3 N ) -
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319 15:31 txt opoiwg ka1 X A B C* E L 059 083 vg syrh arm BG RP SBL TH ECM [/ opotwg 8¢ kot C3 X 0233 it (syrP) copsa TR AN [/ ko D [ lac N
W 0184 0250

320 15:32a ouv auTw R B L 059¢ 083 SBLECM [ avtw A C E P X 059% 0233 1 TRRP TH || — D [ lac N W 0184 0250

321 15:32b "Let come down" represents the one Greek word "come down," which is in the 3rd person imperative. In English we do not
have a 3rd person imperative, and this has traditionally been signaled by the word "let." But the reader must not think it is a command
to the soldiers to "let him come down." It is rather a command to someone whom the speakers are not actually addressing.

322 15:32¢ txt motevowyev X A B C* E L 083%id pm vgmss syrh TR SBL TH ECM [ miotevowpev avtw C2 D P X 0597id 0233 pm itffkln ygmss
syrP copsa arm eth Eus RP [ lac N W 0184

323 1533 or "the whole earth."

324 15:34a txt yeyaAn R B D L 059 083 itffku cop SBL TH ECM [ ueyahn Aeywv A C EN P X 0233 itl vg syrPh arm Eus TR RP [ lac W 0184,  In
the image of 059, at the end of the 2nd line, the word $WNH is clearly seen, then MEFAAH faintly, and after that there is clearly not
enough room for the word A6FWN at the end of the third line, before the fourth line begins with HAEI HA€L.

g

325 1534b Metzger: The reading nAet nAet of Codex Bezae et al represents the Hebrew ‘58 ("my God"), and has been assimilated to the
parallel in Mt 27:46. The great majority of uncials and minuscule manuscripts read eAwt eAwt, which represents the Aramaic ’TIL)N
("my God"), the w (d) for the a sound being due to the influence of the Hebrew ‘U'?R The spelling Aepa (R, C, 72, al) represents the
Aramaic an ("why"), which is also probably behind the Awua of A, f13 al, whereas the Aaua of B, D, al represents the Hebrew TN‘J5
("why"). All Greek manuscripts except Codex Bezae read safaxfavi or something similar, which represents the Aramaic ‘313‘?;@7
("thou hast forsaken me"). The reading {agBavi of D is a scholarly correction representing the Hebrew of Psalm 22:1, which is “3021¥
("thou hast forsaken me").

326 15:34c txt

ehwtedwt Aepa cafaxBavi L SBLECM
ehwtedwt Aepa  cafayBaver N2 C
eAwtedwt Aepa cafoaktaver N*

ehwt g[Awt] Aefua LaPaxBlavi] 083
eAwtehwt Aswpa caPaxbavi 0233
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Mk 15:35 kai Tiveg TV TapeoTOTWV dKovoavteg EAeyov, "18e327 "HAlav @wvel.

35And some of the bystanders hearing were saying, "Behold, he is calling Elijah."
Mk 15:36 dpapwv &€ Tig kai328 yepicag omdyyov 6Eoug mepiBeiq kaAdpw32? €mdtilev avtdv, Aéywv, "Agete
dwuev i épxetat 'HAlag kabeelv adtov.

36And one ran, and after filling a sponge with sour wine, stuck it on a reed and was helping him to drink, saying,
"Back off. Let's see if Elijah comes to take him down."
Mk 15:37 6 8¢ 'INco0¢ GPeig QwVNV UEYAATV EEETVEVTEV.

37But Jesus expired, letting out a loud cry.
Mk 15:38 Kai t0 katanétacya tod vaod éoxiodn €ig Vo an’ dvwdev €wg kATw.

38And the veil of the temple was rent in two from top to bottom.
Mk 15:39 I8wv 8¢ O kevrupinv 6 mapeotnkwg £€ évavtiag abtod &t obtwg é€émvevoey einev, AANOROG 00Tog O
&vBpwmog vidg Beod Av.

39And the centurion, standing across from and facing him, seeing the way that he died,330 said, "This man truly
was the Son of God."
Mk 15:40 "Hoav 8¢ kai yuvaikec amd pakpdev Bewpodoat, &v aig kai Mapia i MaydaAnviy kai Mapia 1} Takwpov
700 HikpoO Kal Twofitog Uitnp Kol TaAwn,

40And there were also women watching from a distance, among whom were both Mary the Magdalene and Mary
the mother of James the younger and of Joses; and Salome,
Mk 15:41 of &te Av év tfi Tadihaig AxoAovBovy alT® kKai dinkévouv avT®, kai &AAat moAAai ai cuvavapdoat
avT €ig TeposdAvpa.

41they who331 when he was in Galilee used to follow him and provide for him, plus many others who had come
up to Jerusalem with him.

The Burial of Jesus

Mk 15:42 Kai 180 dpiac yevouévng, énei Av napackevt, 8 Eotiv mpoodfPatov,
422And evening had now come, and since it was Preparation Day,332 that is, before the Sabbath,

eAwtehwt Mpa  caPaxbavi P 0T RP
eAwtedwt Aepa cafaybavi  E
eAwtehwt Mpa  ofakbaver A
eAwtedwt Aapa  caPayBaver N T TH
eAwtedwt Aapa  faPagpbaver B
eAwtehwt  Aappa cafaxbavi TR
nhetnier  Aapa  cafoaxBavi 059
nietnier  Aapa Ja@Baver D

lac w

327 15:35 txt 15¢ X ABL SBL TH ECM [[180v AEN P X 0233 1 TR RP [ 011 C [ — D it vgmss syrp copsamss || lac W 083 [ damaged 059
328 15:36a txt 8¢ Ti¢ ka1 X 083 SBL ECM [kon] | 8¢ Ti¢ B L TH || 8¢ €1¢ kot A CEN P % 0233 TR RP [ 1¢ kot D [ lac W 0184
329 15:36b txt kahapw X BD LN £ 083 0184 cop SBL TH ECM [ t& kaAauw A C E P 0233 syrP TR RP [ lac W

330 15:39 txt ovtwe e€emvevcev R B L copsafay SBL TH ECM= || e€envevcev [ ovtwg kpakag efemvevoey A C E N X 2 itaurffd).Lng vg syrph
eth Aug RP ECM= [ outw kpagag e€emvevoey 023304 TR [ kpaag e€emvevoev W syrs arm geo Orlat || outwg avtov kpa&avta kat e€emvevcey
D [ illegible 083 | lac P 059 0184. Wieland Willker has a special PDF discussing the reading of GA 083 for this variant, including images of
the manuscript: http://willker.de/wie/TCG/prob/Mk-15-39-083.pdf

331 15:41 txt a1 X B 083 0184 itdka syrsp cop SBL TH ECM [ ot kat D E N X 0233 1 itn syrh TR RP [ kot A C LW vg [ lac P 059

332 15:42 txt mpooaPPatov X B* C W 083 0233 pm TR RP SBL TH ECM [ mpo saPBartov 0212 [ tpog caPatov A B2E L X pm [ mptv cappatov D
[ lac N 0184. The word "evening" at first causes confusion. For if evening had already come, then a new day had started, right? So it
was no longer "Preparation (Day)," because evening had come and the Sabbath had started, right? No, in fact the word "preparation"
always means the day of the week we call Friday; see Luke 23:54; John 19:14, 31; Josephus: Jewish Antiquities xvi. 6. 2 §163. (There is no
word "day" in the Greek here.) The point is, "Preparation Day" does not mean the 24 hours leading up to the evening that starts the
Sabbath. Instead it means simply "Friday." Even the word "day" in the Bible, both Old and New Testaments, unfortunately would
sometimes mean that period of time during which it is "daytime" or "sunlit," and other times it also means the 24 hours "between the
evenings." As in all languages, most words of the Biblical languages have more than one meaning, but when it comes to matters like this
that require precision, it is frustrating. This very problem was the reason for there being held at that time two differing interpretations
regarding the Biblical timing of the Passover. The Pharisees and the Galileans and Jesus had one timing for the Passover, and the
Sadducees (and the temple that year) had another.


http://www.willker.de/wie/TCG/prob/Mk-15-39-083.pdf

Mk 15:43 ZAOwv ‘Twor@ 6333 dnd Apiuabaiag evoxAuwv PovAevtg, 8¢ kal adTd¢ AV TPOGdEXSUEVOG TNV
PaciAeiav tod Be0D, ToAproag eiloiABev mpog tov MAGTOV Kal ATHoATo TO c@UA TOD 'Tncod.

43Joseph of Arimathea came, a respected council member, himself also looking forward to the kingdom of God,
who, taking courage, went in to Pilate and asked for the body of Jesus.
Mk 15:44 0 3¢ IIiAatog éBavpacev €l fj0n TEBVNKEV, Kol TPOCKAAEGAUEVOG TOV KEVTUPIWVA EMNPWTINGEV AUTOV €l
TaAat GréBavev:

44But Pilate doubted that he was already dead,334 and calling the centurion to him, asked him if he had already
died.
Mk 15:45 kati yvoug and tod Kevtupiwvog €édwprioato To Ttdua Td Twor@.

45And knowing from the centurion, he granted the corpse33> to Joseph.
Mk 15:46 kal dyopdoag owvdova kabedwv avtov éveidnoev tf o1vdovi kai €0nkev33® adtov €v uvnueip O N
Aedatounuévov €k TETpag, Kal tpooekUALoev Albov émi thv BVpav Tob uvnueiov.

46And having bought linen, he took him down and wrapped him in the linen, and laid him in a tomb which was
hewn out of the rock, and rolled a stone up against the entrance of the tomb.
Mk 15:47 1) 8¢ Mapia 1| MaydaAnvn kat Mapla 1 Twofitog €Bewpouvv mod tébettar.

47And Mary the Magdalene and Mary the mother of Joses were watching where he was laid.

)

Chapter 16
The Empty Tomb

Mk 16:1 Kal dwayevopévov tod cappdarov Mapia 1 MaydaAnvn kai Mapia 1 100337 "lakwPov kai Sadwun
Nyopacav appata iva EABodoat dAeiPwoty adTov.

1And when the Sabbath had passed, Mary the Magdalene, and Mary the mother of James, and Salome, bought
spices so that they might go and anoint him.
Mk 16:2 kai Alav mpwt T i@ tv338 caffdrwv €pxovrar émi to pvnuelov avateidavtog tol nAiov.

2And very early on the first day of the week, they are coming upon the tomb, as the sun broke.
Mk 16:3 kai EAeyov mpog €avtdg, Tig dmokvAicel Nulv Tov Aibov €k tiig B0pag Tod pvnpeiov;

3And they were saying to each other, "Who will roll away for us the stone from the entrance of the tomb?"
Mk 16:4 xai dvaPAéacar Bewpodotv 8Tt dmokekVAoTal 6 Aiog, AV yap uéyag opddpa.

4And when they look up, they behold: the stone has been rolled away! For it was very large.
Mk 16:5 kai eloeA@oDoat ei¢ T uvnueiov eidov veaviokov kabrjuevov év toig de€10ic mepiPefAnuévov otoAny
Agvkny, kai £€e0auprdnoay.

333 15:43 txt eABwV 1won@ 0 R A C L £ 0233 SBL TH ECM [o0] {\} [ eABwv 1wong o W* [ eABwv 1wong We [ eAwv 1waong B 083 [ nABev 1wong
0 E+ TR RP [ nABev -+ 1wone o E [ nABev 1wone D [ lac N P. Reuben Swanson has a conjecture here regarding 03 Vaticanus, and
Wieland Willker has a special PDF which discusses this: http://www.willker.de/wie/TCG/prob/index.html

334 15:44 There are three main interpretations of this statement about Pilate's reaction to Joseph's petition. ~First, here are the words
literally according to their main lexical glosses: "But Pilate marvelled if he has died / is dead (perfect tense)." Obviously, it does not
make good English translated this way. The problem word is the conditional conjunction translated "if," the Greek word €1 (ei). Of the
22 English translations I have on hand, 7 here render it "if," 2 "whether," 12 render it "that," and 1 leaves it untranslated. Both Bauer
and Blass say it means "that" after verbs of emotion, such as perhaps here and also as in I John 3:13, "Do not marvel if (that) the world
hates you," plus other examples which are not the most standard of "if" phrases, because the verbs are not in the subjunctive mood; and
also after verbs of knowing or not knowing: John 9:25; Acts 19:2; I Cor. 1:16; 7:16. Bauer also says that ei frequently means "whether"
before indirect quotes of questions, such as in "Tell us if (whether) you are the Christ," "were watching him if (whether) he would heal
on the Sabbath." Thus the following renderings are also possible: "He was surprised that he was already dead." "He was amazed that
he was already dead." "He wondered whether he had already died." Anyway, all of these renderings work, and all of their scenarios
could have potentially prompted Pilate to verify the death with the centurion.

335 15:45 txt Trwya X B L eth SBL TH ECM || ttwiia avtov D syrs [ cwpa A C E W £ 083 0233 2 lat syrph cop TR RP [ lac N P.
336 15:46 txt eOnkev X B C2D LW = 083 SBL TH ECM= || ka®nkev A [ kateBnkev C* E 0233 2l TR RP ECM-= || lac N P
337 16:1 txt papia 1 Tov 1KkwPov X2 A B £ TR AN [tou] SBL TH ECM= [ papia n 1ckwfov ®* C W ECM= || papia tov 1akwpov L || papia

1okwfou E BG RP [ lac N P 083 0233. Codex D has papia takwfov in 15:47 in the list of women who observed where the body of Jesus was
laid, but does not list the women who bought the spices with which to anoint him.

338 16:2 txt T i Twv X L 0233 SBL TH ECM [ piat twv BW [ tnc mia¢ ACE X TRRP [ wiag D [ ____wia_____ 083 [lacN P
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5And entering into the tomb, they saw a young man sitting on the right side, dressed in a white robe. And they
were greatly alarmed.
Mk 16:6 6 8¢ Aéyer adtaig, M) ékOaupPeicde: Incodv {nreite ToV Eotavpwpévov: Ryépbn, ok Eotiv Mg’ 1de 6 Témog
émov €0nkav avtdv.

6But he says to them, "Do not be alarmed. You are seeking Jesus the Nazarene,33® who was crucified. He is
risen! He isnot here. Behold the place where they laid him.
Mk 16:7 &AAQ Omdyete einate T01¢ padntaic avtod kol Td MéTpw Gt Mpodyet LUAS €ig TV Tahdalav: kel adTOV
SPeade, kaBag eimev Ouiv.

7But go tell his disciples and Peter, that he is going ahead of you into Galilee. There you will see him, just as he
told you."
Mk 16:8 kai ¢€gABoboat Epuyov dmd Tob uvnueiov, eixev ydp adTAG TpdUOG kai £KoTac1g" Kai 008evi 00dEV einav,
gpoPoivro yap.

8And going out,340 they fled from the tomb. For34l trembling shock342 was holding them; and they said
nothing to anyone,343 because they were afraid.344 345

339 16:6 txt Tov Nalapnvov tov eotavpwiuevov A B C E (W) T 124 565 788 M TR RP SBL TH ECM [ tov Nalwpaiwv T. €. L [ T. Nalaptvov . €.
U © 13 33 346 [ T. Nalwpatov T. £. A [ T. Naloptvov T. €. 579 || T. Nalwpnvov T. £. 1071 [ T. Zapivov T. €. 1424 [ tov eotavpwyevov 8* D [[lac N
P 083 099 0233. Scrivener says we have a case of homoioteleuton. The Sahidic Coptic omits verses 2-7. The Vulgate, the Bohairic
Coptic and the Syriac Peshitta include "the Nazarene," but this does not tell us whether their Greek exemplars had the definite articles or
not.

340 16:8a txt e£eABovoar R A B C D L ¥ 083vid RP SBL TH ECM [ eEeABovsat taxv E TR [ akovoaoat EnAbov ka1 W || akoveasat eEnABov amo
TOL pvnuelov kat 099 [ lac N P 0233

341 16:8b txt yop X B D W 083 099 latt syrp copsabo arm eth SBL TH ECM= || 8¢ A C EL X syrh TR RP ECM= [ lac N P 0233

342 16:8¢ tpbpoc kai Exotacic means literally "tremors and ecstasy," but Greek sometimes used a method of modifying a word whereby
you place a second word following with an "and" in between. This is called parataxis. One could render this above, "tremors of shock."
(But the singular number of the verb here for "hold," #xw, is not a factor. The rules governing number agreement of verbs state that
when a verb has two or more co-ordinate words as its subject, and the two subjects are both singular and separated by kai, and the verb
stands before the first subject, as is the case here, then the verb agrees in number with the first subject. So here, the Greek verb would
be singular either way, parataxis or not.) For another example of this kind of parataxis, see Luke 2:47, "amazed at the intelligence and
his answers," meaning, "amazed at his intelligent answers." As for the meanings of the words, they must have experienced trauma that
caused them to be put out of their senses (out of their senses = ecstasy, shock, bewilderment, being spaced out) accompanied by tremors,
anxiety, and racing heart beat. That is what medically is called shock.

343 16:8d "They said nothing to anyone" is subordinate to the "for" at the beginning of the sentence. It is part of the idea of their
fleeing from the tomb. That is to say, they said nothing to anyone who was there at the tomb, but instead fled from the tomb because of
their trembling, bewilderment, and fear. For there were in fact other people there outside the tomb, the guards at least. See my
Diatessaron.

344 16:8e Some interpreters maintain that the Greek word here for "they were afraid," ¢épopodvto, should be translated "they were afraid
of..." They maintain that this verb is always transitive, and requires an object. See the endnote at the end of this document, entitled
"Does the Greek verb PHOBEW require an object?" which explores this question.

345 16:9 txt lack vv. 9-20 X B (it2¥id Jacuna, but not enough room for the longer ending) syrs copsaMs armmss geol,A Epiphanius!/2 Eusebius
mssacc. to Eusebius Jerome mssacc. to Jerome Ammonius Victor-Antioch Euthymius [ add only shorter ending (ita¥'d lacuna, but not enough
room for the longer ending) itk [ add first the short then the long ending L ¥ 083 099 274M8 579 £1602 syrh™8 copsa™s ethmss || add only longer
ending, vv. 9-20" with critical marks f! 138 205 1110 1210 1221 al. (about 70 witnesses tot.) | add only longer ending, vv. 9-20" ACDKWAO I ¥
099 f13 28 33 1 lat syrc:P:h copbo Irenlat Eusmss Hiermss Tatian Didymus? [ add expanded longer ending W Hiermss || lacuna P45 FHN P &

304 1420 2386. The text of "longer ending of Mark" is found at the end of this document in a long end note discussing it and the other
endings of Mark.



ENDNOTES

Endnote #1
Mark's beginning all his sentences with the conjunctions kai and
0¢é

In the narrative prose of the gospel of Mark, practically every sentence begins
with one of the above words for "and.” (The split between the two is something
like 90% «ai and 10% &¢.) The problem is, in English it is bad style to start many
sentences with "and," let alone all of them.  So the translator is left with the tension
between on the one hand not letting even one letter pass from God's word, and on
the other hand the desire for good English style and therefore wanting to drop the
initial "and"s.

I shall first address Mark's use of kai. | have read of several factors that may
have come to bear as to why Mark began so many of his sentences with kai.

1. Semitic Influence. The writer, being Jewish, and whose native language
was Aramaic and whose scriptures were Hebrew and Aramaic, and probably also
the Jewish-Greek of the Septuagint, wrote a brand of Greek influenced by the
syntax of those Semitic languages. Since Hebrew had no other mechanism to
indicate past, present, or future, and neither did it show relationship between
clauses, like subordination, purpose and result, it instead added clauses and events
together in a long chain connected by "and"s. Thus to one idea which was
complete in itself, a second idea is added, also complete in itself, connected usually
in Hebrew by (wa) and in Greek by «ai, and then a third complete idea in like
manner connected, and so on.

2. Vulgarity or Unsophistication. Yet the above chaining with "and" was
not at all exclusively Semitic. Aristotle, in Rhetorica 3.9, p. 1409a, 24 following,
describes two opposing styles of Greek: the eipouévn (running and continuous)
style, like the above described chain of complete ideas separated by ai, in contrast
to the kateotpouévn (compact) or év nep1ddorg (periodic) styles. The former was
the plain and unsophisticated language of all periods, and the latter the more
artistically developed prose.

3. Demarcation of Sentences. The Greek New Testament was originally
written using only capital letters; and there were no spaces between words, and
there were no spaces in between sentences. Neither did they use any punctuation
like periods. So there was no way you could tell when one sentence ended and
another began. Or was there? Some speculate that the conjunctions kaf and &¢
served as markers of the beginning of a new sentence.

If this third theory is valid, then the translator may properly render those
sentence-initial conjunctions into the equivalent coding employed by English to
demarcate sentences: By using a period, followed by two spaces, followed by a
capital letter. So if a translation drops the "and" and instead uses these English
markers, the period and spaces, etc., where the Greek had a "kai,” then that
translation does in fact translate the "kai." The English equivalent of the Greek is
in fact provided. That is what translating is.

Yet, if this were in fact the way to signal the beginning of sentences, why did
only Mark use it consistently?  John, for example, uses o0v in somewhat the same
way. But in a book in the N.T. written with more literary sophistication, like the
epistle to the Hebrews, the sentences are begun with much greater variety of
conjunctions and particles.

In Mark, however, even if those conjunctions were in fact employed for
sentence demarcation, they would not always have been there for that reason. It is
a matter of some interpretation, therefore, as to whether they are there to mark the
beginning of a sentence, or whether they mean something like, "and," "also," "then,"
"even." Also, the "and" may in fact be there in the middle of a sentence, and a
difference of interpretation exist as to where the sentences begin and end. When a
present-day printed Greek New Testament edition capitalizes a letter to indicate the
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beginning of a new sentence, that merely reflects the interpretation of those editors
as to where the new sentence began. This is a matter of interpretation, as are also
paragraph divisions. By leaving all the "and"s in there, the English reader is
allowed the opportunity to see other possibilities of sentence division, and other
possible turns of meaning involving kai and &¢.

4. By "turns of meaning involving xaf and &," | am speaking in terms of
"discourse analysis."  Specifically here, thematic development, continuities,
discontinuities, points of departure, parentheticality, etc. Some discourse analysis
of New Testament Greek has been done by a linguist associated with the Summer
Institute of Linguistics, Mr. Stephen H. Levinsohn. In his book entitled Discourse
Features of New Testament Greek, Dallas, SIL, (1992), Levinsohn treats this issue
of the conjunctions kai and 8¢ beginning sentences, but largely only as found in the
gospels of Matthew, Luke, and John, and in Acts.

His general observations are found on page 31, that passages characterized by
the use of the coordinate conjunction kai may be considered "straight narrative."
He goes on:

If the verb is initial in the sentence, the event concerned is in
natural sequence with the previous one. If some constituent
precedes the verb, this generally occurs at a point of discontinuity
in the story, and indicates the point of departure for what follows,
as well as the basis for relating what follows to the context.
Sentences in the narrative are associated together or separated from
each other solely on the basis of such features.

Though Koine Greek writers can and do present some passages
of straight narrative, they have the option of linking sentences in
other, more marked ways. One way is through a developmental
conjunction such as 8. (Footnote: More accurately, & is a
developmental-antidevelopmental conjunction, since it also
introduces parenthetical comments.)

His observations regarding the gospel of Mark specifically are limited to the
following on page 32:

In Matthew, Luke and Acts, &¢ is used to mark development both
between incidents (high-level usage) and within incidents (local
usage). In Mark's gospel, however, 8¢ generally funtions locally;
it is rarely used to indicate development from one incident to
another.

and on page 39:

Mark practically never uses 8¢ to introduce a new incident (1:32
and 7:24 are rare exceptions). In other words, Mark seldom
presents one incident as developing from the previous one. Even
Mark's local usage of &¢ is generally limited to specific contexts.

Most commonly, & is used in Mark's gospel in instances
involving switch or contrast, whether or not there is a point of
departure.

Examples of ¢ in connection with a point of departure include:

« a contrastive condition, as in 2:21-22;

« a temporal setting with contrasting overtones, as in 4:29;

« other points of departure involving contrast, as in 4:11, 34;

« a reference to the new individual through whom the story will
develop, as in 5:33, 36 and 6:22.

Examples of sentences containing 8¢ which begin with a verb,
when there are contrastive overtones, include Mark 2:20 and 6:16.
Only occasionally does ¢ occur in sentences with an initial verb
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when there are no contrastive overtones. Examples include Mark
7:20 and 9:25.

Another function of & is to introduce parenthetical comments,
particularly those that are significant for the further development of
the story, as in Mark 1:30a and 2:6.

(Palmer's note: the above bulleted "reference to the new individual through whom
the story will develop, as in 6:22" is from a variant of the Greek text found in
neither the UBS 4th edition nor the Nestle-Aland 27th Edtition.)

I Dave Palmer have observed that in many modern English translations, when
the Greek conjunction &¢ is used to mark a parenthetical statement, it is translated
with the English word "now." One example is Mark 2:6, in the context of Jesus
teaching and healing in the Capernaum synagogue, verse 6 is often rendered: "Now
some scribes were sitting there..." However, | am loath to use the word "now,"
preferring that it be reserved as a time marker, since time markers are so rare.
When you read my translation, you can know, that when you see the word "now," it
means "now."

The gospel of Mark has the distinction of being the book in the New
Testament most extreme in its frequency of beginning sentences with the two
conjunctions. There are three other gospels, Matthew, Luke and John, each with
its own distinctive style. Why force all four of them into one identical style of
English, when God deliberately gave us four different accounts authored by four
unique individuals with their own style? Why not allow the author of Mark to be
seen as unsophisticated and vulgar in style, which in fact he was? Why not let the
four gospels be recognizably different in style even after rendered into English?
This, plus my willingness to let the readers make their own interpretations of the
"and"s, led me to leave them all in there.

Therefore, please, let no one pounce judgmentally upon a translation for
dropping a lot of the "and"s, condemning the translator for “taking away from God's
word," and neither should others make condescending conclusions about a
translation that retains all the "and"s, as surely having been done by an unskilled
translator using an interlinear and lexical glosses.

Mark's frequent use of the present tense for the past

The gospel of Mark very frequently uses present tense verbs intermixed with
past tense verbs, even alternating several times back and forth within the same
sentence. This is something found far more frequently in Mark than anywhere else
in the Greek New Testament. The only pigeon-hole in the grammars into which to
potentially file this practice, has the label on it, "historical present."

The definition of the historical present states that the present indicative form
of a verb (present time, linear or continuous aspect, statement of fact) can be used to
replace the aorist indicative form (past time, punctiliar aspect, statement of fact) in a
narrative, in describing events at which the narrator imagines himself present right
now, and gives the readers also a feeling of being right there themselves.
Supposedly, according to the definition, the aspect remains punctiliar in spite of the
present linear form. This device gives the narrative an increased vividness and
immediacy.

DeBrunner, in discussing "historical presents" in the gospel of John, sees that
the circumstances, or all that is secondary, are given in a past tense, and the main
action is likely to be represented by the present, and then the concluding events are
again put into the aorist because there, an historical present would not be natural.

In a way, Mark's usage conforms essentially to this definition, but not
completely. Take for example Mark 6:1, Kal é€fA0sv ékelbev, kal Epxetan €ig Thv
natpida avtod, kal dkoAovbolorv adtd ol pabntai adtod, "And he moved on from
there, and comes into his home town, and his disciples are accompanying him."
Here the first verb, "moved on," is in the aorist, and is secondary in importance to
the present tense verbs, "comes" and "are accompanying.” The present tense verbs
"comes" and "accompanying" are setting the scene for the next story, while the past
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tense verh, "he moved on," is hardly as important. But ultimately, Mark is doing
the opposite of DeBrunner's description of John: Mark is using the present tense to
set the circumstances, and the aorist for the main event, which follows: "He began
to teach in the synagogue,” 6:2. Another way in which Mark does not conform to
the above formal rule of historical presents is that Mark often uses them with their
linear (continuous) aspect where such linear aspect is clearly intended or
appropriate.

The comment of Blass about this in Mark specifically is that the Aramaic
participial sentence may have contributed to its frequency. | agree that the effect
in Mark is similar to the "circumstantial participle.” In fact | say that the effect is
better than that of the participle when put into English. Let's rephrase the above
Mark 6:1 making the dkoAovBobaowv participial in English rather than present tense:
"And he moved on from there, coming into his home town, his disciples
accompanying." The use of the present indicative makes it more clear than does
the participle.

Here is the same verse using aorists instead of the presents: "And he moved on
from there and came into his home town, and his disciples accompanied him."
Well, it's okay. But if you read Mark at his brisk pace, with an endless string of
simple past statements of fact, it gets monotonous. The present tenses liven it up,
and truly, it is more like the way most English speakers I know, actually speak.

See how familiar the following quote sounds to you. "I'm walking through
Northgate Mall, and I run into Ashley, and she says, 'What are you doing?" And
I'm like, 'Duh, I'm going shopping."

This narrative is describing events that took place in the past. The narrator
uses six verbs, but not a single one of them is past tense. Yet this is acceptable to
the ears of most English speakers, apart from perhaps the most ivory tower of
English professors. No doubt most people would admit it is not the paragon of
English style. As for reading my translation of Mark, the present tenses may
sound a bit strange to you at first. But if you continue reading, after a while you
get used to it. At any rate, it is Mark's style. And the flip side of Mark’s
unsophistication is his honesty and unpretentiousness, thanks to which we get some
of the most frank descriptions of the disciples and of other elements in the narrative.

Though it is often that Mark uses present indicative verbs participially, he does
at least as often use them with a punctiliar aspect, just as the mall girl above said,
"and | run into Ashley..." The verb run is in the present tense, yet is something
that happens once and is concluded, for she does not keep running into Ashley
repeatedly. Nor is she saying that it is her custom or way of life to run into
Ashley. Thus, though Mark's usage often does not conform to the formal
definition of the historical present, it often does.

To show just how often Mark uses present tense for the verbs, here is a three-
verse chunk of text from chapter 5, verses 38-40, in which there are only a couple
past tense verbs in the narrative. And | am not saying this is the largest such
chunk; it merely happened to be close to the previous passage | was referring to
above, and | caught sight of it.

38 And they are coming into the house of the synagogue ruler, and
he sees an uproar, and weeping and much loud wailing.

39 And when he had come in he says to them, "Why are you
making a commotion and weeping? The child is not dead but
sleeping."

40 And they laughed him to scorn.  Then, having put them all out,
he takes the father of the child, and the mother, and the ones who
were with him, and he goes in where the child was.

Note: The words in v. 39 "and when he had come in" are not from a past tense verb,
but an aorist participle, and participles do not tell past-present-future. Same with
the "having put them all out" in v. 40- aorist participle. The meaning of the
aorist in the participle is that the action takes place in "punctiliar kind of action,"”
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that is, at one point, as opposed to progressively over a longer period of time, or
continuously, or habitually, or repetitively. Only when in the indicative mood do
the verbs potentially tell us past-present-future.

Following is a catalogue of the verbs in the above passage:

15 Greek verbs total

present progressive indicative 8 53% are coming, sees, says, making a

commotion, weeping, sleeping, takes, goes in

progressive participle 2 13%  weeping, loud wailing

punctiliar participle 2 13%  when he had come in, having put
out

past punctiliar indicative 2 13%  has died, laughed to scorn

past progressive indicative 1 7% was

Of the four gospel authors, Luke uses this "historical present” device the least,
because, according to Blass, Luke regarded it as vulgar. This is quite to be
expected, since Luke was the most educated of the four gospel authors. But the
fact is, the same style as Mark may be found in the Septuagint, the papyri, Josephus,
modern Greek, and yes, in the great classical Greek writers. In this world, there
are rules, whether of grammar or whatever else, and then there is what people
actually do.

I doubt that as Mark was writing his account, he was cognizant of any
grammatical rules governing the "historical present.” And if he had been, I doubt
that he would have followed them all the time anyway. In conclusion, if there is a
well defined "historical present,” Mark does not come close to always conforming
to it. And even if he did, he would have been over-using it, for Mark uses a
present-tense verb for the past very, very frequently. No, whatever the formal
nomenclature for it, if there is such, Mark's use of present tense verbs for the past is
simply an unsophisticated, every-day, man-on-the-street style, which is also very
common in the English of our time. And translating Mark's present tenses into
English presents does work, so | see no compelling reason not to do so.

Indeed, in this decision I am in good company. There is another English
translation that translated all the Greek present tenses into English present tenses,
and that translation is only the best-selling piece of English literature of all time on
the planet Earth, the King James Version Bible. Ironically, it is held up as having
great "literary beauty." The fact is, the King James Version quickly was written in
common, popular English, such as using the present tense for the past. To some of
us, 400 years later, the phrase, "And Jesus saith unto him" sounds sophisticated.
But in fact, the word "saith" was the present tense, third person, singular form for
"say." If the King James translators were translating it today, they would have
rendered it, "And Jesus says to him." Exactly the way | translated it.

No doubt there are other interpretations of Mark's use of the historical present,
but that is all the more reason to leave the verbs in the present in English: so that the
reader may have the opportunity to see them and so interpret them.

Mark 2:23, Ap€avto 080V motelv

This phrase if translated using the most frequently translated English words,
(the "lexical glosses™), would be, 'began to make or do a way or path." The form
fip€avto is the 3rd person, plural, aorist, indicative, middle voice, of the verb &pxw
or dpxopat (drchd or drchomai), which means to begin. We must understand that
they began to do something they were not doing up to that point. (These
grammatical details are pertinent to my argument, so please bear with me as it
develops.)

The word moielv (poiein) is the linear infinitive form of the word moiéw
(poiéd) meaning 'to do' or 'to make," depending on the context. The combination
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of fp&avro (3rd pl.) or #p&ato (3rd sing.) with a following infinitive is very
common in both the New and Old Testaments, found well over a hundred times.

This passage here in Mark is usually translated something like, 'as they made
their way,' or, 'as they went along." 1 find these simply unacceptable. The first
adds the possessive pronoun 'their," which is unwarranted, and the second is a little
better, but they both ignore the fact that the word &pyopat when in the aorist middle,
Apavto, as here, always takes the infinitive. The infinitive here is toielv (poiein),
to do or to make. We can absolutely rule out 'plucking' as what the disciples were
beginning to do. And the disciples were not 'beginning to go along,' or 'beginning
to make their way." Because the verse had already stated that they were 'passing
through the grainfields.'" For the Greek infinitive is translated as an English
participle like "making" only when it is with the article, but the article is not present
here. No, we must show them starting some new activity once they were already
passing through the grainfields. That is what &pxouat means.

The 3rd person aorist middle of dpyouat (fip€avto or fip&ato) occurs well over
a hundred times in both the New Testament and the Old, and it is always followed
by an infinitive. | have not found an exception. Vincent in his Word Studies says
this phrase is a Latinism, where he says Mark adopts the Latin phrase iter facere,
"to make a way." But this conjecture violates the required presumption that the
writer used ordinary grammar. Since Mark did in fact use this exact dpxouat
construction 25 times elsewhere in the ordinary Greek way: with an infinitive, and
Mark's examples in fact comprise one third of the occurrences in the whole New
Testament, the burden to overcome the presumption that Mark used ordinary
grammar is too great to be overcome by a conjecture of a Latinism.

Then Vincent says, "The same idiom occurs in the Septuagint, Judges 17:8;
noificar 0dov, 'as he journeyed.' * But Vincent neglects to point out that, first of
all, the whole thing is a genitive phrase, preceded by to0, "belonging to or
characterized by his to journey," and secondly, it is not preceded by fjp€ato. So |
do not see the comparability. He also fails to mention that 68ov is followed by the
word avto0, which would make it say "his journey," which possessive pronoun we
do not have here in Mark. There is in Mark simply no indication that a possessive
pronoun is called for, as: "their way." It is true that in Greek, as in German and
some other Indo-European languages, the possessive pronoun need not be supplied
where possession is obvious. But, in that situation in Greek, from what | have
seen, the article is found instead. Here we have no article. Neither is possession
obvious. | again fail to see the comparability.

Another argument against the phrase fipavto 6d0v moieiv being a Latinism
meaning, "to make their way,” in my mind, is that the Douay-Rheims translators did
not see it that way. You see, the Douay-Rheims was a Roman Catholic
translation based muchly on the Latin Vulgate. The NAB is also a Catholic
translation, whose translators we can presume, know Latin. And they did not see
this as a Latinism either. | reject the argument of Vincent and others, therefore,
that this phrase in the Greek represents a Latinism.

And others in their attempt to justify departing from the "#p&avto followed by
infinitive" rule, point to Acts 11:4, where Peter explained starting from the
beginning, &p&auevog €€etifeto. But there, archomai is a linear participle.
There is no infinitive there in Acts, so | fail to see the comparability.

Still another argument is that &pyxouat is a pleonasm here, that is, an extra
wordiness not adding anything significant to the meaning. | strongly disagree. |
have never seen &pyopor used pleonastically in the gospel of Mark, not in the third
person, aorist, middle voice, indicative aspect; it always signals the beginning of an
activity.

Even if they were not "beginning to make a way," they were certainly not
"beginning to pluck," since "pluck™ is a participle instead of the required infinitive.
So what was it the disciples were 'beginning' to do that they were not already doing?

Some have translated this phrase "they began to make a path" through the
grain. But this does not seem sensible, for there would be no need to make a path
through the grain, because one can pluck from the plants that are right next to the
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road. Yet it is possible there was no road, or that they were taking a shortcut right
through a particularly large field of grain. Perhaps those translating it such, had in
mind the finely developed doctrine of the scribes as to what constituted unlawful
harvesting on the Sabbath. Over the centuries it was decided that it was permitted
to walk through a grainfield if the plants were only ankle high; but if the plants were
at least knee high, it was not permissible, for then one's legs might inadvertently
knock some of the ripened grain off the heads, and thereby 'work' by doing what
constituted ‘threshing." But here, it was not that the disciples were inadvertently
knocking off heads of grain, for they were deliberately plucking them off and de-
husking them between their hands. Still, this interpretation has merit, and |
consider it the second best interpretation. At least it is faithful to the fpfavro -
infinitive rule. Jesus' response is revealing, as to the comparison he used, to
illustrate what his disciples were doing. David, he says, broke the law because he
was hungry and in need, and that is a valid excuse in Jesus' mind. So also now, the
disciples may be technically breaking the law by doing what officially constituted
"threshing," but since they are hungry and in need, mercy and compassion are
weightier matters of the law than those technicalities.

Now in Mark's phrase fipavto 036v noielv, "began to do or make a way," the
word 680v is the accusative case, singular form of the word 036¢ (hodés), which
means ‘way' or ‘road’ or ‘journey." But just like our English word ‘way," it is very
often used metaphorically, as meaning 'a systematic course of action,” or also "a
way of doing something." The Bible speaks of the 'way of peace' (Isaiah 59:7-8;
Rom. 3:17), the 'ways of the Lord," etc. In the early days of the church, when
people referred to the first Jewish believers in Jesus as the Messiah, they called their
set of beliefs and practices 1} 6864¢, (hé hodds), "the way," Acts 9:2, 19:9, 23, 22:4,
24:14, 22.

Aristophanes in "Plutus" at 506 used hodés to mean a course of action: i
navoel tavtnv PAEPag 1o’ 6 TTAodtog, 630V vty iwv tolg dvBpwmnolg &ydd’ dv
Heilw mopioeiev, "if Plutus...drove out [Poverty], it would be the greatest blessing
possible for the human race."

Plato used the word hodés as follows in his Laws, 810e: 6appolvta thv viv
¢k TOV mapdvtwv Adywv tetunuévnv O6d0v thig vouobesiag mopevesBar, "to
proceed boldly along the path of legislation marked out in our present discourse..."

I have not seen the word moiéw used for the idea of "make a road."
Thucydides in his Histories, at 2.100.2, when describing improvements to a country
made by king Archelaus, including the making of roads, did not use noiéw, but said
ApXENXOG...kal 68006 eVOelag Eepe..., "Archelaus...also cut straight roads."

In Tragedy, the verb &vosiv was used in phrases with 086v or kéAevBov
meaning "make one's way," or "win."

Mo1éw often means the same as npdoow. I[oiéw was used, for example to say
"good doings or practices." Herodotus used moiéw this way in his Histories, 3.75.1
about king Cyrus: #\eye Soa dyabd Kdpog Mépoag nemofjkot, "he recounted all the
good that Cyrus had done to Persia..."

In fact moiéw can itself mean something similar to the metaphorical hodés,
i.e., "practice" or "custom." Speaking of polygamy in Histories, at 5.40.2,
Herodotus said ...yvvaikag €xwv 800 1&ag iotiag oikee, moéwv o00daU®C
Tnaptintikd.  “...he had two wives and kept two households, a thing which is not
at all customary at Sparta."”

In light of the above word studies, the 680v moiglv in Mark 2:23 could even be
a Hebraistic redundancy: "they practiced a practice." If it means something like,
"they began to do a custom,” or "began to practice a way," then it could be
explained a couple of ways. One, that since they were all unemployed, and
perpetual travelers, it was a way of life for them to eat from the fields of others.
Or two, more like Plato's 686v tfi¢ vouoBesiag mopedesbar, "to proceed along the
path of legislation..."

Thus in my humble opinion the most satisfactory explanation of these words is
that Mark is explaining Jewish things to us, as he often does, thanks be to God.
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Mark is here editorializing, as he often does for the benefit of his non-Jewish
readers. In this case he is explaining lest the readers think the disciples were doing
something wrong like stealing or trespassing. Mark probably wanted them to
know that this was an acceptable way of the Jews, the allowable Jewish practice of
"plucking the heads," of Deuteronomy 23:25, "If you enter your neighbor's
grainfield, you may pluck the heads with your hands, but you must not put a sickle
to your neighbor's standing grain."

It may well be that it was foreseen that this passage would be scandalous in the
eyes of many future readers. To wit, if Mark had not explained this for us in his
gospel, then wherever this gospel is translated throughout the world, into the
remotest tribal language, this passage would raise eyebrows among the tribespeople,
as follows. "Jesus and his disciples would trespass and steal their neighbors'
food!?" | assure you that the stealing of food is what tribespeople will zero in on,
and continue to do so, even after you explain any Sabbath issue. Thus it is that
Mark tells us that this practice was acceptable; it was a "path of legislation.” It
was an acceptable way, a Jewish way, a custom.

Mark 3:9; mhoidpiov mpookaptepfi...ivar un OAIPwotv avtdv

I see three possibilities of interpretation here:

(1) This clause expresses a concern that something might happen, or is like a
6nwg clause, or also like the "infinitive of result,” expressing a result, with the
previously stated condition as a deterrent to prevent the result. Since 6Aipworv is
the present subjunctive, this theory is possible. That idea would be that Jesus
wanted to use the presence of the boat as a threat to deter the people, that if they
would not queue up in a civilized manner to be healed in turn, he would get into the
boat, and then none of them could be healed. Thus, "he told his disciples that a
boat should be on hand for him, because of the crowd, so that they would not crush
him."

But, | see two problems with this interpretation; one, is that it does not say that
Jesus actually got into the boat at this time; and two, that it seems out of character
for Jesus to threaten them with withdrawal, out of concern for his own injury. One
thing | perceived out of translating Mark is how "close to the edge™" Jesus lived,;
indeed, a few paragraphs later we see that his family did not approve. Jesus was
not a wimp as far as fear and desire for self-preservation. The point is that Jesus
would not be concerned about the crowd merely pressing in upon him. Instead,
here | think that he was in mortal danger of being literally crushed under a pile of
bodies. The Greek word émimintw — epipiptd originally meant an attack, like
when an army or a lion would "fall upon™ its prey (though it can also be used
figuratively). One might even translate it here, "leaped upon™ him. | picture
Jesus struggling to stay standing, because at the very least, he was getting knocked
from a domino effect, if not actually having people landing on him after leaping
over the people that had been in their way. At any rate, | do not think the mere
presence of a boat nearby would succeed in deterring the desperate crowd of sick
people.

(2) On the other hand, the present subjunctive in this situation could also mean
something similar to uéAAet - méllei, that something is about to happen. And iva
ur) sometimes is an expression of apprehension, BDF §370(1), cf. LXX Daniel 1:10.
Thus, "a boat should be kept handy for him, because of the crowd, in case they
should crush him." In other words, Jesus would use the boat in the event that the
crowd got too overwhelming.

I have chosen stronger shades of meaning of the words than some. | don't
think the scene was very genteel. Picture people without medicine available as we
know it, and without money even if it was, who had heard that Jesus could and did
completely heal any ailment, and they walk, in desperation, from as far away as
Idumea, and Sidon, and when they arrive to Jesus, they merely "press upon him"?
Since people dug through a roof above him to get to him when he was in a house,
imagine what hordes of desperate people would do when Jesus was standing out in
the open, on the beach. Jesus simply wanted to have an escape route ready, in
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order to prevent his suffocation, in case it came to that, so that he could continue
doing the Father's work. His time had not yet come for him to die. But | think he
wanted to heal as many people as possible, not withdraw from them on the boat just
out of reach.

(3) The third possibility is that the present subjunctive of tpookaptépw, "that a
boat be continually at hand," is meant as a wish for the near future. Thus, "he told
his disciples that in the future a boat should be ready for him, because of the crowd,
so that then they would not crush him."

This latter seems the most likely, for later, and only later, do we see, in Mark
4:1, that Jesus used the new strategy to deal with large crowds: "a very large crowd
collects around him, such that he boards a boat to sit on the lake, and all the crowd
was on the land up to the water's edge." Boarding the boat and floating separate
from the crowd made it possible for Jesus to teach them at all, for it is hard to teach
when you are trying to keep your footing.

What is the "evil eye"?  d¢@BaApog movnpog
Diatessaron 10:2, 14:10, 18:29, 23:50; Matt. 6:23, 20:15; Mark 7:22; Luke 11:34

This phrase 6¢@8aAuog movnpog - ophthalmds ponérds, "evil eye," is not
original in the Greek New Testament, but is from the Hebrew, Y27 1°P -‘ayin
ha'ra. This is a concept from the Semitic cultures and the Hebrew scriptures.
Ophthalmds ponérés is used only four times in the Greek New Testament. Two of
those, Matthew 6:23 and Luke 11:34, are in the same teaching, the "lamp of the
body," and so for the purpose of understanding the meaning of the phrase from
context, these two passages really count as one context. Thus we have three
contexts: the "eye is the lamp of the body" discourse of Matthew 6:23 and Luke
11:34; the set of "evils coming out of the heart of the human being that makes the
human unclean” discourse of Mark 7:22; and the Parable of the workers in the field,
Matthew 20:15, in which the 11th hour workers receive the same wage as the 3rd
hour workers. And in the Jewish translation of the scriptures into Greek, the
Septuagint, the phrase is found once, in Deuteronomy 15:9. This makes a total of
four contexts from which to glean the meaning of the phrase ophthalmés ponérés.

When so few contexts are available, it is very helpful if the passages
themselves designate any antonyms to the word or phrase in question, and this
fortunately is such a case. For both the Matthew and Luke versions of the "lamp
of the body" teaching show Jesus contrasting the ophthalmés ponérés to the
O0@Oalpog armAol¢ - ophthalmés haplofis.  This word, in its uncontracted form,
amhoog, is used once in the Septuagint, in Proverbs 11:25, where it means
"generous." There, the Greek Yuyxn anAfj - psuché haplé, "liberal soul," is
translated from the Hebrew 71272 W8] — nepes barakah, for a giving, blessing,
generous person.

The contrast to generosity is easily seen in Deuteronomy 15:9, where the evil
eye V77 1Y -‘'ayin ha'ra, is a case of resenting the poor, looking on one's poor
neighbor with an evil eye, resenting the year of release of debts.

Similar is Matt. 20:15. In that passage the person with the evil eye had
objected to the landowner for giving the same amount of pay to someone who had
worked one hour as he had given to someone who had worked all day. The Greek
says, "Is your eye evil because | am good?" There it seems to be a trait of
suspiciousness, ascribing unfairness or evil motives to the landowner. Or it could
be simple begrudgement of the landowner's generosity, as "Does my generosity
arouse your stinginess?" Resentment or suspicion also darken the eye. The
aperture of the eye narrows when the soul feels suspicious or stingy. And by

stingy itself we mean "tight" and restricted. The word ra‘ also can mean
"discontented," as in Genesis 40:7. Further, it remains today in Modern Hebrew
that 7IY7) 17D, ‘ayin ra'a means "eye of envy."
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Also helpful is to note as many antonyms of amAoog as possible in all the
Greek literature. It is the opposite of dithoog, "two-fold, double;" of dxpifrg,
“strict, accurate,” and of peprypevog, “compound, mixed."

In the Septuagint the concept of the evil eye from the Hebrew was also
translated into the Greek attributive noun Packavog - baskanos, and the adjective
Paokavia - baskania. For instances of these words in the Greek scriptures, see
Proverbs 23:6, 28:22. In these and other Jewish writings in Greek, such as the
Apocrypha and Josephus, the words usually pertain to envy, covetousness,
stinginess, or selfishness. An evil eye could be generalized as an attitude of
malevolence toward one's neighbor, physically signaled by a narrowing of the eye
when regarding the neighbor. The narrowing of the aperture of the eye decreases
the light coming into one's own soul, and one's light becomes darkness.

Another aspect of narrowing of the eye is an attitude of scheming as to how
one can manipulate things and people for one's own selfish gain, whether gain of
power, prestige, or money. This desire arises out of lack of contentment with what
situation one already has; thus it is related to "discontented, covetous." Look at the
context of Jesus' teachings surrounding the mention of the evil eye. It is the person
with the evil eye that is scheming how to manipulate and control in order to ensure
financial advantage or security for himself. Even prayer can be used with an evil
eye.

But one who is "simple,” and relaxes in the knowledge of the fatherly
benevolence of Elohim, does not take thought about what he will eat or wear in the
coming days. Neither does he covet what he does not have. And rather than take
advantage of the weakness and poverty of others, is cognizant that God is the
champion of the poor, the widow, the fatherless, the alien, and the traveler.

In Talmudic Judaism historically, there are many connotations of magic to the
term "evil eye." There is one aspect of evil magic that pertains to the person who
has the evil eye, and there is another aspect of magic in the efforts of others to ward
off the evil eye. The magical concept probably came from Babylon, where it was
a type of voodoo worked upon others. Some examples of Talmudic mentions of
the evil eye pertain to what acts make one vulnerable to the evil eye, and others to
what amulets and charms you can use to ward off the evil eye. But teachings
similar to Jesus' can be found in Avot 2:14, 2:16.

The voodoo aspect of the evil eye got obscured when translated into Greek
because it was translated by more than just the words "evil eye." Deut. 28:54, 56
talk of "hapalos” persons being changed by God's curse, and becoming persons who
look with evil eye Y771 1°D -‘'ayin ha'ra, on their spouses or neighbors. Here the
Greek verb for looking with an evil eye, is faokaivw - baskaing. | say this to
introduce Galatians 3:1 in the New Testament, where Paul uses baskaind for
"bewitch" when he says, "O foolish Galatians, who has bewitched you...? The idea
of Galatians chapter three is, "Who has worked the evil eye on you and deluded you
into going back to thinking you are perfected by works of the law?"

But throughout, whether in Babylonic, Kabbalistic, Talmudic, or Jesus'
teaching, the evil eye radiates. (We can see some connection between baskainé
and our English word "bask." We "bask™" in the sun's radiation.) An evil eye
emits malevolent darkness upon one's neighbor. Jesus says, emit from your eye
the benevolent light of the love from God upon your neighbor. If you do this, the
forces will work in your favor without your manipulation and narrow-eyed foxiness
being necessary.

A fundamental principle of all magic is the belief in the power of thought.
Evil people try to use magic to manipulate the environment in order to obtain their
own selfish ends. The "evil eye" magically speaking was the focusing of the
radiation of one's thought power by means of squinting the eye and beaming the
energy out of the eye that way. This idea of squinting is essential to understanding
why Jesus speaks of a good eye allowing fullness of light, but an evil eye causing
darkness in the body. | am not saying that Jesus legitimized any aspect of magic,
but that he was simply using the well known principle of a squinted eye to make a
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parable about the eye being the lamp of the body, and the idea of your eye letting
light in or not.

Jesus, speaking of the eye as the lamp of the body in the Sermon on the Mount
(Diatess. 10:2; Matt. 6:22-24; Lk 11:33-36), speaks of a anAod¢ - haploiis eye
letting more light through, as opposed to one whose eye is evil, having a body filled
with darkness or emitting darkness out through the aperture of the eye. For an evil
eye, picture someone with a narrowed eye, out of suspicion, envy, resentment of
another's happiness, resentment of another's goodness; plotting, scheming; stingy;
having as its antonym danAo0¢ - haplods, which means simple, sincere, guileless like
doves (as opposed to scheming foxiness with hidden motive), open, generous,
welcoming, unassuming of evil on the part of others.

Whatever makes you look at another with your eye darkened, is generally
because that other is blocking your selfish way somehow, whether your own wealth,
your aggrandizement as to esteem by comparison to you, or just the fact that the
other is causing you an inconvenience as you pursue your own interests. But
instead, bask your neighbor in the light of your smile, and wish good upon them.
Be relaxed in the knowledge that God knows your needs and will take care of you.
But also that God loves your neighbor equally as he loves you. The God above
sends his sunshine and rain on both the evil and the good, and is kind to the
unthankful and the evil.

Mark 14:72, émiBaiAw

The words "when he thought upon” are translated from the Greek word
empPoarlw (epibélld), which hyperliterally means "throw upon,” or, “throw over,"
and which is in the punctiliar participle form. There are three schools of thought
on how to translate this: one, as | have it above.

The second school objects, saying the idea of "think upon™ is redundant since
it already states that Peter "recalled” the statement. And they point to uses of the
word where it appears to mean somewhat the same as &pyxoupat - drchomai), or
"begin to do something,” and they render it something like, "And he broke down
and wept,” or, "he burst into tears.” As for the objection regarding the redundancy
of "thinking upon,” | see them as two quite different actions: merely remembering
something is very different from reflecting upon something.

The third school translates epiballd as a reflexive, which is in fact possible,
since there are plenty of examples of transitive active verbs of action being used
reflexively, that is, as though in the middle voice, where the agent acts upon
himself. In fact epiballd (along with its compounds) is one of the two verbs with
which this is most common, according to Blass. This school would translate this
something like, "And after having thrown himself down, he wept." | consider this
possible, since the word is also used in the New Testament for "pour.” Thus, "And
having poured himself upon [the ground], he wept," or, "having flung himself, he
wept." This latter is what | had chosen for my first edition of my Diatessaron.
This solution has the attractive trait to it that one need not supply any English words
as being implied, unlike with the other two possibilities. And it seems to fit well
with Matthew's account which says he wept "bitterly.” | can easily imagine one
dropping to the ground because of the bitterness or strength or abandon of one's
sobbing.

Mark 15:2, v Aeyeig

In Mark 15:2, Jesus' answer to Pilate's question, "Are you the king of the
Jews," the words | translated: "You are the one saying that," the words in the Greek
are Tv Aeyeig — S légeis. This means literally, "You are saying," or, "Are you
saying?" s this an affirmative response or not?

On the one hand, the presence of the personal pronoun "su" is not necessary
for the sense, nor for the completeness of the sentence (because the suffix on the
word for "say" indicates 2nd person). This can mean that "su" is being
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emphasized. So some contrast could be indicated, contrasting what "you" say, to
what "I" say. This is more clearly so in John 18:34, where Jesus says, d¢’ £avtol
ov tolto Aeyeig —Of yourself do you say this, or have others told you about me?"
And in John 18:37, where Jesus says ZU Aéyeig 61 facidedg elpt.  Eyw €ig tobro...,
"You are saying that | am a king; | am saying that for this: I came into the world to
testify to the truth.” See DeBrunner, § 277 (2). There is also some contrast
intended by "su” in Matthew 26:64, 0 einag TAnv Aéyw Ouiv..., (plén 1égd humin),
"You said it. But | say to you,..". And if Jesus wanted to be unambiguously
affirmative, he could have answered as he did in Mark 14:62 to the high priest's
question, "Are you the Messiah, the Son of the Blessed One?" There, Jesus'
answer was an unmistakably affirmative, éy iyt (egd eimi), "l am."

Bauer interprets the v Aeyeig here as, "That is what you maintain." Or
perhaps it is a question like in John's account: "Is that what you maintain?" For
such uses of Aéyewv see Mark 6:14-15; 8:29. In this sense, | could see it as a
response arising out of Jesus' awareness of the prosecutorial import of Pilate's
question. That is, Pilate was considering charging Jesus with claiming to be a
king, an act treasonous to Caesar. And a non-answer on the part of Jesus would
better fulfill his destiny as given in Isaiah 53:7, that like a lamb that is led to
slaughter, and as a sheep before its shearers is silent, so he did not open his mouth.

On the other hand, in some contexts where the phrases v Aeyeig and the
similar zv eirnag (you said) are given in answer, we have reason to believe they were
understood by the hearers as affirmative answers. In Matthew 26:25, after Jesus
had declared to his disciples that one of them would betray him, they each in turn
said, "Surely not I, Lord?" When Judas Iscariot asked the same, Jesus' answer to
him was, Zv einag, su eipas, "You said it.” And in Luke 22:70 when the Sanhedrin
asked Jesus if he was the son of God, Jesus answered, Oueig Aéyete Ot €y giyt
(you are saying that | am). This was taken by the Sanhedrin as a blasphemous
"yes," for they then said, "Why do we need any more testimony? For we ourselves
have heard from his own mouth.” However, knowing the more complete text of
the conversation as found in Matthew, the reaction of the Sanhedrin could have
been in response to his later saying, as in Matthew 26:64, "You said it. But | say to
you, from now on you will see the Son of Man sitting at the right hand of the Power,
and coming on the clouds of heaven."

If someone wanted to simply say “Yes” as an answer to a question, all they
had to say in Greek is Nai, of which there are many examples in the Greek New
Testament. In Matthew alone:

9:28 'EABSVTL d¢ €ig TV oikiav, poofiABov abTt® ol tuplol, kal Aéyel adToig O
'Inoodg, Motevete 6t1 dOvauar todto totfoat; Aéyovsty avtd, Nai, KUpie.

13:51 9 Aéyel a0Toig 6 'Inoodg, Zuvrkate talta dvta; Aéyovotv avt®, Nai, KUple.

17:25 Aéyel, Nai. Kai Gte €lofiA@ev €i¢ v oikiav, mpoé@bacev avtdv 0 ‘Inoodg,
Aéywv, Ti oot dokel, Zipwv; Oi PaciAeic thg Yii¢ ano tivwv Aaupdvovorv téln
Kfjvoov; A0 TV L1IOV a0T@V, 1| Ao TV GAAoTpiwV;

21:16 kai gimov adT®, Akovelg Ti obtol Aéyovotv; ‘O 8¢ Inoodc Aéyer adtolg, Nai:
ovdémote avéyvwre §ti Ek otdpatog vimiwy kai OnAaldviwy katnptiow aivov;

If we take Jesus' Tuv Aeyeig as an affirmative response, however, it would not
be accurate to translate it as simply, "Yes." Better would be something like "As
you say," or "You've got it," or "You are saying rightly."

When translating this phrase in Mark, Su légeis, it is impossible to stay
completely neutral by simply translating the Greek words literally, and adding no
English words. For in English, the words "You are saying" would not be a
complete sentence. The English word "say" is always transitive, requiring an
object in the sentence. In other words, the sentence must tell what is said. Thus,
when you look at various English translations, you will find distinct differences.
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We would be remiss if we did not consider the question, in light of other
sources as well, as to whether Jesus actually considered himself the king of the
Jews. And we must consider both ideas in the question: first, there is the question
of kingship at all, and secondly there is the question whether he is king of the Jews.
He admitted to being God's Anointed One, when Peter declared so in answer to
Jesus' question, "Who do you say | am?" (Matthew 16:15-20) But significantly,
Jesus used this as a segue to say, "I will build my church."

All four gospels have Pilate asking Jesus, "Are you the king of the Jews," Mt
27:11, Mk 15:2, Lk 23:3, Jn 18:33. And in all four gospels Jesus' answer contains
the words ov Aeyewg. But The three synoptic gospels have no detail in the
conversation between Jesus and Pilate; they have U Aéyeig as Jesus' entire answer.
The gospel of John, however, it takes four verses after Pilate asks him if he is the
king of the Jews, to cover Jesus' answers and Pilate's responses. In John, the
words £Xv Aeyeig are found both immediately after Pilate's question, in verse 18:34,
which all translations interpret as a question, "Are you saying this...?" and then also
three verses later the words v Aeyeig are found as a statement, “You are saying
that..." Thus John's gospel is by far the most detailed in its recounting of Jesus'
conversation with Pilate, and sheds the most light on the question at hand, that is,
whether Jesus considered himself the king of the Jews.

In John's gospel, Jesus admits to being a king, but makes three qualifications
to his kingship: (1.) His kingship is not of this world, 18:36; (2.) His kingship is not
from this place, 18:36; and (3.) kingship is not the reason he was born into the
world, 18:37.

Throughout Jesus' ministry, he urged secrecy upon those he healed, and upon
demons, that they not reveal who he was. After the feeding of the 5,000, John tells
us Jesus knew that many in the crowd wanted to come and take him to make him
king by force (6:15). Jesus circumvented even the possibility of that. It seems
that the possibility of his being King of the Jews was to be first offered to and
considered by the Sanhedrin.  (Jesus himself said they sit in Moses' seat, Matthew
23:2.) If they were willing, John was the Elijah who was to come, Matthew 11:14.
But the leaders were not willing. They alone did not submit to John's baptism,
Luke 7:29-30. True, when Jesus made his triumphal entry into Jerusalem, he did
not refute or controvert those hailing the arrival of the Son of David, the King of
Israel. Then when tried by the Sanhedrin, Jesus acknowledged being the Messiah,
the Son of David, and hence the King of the Jews. The Sanhedrin however
rejected him as such, and thereby rejected him on behalf of the whole nation of
Israel. Then kicked in Jesus' prophecy that "the kingdom will be taken away from
you and given to a people who will produce its fruit,” Matthew 21:43. So by the
time Jesus was tried by Pilate, Jesus had ceased to be officially offered as the
Messiah.  Yet could it be that God in his patience once again was holding out his
Son to the leaders through Pilate: "Would you have me release to you the King of
the Jews?" But they once again responded, "No, let his blood be on us and on our
children!"  Shudder at the words. And so it would be.

Does this leave open the possibility that Jesus answered affirmatively to Pilate
that he was the king of the Jews? | think not. Pilate's reaction is telling. We are
told that Pilate is astonished that Jesus gave no answer, not to even a single charge.
You see, according to Mark 15:26, "king of the Jews" was the charge against him
that was made notice of over his head at his crucifixion, the charge for which the
Sanhedrin executed him. Thus, we may say that the Sanhedrin alleged that he
claimed to be king of the Jews, and Pilate asked him if this charge was true, and
Jesus says to Pilate, "Are you alleging so?" In Roman law, an averment when
unrebutted, thereafter stood as valid. Jesus did not rebut, to the astonishment of
Pilate. But this was Jesus' destiny: "As a sheep before its shearers is silent, so he
did not open his mouth." Jesus neither confirmed nor denied the charges.
Prophecy states that Jesus would not answer the charges. And he did not answer.

Something else to consider, is that Jesus had already consistently avoided
disclosing that he was the king of the Jews, avoided disclosing it to the general
Jewish populace. Why would he now readily admit it to the Roman governor?

82



I concluded ultimately to render the phrase v Aeyeig as | did, because there is
no compelling evidence from other Biblical Greek usage that it is an idiom for
simply “Yes.” | have been shown some Rabbinic examples where it was
understood as a Yes, and some where it would obviously not be understood as a yes.
Therefore, | have to conclude that it is not a yes of any kind. At the same time, it
is not a denial. Which sometimes some people might take as a yes.

But as for translation, it should be translated literally, and left at that. No helper
words should be added that might imply an affirmative answer. Because it was not
always an affirmative answer.

Here are a couple Rabbinic examples:
As cited by Thayer in 1894, pp. 40-41:

Jerusalem Talmud, ed. Wagenseil, Tract Sota, p. 1001; see also tract. Kilaim, fol.
32, col. 2. Thayer states it this way:

"The story relates to the famous Judah 'Hakkodesh,” who in the second century is
reputed to have codified the Mishna. The substance of it ... runs as follows: *"When
Rabbi Judah was on his dying bed and the fatal hour was at hand, the inhabitants of
Sepphoris (where he dwelt) in an excess of sorrow spread abroad the saying,
"Whoever shall tell us that the Rabbi is dead we will slay." Therefore, when he had
breathed his last, the son of Kaphra betakes himself to them, with head covered and
raiment torn, and addresses them as follows: "Holy men and heavenly powers laid
hold at the same time on the Tables of the Law, and each party endeavorerd to get
possession of them, but the heavenly powers prevailed, and they carried off the
Tables." Thereupon the citizens of Sepphoris inquire, "Has Rabbi Judah fallen
asleep?" The son of Kaphra replies, "Ye have said.” Then they rent their robes, etc.”

Thayer footnotes: "The story is also given in Schwab's French translation of the
Talmud, vol. ii., p. 316 (Paris, 1878)

On p. 42 Thayer suggests a Hebrew phrase such as ken dibarta as the equivalent.

Here is a blog entry that was brought to my attention, apparently posted by a
Matt Colvin. | think it has some very good points.

Alastair has asked me to blog about something Jesus said during His earthly
ministry. This being Lent, | thought it might be good to focus on something he
repeats three times during the Passion week. Thrice Jesus answers a question by su
eipas “you have said (it),” or su legeis “you say (it)”. With this reply, He is
answering momentous questions: “Is it I [who am to betray you], Lord?” by Judas
(Mt. 26:25); “Are you the Christ, the Son of the Blessed One?” by the High Priest
(Mt. 26:64); and “You are the king of the Jews?” by Pilate (Mt. 27:11, Mk. 15:2,
Lk. 23:3, Jn. 18:37). The reply to all three is mistranslated by many Bibles as “It is
as you say,” i.e. a direct affirmation of the proposition put in the question. It is
amusing to look at the NKJV and find “It is as you say” — the italics indicating the
translators’ supplements.

David Daube, in an article on Judas, traces Jesus’ utterance to the Hebrew ‘amarta,
which Strack-Billerbeck equate with wie du sagst, so ist es: “as you say, so it is.”
But this is not the true meaning of the phrase. Daube cites an episode from t. B. K.
Kelim 1:6, which concerns a dispute over whether a certain entrance to the Temple
had required a washing of hands and feet. After the war with Rome, Rabbi Simon
the Modest, in the presence of Rabbi Eliezer ben Hyrcanus, professed that he used
to enter that particular gate without washing. “Whereupon Eliezer, a giant in
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learning and piety yet rudely domineering, asked him which was more esteemed, he
or the High Priest. Simon kept silent. Eliezer: “You are ashamed to admit that the
High Priest’s dog was more esteemed than you.” Simon: “Rabbi, you have said it.”
Eliezer: “By the Temple service, they would break even the High Priest’s head with
their clubs [were he to enter unwashed]; what would you do that the guard might
not find you?”

R. Simon’s use of ‘amarta is a reply to Eliezer’s rude comparison of himself with
the High Priest’s dog. It is a mistake to read it as “Yes, you’re absolutely right.” It is
far more subtle than that: something more like, “I take no responsibility for the
proposition you have just put. It came out of your mouth, not mine. To say more
would be to cross a line into impropriety.”

Consider: a straight “Yep” would be absolutely inappropriate in Judas’ case. “One
of you is going to betray me.” Judas: “Is it I, Rabbi?” Jesus: “Bingo.” This would be
mere fatalism, not Biblical prophecy. Judas becomes a sort of Oedipus, betraying
the Messiah malgré lui. But Jesus’ answer is a non-denial, not a straight affirmation.
Judas will betray, but not because Jesus has compelled him.

The answers given on the witness stand before the Sanhedrin and Pilate would be
less troublesome if they were reduced to “yes.” But there, too, Jesus has His reasons
for evasion. Of course, Jesus is the Messiah, the Son of the Blessed One. And the
reaction of His opponents to his use of su eipas is to treat it as a “yes.” But this is
because in their eyes only a denial of His Messiahship would do. As for Pilate, N.T.
Wright points out that his question is in the form of a statement: “You are the king
of the Jews” — su ei ho basileus twn loudaiwn. The answer “Thou sayest” has a
further nuance to it: You think you are asking, but you are in fact declaring. Pilate
will end by writing Jesus’ title on a sign over His head.

Jesus’ answer before the Sanhedrin and Pilate is of a piece with the rest of His
earthly ministry. He never denies His messiahship, but He seldom asserts it
verbally. Rather, by His actions, He lets the Father and Spirit testify of Him, while
He testifies of Them. Of course, He is the king of the Jews. But recall to what
lengths he had gone to avoid oral professions of it. When John’s disciples asked him
if He was the Coming One, “or do we wait for another”, Jesus directed them to
“Tell John what you have seen and heard,” and adverted to His miracles and His
preaching of the kingdom. When confronted by the Pharisees about the crowds who
were hailing Him as Messiah, He replies that if they do not do it, the stones will cry
out. He tells the Jews that “If I testify about myself, my testimony is not
true... There is one who testifies.” What wonder then that when on the witness
stand, Jesus still refuses to testify? “You will see the Son of Man coming in the
clouds, and sitting at the right hand of God.” The Father will vindicate Him. He
does not need to argue His way to a “not guilty” verdict.

Klaas Schilder likes to point out that though Jesus is in the dock, it is really the
Sanhedrin and Pilate who are on trial. Jesus is pronouncing sentence on them. He
has come to Israel and done the works of His Father. All Israel is on trial to see
what she thinks of God’s anointed. Peter passed the same test with his profession:
“You are the Christ, the son of the living God,” and Jesus congratulated him. But
then He immediately commanded his disciples to tell no one (Mt. 16:20).

The Jews of Jesus’ day took His reticience for a “yes”: “What further need of
witnesses? You have heard the blasphemy.” But many modern Jews take it as a
“no.” A. Kolatch, The Second Jewish Book of Why, p. 71:

Many Jewish scholars believe that Jesus considered himself a prophet only. They
reject the contention of Christian scholars that when Jesus used the phrase “Son of
Man” in his preaching (first mentioned in Daniel 7:13, where the Aramaic phrase
bar enash is used), he was referring to himself as the Messiah. The phrase “Son of
Man,” in the Jewish view, is used in the third person, and more likely than not,

84



when Jesus used the phrase he was referring to someone other than himself. Jewish
scholars also point to the fact that there is little evidence in the Synoptic Gospels
(Matthew, Mark, Luke) — the earliest account of the life of Jesus — that Jesus
regarded himself as the Messiah.

“Little evidence”?? What kind of evidence did Kolatch want? Miracles?
The trial continues to this day. Who do you say that He is?

Matt Colvin holds a PhD in Classics from Cornell University, and has published
articles in Oxford Studies in Ancient Philosophy and the Classical Quarterly. He has
worked as a quarry truck driver, and a teacher at Mars Hill Academy in Cincinnati,
OH (to which he will return this fall). He blogs at Fragmenta.

The above Rabbinic example shows that the idiom does not mean “It is as you say.”
It really is a non-answer. Sometimes it was understood as yes, sometimes not.
So, we should just translate it literally.

There is no example of this exact phrase in the Septuagint that is an answer to a yes-
or-no question. What instances there are in the LXX are below:

1 Kings 3:23 Tv Aeyeig means “you are claiming.” This is the famous dispute
between the two women as to whose son it was that was the living baby, and King
Solomon wisely settled it. He said to one of them, “You are claiming ‘My son is
the living one.”” Then in the same verse, o0 Aéyeig appears again, when he says
to the other woman, “You say, ‘No, on the contrary, my son is the living one.”

1 Kings 18:11 Kai viv o0 Aéyeig  “And now you are saying, ‘Go tell your master...”
1Kings 18:14 you are saying, same as 18:11

2 Esdras 15:12 oUtw¢ moijoopev, kabwg ob Aéyeic.  “This we have done, just as
you say.”

2 Esdras 16:8 ai dnéoteila mpdg avtdV Aéywv 00k éyeviiOn g oi Adyot odtot, oig
oU Aéyelg, 6t amd kapding cov o Pevdn adtodg. Here it means “these words
which you are saying.” Nothing like “yes.”

Amos 7:16 kai vOv Gkove Adyov Kupiov U Aéyeic Mn mpo@rteve €mi TOV IopanA
kai 00 un dxAaywyrong éml tov oikov lakwf: “And now, listen: A word of the
Lord: ‘You say, “Do not prophesy against Israel...”

Jeremiah 39:25 kal o Aéyeig mpdg pe Kefjoar oeavt® dypov dapyvpiov And you
say to me, “Buy yourself the field with silver”

Jeremiah 39:36 kai vOv oUtwg einev k0plog 6 0£0¢ Iopan) émi thv ToAw, fiv oL
Aéyeig Mapadobroetan €ic xelpag factAéws BaPuAdvog év paxaipg kai €v Aipd kal
év amootoAfi “And now thus the Lord God of Israel has spoken concerning this
city, of which you say, ‘It shall be delivered into the hands of the king of Babylon
by the sword...”

Jeremiah 39:43 kai ktnBrjcovrat €Tt &ypoi &v Th YA, 1§ oL Aéyeig "APatdg Eotiv &mod
GvOpwnwyv kai ktrivoug kal mapeddbnoav €i¢ xelpag XaAdaiwv. And there shall
still yet be fields bought in the land, about which you say, ‘It shall be destitute of
man and beast...””
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Jeremiah 47:16 kai einev TodoAtag mpdg Iwavav Mf motfong T Tpdyua todto, &t
Pevdi] ob Aéyeig mepi IopanA.  But Godolias said to Joanan, “Do not do the thing,
for you are saying lies about Israel.”

DOES THE GREEK VERB ®0OBEQ REQUIRE AN OBJECT?

Some interpreters maintain that the Greek word in Mark 16:8 for "they were afraid,"
£@oPodvto, should be translated "they were afraid of..." They maintain that this
verb always requires an object. The answer to this question would have much
bearing on whether the longer ending of Mark naturally follows, or if the original
ending was lost.

Friederich Blass says in § 149 that this verb (he lists verbs in present infinitive form,
i.e., @oPeiobat) is usually transitive. Bauer's lexicon does comment that "for they
were afraid of..." is an odd way to end the eighth verse. My opinion is that, if this
verb is required to be transitive there, it is the guards that they were afraid of, since
the guards were probably still present at the tomb.  See my Diatessaron.

Further, some say that it is odd for a sentence to end with ydp, but this is not true.
There is nothing unusual about ydp being placed either before or after other words.
Even in English this word order would not be odd. The word yé&p is an
explanatory word which might nicely be rendered as "they were afraid, you see."”

The verb @oew - phobés is in the imperfect in Mark 16:8, so | have located all
occurrences of this verb in the imperfect to be found in the Greek New Testament,
and typed them below. It can be seen that only very rarely is @oPéw - phobés not
transitive.  The intransitive ones are Mark 10:32, only one out of twelve.

g@oPobvto  (third person, plural, imperfect, as in 16:8)

Mark 9:32 o1 8¢ Ayvéouv to Pfiua, Kal époPolvto avToV EnepwThiont.
32But they did not understand the statement, and they were afraid to query
him.

Mark 10:32 "Hoav 8¢ év tfj 68® dvapaivovreg €lg TepoodAuvpa, kai Av mpodywv
avtoug 0 Inoodg, kal £0aufodvto, ol 8¢ dkolovBodvreg Epofoivro.

32And they were on the road, going up to Jerusalem, and Jesus was going on
ahead of them; they were stunned, while those following were fearing. And taking
the Twelve aside again, he began to tell them the things about to happen to him.

Mark 11:18 kai fikovoav oi dpxiepels kal ol ypaupateis, kai EJtovy TdOG avTOV
anoAéowotv: £pofodvto yap avtdv

18And the chief priests and the Torah scholars heard, and they were looking for
a way to kill him, for they feared him,

Mark 11:32 &AM eimwuev, EE dvBpdnwyv; - £pofodvto toV Sxlov, dmavreg yap
gixov ToV Twdvvny 8vtws 8t mpogriTng Av.

320n the other hand, dare we say, 'From human beings'?" (They were fearing
the people, for they all held that John really was a prophet.)

Mark 16:8 kai é€eABoboat Epuyov &md Tod uvnueiov, eixev yap avTAG TpduOg Kal
£KoTao1G" Kol 00devi 00deV einav, EépoPolvto ydp.

Luke 9:45b kol époPolvto épwtfioat adTodV Tepl ToD pripatog TovTov.
And they were afraid to ask him about this statement.
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Luke 22:2 xai é{fitouv ol Gpxiepelg Kai ol ypaupatelg 0 nhG avéAwoy avtov,
£@oPfodvto yap TOv Aadv.

2and the chief priests and the Torah scholars were still yet looking for a way to
put him to death, because they were still yet fearing the people.

John 9:22 tadta einav oi yoveic adtod 811 époPodvto Tolg Tovdaiovg, 1dn ydp
ovvetébelvto ol Tovdatol Tva €dv Tig adTOV OpoAoynon Xpiotdv, GTOcLVAYWYOG
yévntat

22His parents said these things because they were fearing the Jews. For the
Jews had already decided that anyone who acknowledged Him to be the Christ,
would be put out of the synagogue.

Acts 5:26b £poPodvto yap oV Aadv, ur AbacBiotv.
for they were afraid of being stoned by the people.

Acts 9:26 kal TdvTteg £€QoPolvTo avTAV, Ur| ToTEVOVTEG OTL 0TIV YadnTrg.
and they were all afraid of him, for they did not believe that he was a disciple.

g@oPovunv (first person, singular, imperfect)

Luke 19:21 £@ofotunyv ydp og, 8Tt vOpwmog adotneds €,
21For | was afraid of you, since you are an austere man

é(pof)e'ito (third person, singular, imperfect)

Mark 6:20 6 yap ‘Hppdng épofeito tov Twavvny, eld®g attov dvdpa dikatov kai
aytov,
20for Herod feared John, knowing him to be a righteous and holy man,

WHAT IS THE AUTHENTIC ENDING OF THE GOSPEL OF MARK?

lack vv. 9-20 X B (Lect? lection ends with v. 8) (itavid lacuna, but not enough room
for the longer ending) syrs copsams armmss geol.A Epiphaniusl/2 Eusebius mssacc. to
Eusebius Jerome mssacc. to Jerome Ammonius Victor-Antioch Euthymius // add only
shorter ending (itavid lacuna, but not enough room for the longer ending) itk // add
first the short then the long ending L ¥ 083/0211 099 579 £1602 syrh™ copsa™s
ethmss // add only longer ending, vv. 9-20" with critical marks f* 22 138 205 1110
1210 1221 al. (about 70 witnesses tot.) // add only longer ending, vv. 9-20" AC D
GHKMSUWYA®TIIZQ {228 33 nt lat syrc.p.h copbo [renlat Eusmss Hiermss
Tatian Didymus?346 // add expanded longer ending W Hiermss // lacuna s F N P
Q @ 304 1420 2386.

Here is a composite of all the forms of the end of the gospel of Mark:

The Short Ending:
L ¥ 083 099 274Md 579 £1602 itk syrh™3 copsa™ss ethmss:

In addition, Codex L has this scribal note before the short ending; ®épete mob kai
Tadta

346 From a work called “de Trinitate,” not ascribable for certain to Didymus, but
nevertheless a 4" century document.
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Mdvta 8¢ ta mapnyyeAuéva toig mepi Tov Métpov cuvtduwg EERyyethav. Metd 8¢
tabta kal avtog 6 'Inoodc &md dvatoAfig kal dxpt dvoewg é€anéotethev 31’ avTOV
70 1epOv Kai ApOaptov krpuyHa TG alwviov cwtnplag. dunv.

(L): "Where you shall have also these things."

And all the things announced they shortly reported to those around
Peter. And after these things also Jesus himself sent out through them,
from the rising as far as the setting of the sun, the holy and enduring
proclamation of eternal salvation. Amen.

The Longer Ending:
Family 1 of minuscule manuscripts says this before the Longer Ending:

(f1): v Tiol pév @V dvtiypagdv £wg M TAnpodtat 6 edayyeAiotng €wg 00 kal
Evoefiog 6 Maubidov ékavdvicev-év moAAaig 8¢ kal tadta @Epetar.
"In some of the copies, the evangelist finishes here; at which point also Eusebius
of Pamphilia made canon sections. But in many copies the following verses are
also contained:"

16:9 'Avaotag 8¢ mpwi tpwty caPPdrtov épdvn mpdtov Mapia th MaydaAnvi, map’
16 éxkPePAriker émtd Sopdvia.

9And having risen early on the first day of the week, he appeared first to
Mary the Magdalene, from whom he had expelled seven demons.
16:10 ékeivn mopevBeioa amryyethev toig uet’ avtol yevopévolg mevbodor kal
kAaiovorv:

10She went and reported to the ones mourning and weeping, who had been
with him,
16:11 k&kelvol dkovoavteg 6t {fj kal €0edBr OTU avTG ATioTNoAV.

11And they, when they heard that he was living and was seen by her, did not
believe it.
16:12 Metd 8¢ tabta Svoiv €€ abt®v mepimatodov épavepwdn év £Tépy Lop@fi
TIOPEVOUEVOLG EIC GypoOV”

12And after these things he was manifested in a different form to two of
them as they were walking along in the country.
16:13 kakelvol dneABévteg amryyethav Toig Aoroic 00de ékeivorg Eniotevoav.

13And those went and reported to the rest; neither did they believe those.
16:14 “Yotepov d& AvakeluéVolg avToilg Tolg £vdeka Epavepdr], kai wveldioev Thv
amotiov abT®OV kal okArpokapdiav Gti Toig Oeacapévolg avTov Eynyepuévov ovK
gniotevoav.

14And finally, once when they had reclined, he was manifested to the Eleven
themselves, and he denounced their disbelief and hardness of heart, in that they
had not believed the ones who had seen him risen.
(W)  xaxelvotl dnehoyodvro Aéyovreg 8t1 ‘O aiwv obtog Thig dvouiag kai dmiotiag
Umd TOV Tatavav €oTiy, O Un €V Ta UTO TOV TVELUATWY AKdBapta thv dANOg1av
100 000 kataAafécBor SUvaurv: dia toto drmokdAvpov cod TtV dikatosOvry #dn.
£kelvol EAeyov T@ Xp1ot®, Kal O Xp1otog €Kelvolg mpooédeyev Ot MemArjpwrat 6
8poc TV Etdv Thg é€ovaiag Tod Zatava, dAAX éyyilet AN Servd kai Umép OV Eym
QuapTNoGvtwy Tapedddny eic Bdvatov va vrootpéPworv €ig v GARBelav Kal
uUnkETi yaptiowoly: tva trv év t@® olpav®d Tvevpatiknv kal d@baptov tiig
dikaroovng 86&av kAnpovouriowotv.  GAAG TopeLBEVTEG...
(W) And they excused themselves, saying, "This age of lawlessness and unbelief
is under Satan, who does not allow the truth and power of God to prevail over the
unclean things dominated by the spirits. Therefore reveal your righteousness
now." They spoke to Christ; and Christ responded to them, "The limit of the
years of Satan's power is completed, but other terrible things draw near. And for
those who have sinned I was handed over to death, that they might return to the
truth and no longer sin, in order that they might inherit the spiritual and
incorruptible glory of righteousness in heaven. But after you have gone into all
the world,..."
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Longer Ending, continued:
16:15 kai eimev abtolg, IMopevbévreg eig TOV kbopov dmavia knpdéate T
evayyéAlov don Tij Ktioet.

15And he said to them, "After you have gone into all the world, proclaim the
good news to the whole creation.
16:16 0 motevoag kai Pantiodeig owbnoetal, 0 8¢ dmotrioag katakpidfoetat.

16The person who believes and is baptized will be saved, but the person who
does not believe will be condemned.
16:17 onuela d¢ toi¢ motevoaclv talta mapakolovdricer év t@® ovduati pou
darubvia ekParolory, yYAwooaig Aaifjcovotv kavaig,

17And these signs will accompany those who believe: in my name they will
drive out demons, they will speak in new tongues,
[kai év taic xepoiv] Seeic dpolorv, kv Bavdoiuéy Tt tiwotv o0 ur adtovg PAGYN,
£nl dppdatoug Xelpag Embricovoty kai kKaAdg £€ovotv.

18and they will pick up serpents with their hands, and should they drink
something deadly it would in no wise hurt them; they will lay their hands on sick
ones, and they will have health again."
16:19 ‘0 ugv o0V k0p1og [Inoodc] uetd T AaAfioar adtolg dveAfuedn eic tov
oUpavov Kal ékdbioev €k de&1dv T0D 0200,

19And so the Lord Jesus after speaking to them was taken up to heaven, and
sat at the right hand of God.
16:20 ékelvol 8¢ €€eA06vTeg éxrjpuav mavtayod, Tob kupiov cuvepyolvTog Kal TOV
Adyov BePatodvtog did TdV EmakolovBolviwy onueiwv.

20And they went forth and preached everywhere, the Lord co-working and
confirming the word by the signs accompanying.

The last twelve verses of Mark as found in the King James Version, verses 9-
20, are known as The Longer Ending of Mark. The paragraph before verse 9 is
called The Shorter Ending, and is found in one Italic manuscript as the only
ending to the gospel, and in some other manuscripts is found in combination with
verses 9 through 12 as shown. The paragraph beginning with (W) remains in
only one Greek manuscript today, Codex Washingtoniensis, or "W," although
Jerome speaks of others extant in his time. These latter two passages are so
undoubtedly inauthentic that they will not be examined here.

Mark 16:9-20, known as "The Longer Ending of Mark:"

PROBLEM 1: The connection between verse 8 and verses 9-20 is abrupt and
awkward. Verse 9 begins with the masculine nominative participle anastas, which
demands for its antecedent a masculine topic, i.e., Jesus; but the subject of the last
sentence of verse 8 is the women, not Jesus" (Zondervan's NIV Bible Commentary,
Vol Il p 204):

8 And going out, they fled from the tomb. For trembling shock
was holding them; and they said nothing to anyone, because
THEY were afraid.

9 And having risen early on the first day of the week, HE appeared
first to Mary the Magdalene, from whom he had expelled seven
demons.
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There is a lack of transition from the plural female topic of verse 8 to the masculine
singular of verse 9. That is not how Greek worked. That is not even how English
works. Even by English rules, when you change the subject of narrative or
conversation, you have to use a proper noun. If you change the subject with a
pronoun, no one knows who or what you are talking about. This problem is one
indicator that verses 9-20 were not originally part of the gospel of Mark.

PROBLEM 2: The passage contains a statement that is contrary to the gospel of
Luke.

The statement is found in verses 12 and 13 about the two walking to Emmaus:

12 And after these things he was manifested in a different form to
two of them who were walking along in the country.

13 And those went and reported to the rest; neither did they believe
those.

This is contrary to Luke 24:13, 33-35 where we read:

13 And behold, two of them during that same day were making
their way toward a village sixty furlongs from Jerusalem, which
was called Emmaus...

33 And they got up and returned that same hour to Jerusalem,
and found the Eleven and those with them assembled together,

34 saying, 'The Lord really has risen, and he appeared to Simon.'
35 And the two told what things happened on the way, and how
Jesus was recognized by them when he broke the bread.

Luke says the rest responded "The Lord really has risen," thus agreeing with the
two. The others agreed that Jesus was alive, because Simon Peter had already
come back and told them the same thing as the two were telling them. But "Mark"
16:13 says the rest disbelieved the two. Thus, Mark 16:12,13 contradicts what
Luke 24:33-35 says. So then, we either have to believe that the scriptures contain
an error, or else believe that one of these passages is not scripture. The problem of
the contradiction is solved, by concluding from the objective external evidence that
the longer ending of Mark is not scripture, therefore we do not have a case here of
scripture contradicting other scripture.

Some say that there is not a contradiction between Mark in the TR and Luke,
because later in Luke, in 24:40-41, it says

"40And when he had said this, he showed them his hands and his
feet. 41But, since they were still not believing, out of joy and
astonishment, he said to them, "What do you have to eat in this
place?"

But I say this is another event. Both the passages | compared are about people
walking in the countryside. Mark says the apostles did not believe that specific
report, and Luke said the apostles did believe that specific report. This is not
about some unbelief generally, but about this specific report of the ones who
returned from a walk in the country. It is indeed a contradiction.

There are other contradictions involving the ending of Mark also, that do not show
themselves until you do a harmonization of the gospels, as | have. My
harmonization, called Palmer's Diatessaron, will come out when | have finished
translating all four gospels. But for now, see the excerpt at the end of this
document, of the resurrection portion of the existing Palmer's Diatessaron.
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PROBLEM 3: The passage contains another statement that is impossible to
harmonize with the other gospels. Mark 16:9 says, “...he appeared first to Mary
the Magdalene, from whom he had expelled seven demons.”

This statement is impossible to reconcile with the other gospels, particularly John.
It appears that Jesus first appeared to all the other women EXCEPT Mary the
Magdalene, as they were heading back from the tomb to the apostles. Then, Jesus
went back to the tomb and appeared to Mary the Magdalene alone, since she had
stayed longer than the other women at the tomb.  See my harmony of the gospels.

PROBLEM 4: The last twelve verses of the gospel of Mark as found in the King
James Version, or footnoted in recent translations, (chapter 16, verses 9-20) are not
found in the two earliest Greek manuscripts. As the UBS textual commentary
states, they are also absent from many of the oldest translations of Mark into other
languages, for example, the earliest of the Latin, Sinaitic Syriac, and Georgian
translations. Eusebius and Jerome attest that the passage was absent from almost
all Greek copies of Mark known to them. The original form of the Eusebian
sections (drawn up by Ammonius) makes no provision for numbering sections of
the text after 16:8. Not a few manuscripts which contain the passage have scribal
notes stating that older Greek copies lack it, and in other witnesses the passage is
marked with asterisks or obeli, the conventional signs used by copyists to indicate
an inauthentic addition to a document. Other manuscripts which do contain the
passage place it in differing locations in Mark, and still another Greek manuscript
that contains the long ending has a large addition following verse 14. There is also
another ending entirely, a shorter one, found in other Greek manuscripts. Add to
all this the internal consideration that none of the endings are written in Mark's style
and vocabulary. Another major internal consideration is how awkwardly verse 9
connects the line of thought from verse 8, or rather fails to connect.

See Metzger, Bruce M., A Textual Commentary on the Greek New Testament,
on behalf of and in cooperation with the Editorial Committee of the United Bible
Societies' Greek New Testament: Kurt Aland, Matthew Black, Carlo M. Martini,
Bruce M. Metzger, and Allen Wikgren (Stuttgart, United Bible Societies, Corrected
Edition, 1975) for the details, which are compelling evidence in favor of the
spuriousness of the passage. The Editorial Committee concludes:

"Thus, on the basis of good external evidence and strong internal
considerations it appears that the earliest ascertainable form of the
Gospel of Mark ended with 16:8.  (Three possibilities are open:
(a) the evangelist intended to close his Gospel at this place; or (b)
the Gospel was never finished; or, as seems most probable, (c) the
Gospel accidentally lost its last leaf before it was multiplied by
transcription.) At the same time, however, out of deference to
the evident antiquity of the longer ending and its importance in the
textual tradition of the Gospel, the Committee decided to include
verses 9-20 as part of the text, but to enclose them within double
square brackets to indicate that they are the work of an author other
than the evangelist."

I do not agree with the above (b) and (c) options. | believe God preserved the
gospel of Mark for us with its authorial, intentional ending at verse 8.

It is true that Mark 16:9-20 was utilized in the 180’s by Irenaeus, in the 170’s by
Tatian, possibly around 160 by Justin, and probably by the unknown author of
Epistula Apostolorum, around 150. Many other patristic writers, such as
Hippolytus, Ambrose, and Augustine, also used the passage. But should they
have?
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Eusebius of Caesarea, a church father who died in the year 339, said, in “Questiones
ad Marinum” published by Cardinal Mai, in his ‘“Nova Patrum Bibliotheca”
(Romae, 1847,) vol. IV, pp. 255-7 the following:

MGG Tapd pev Td Matbaiw oPé caffdtwv eaivetar éyeyepuévog 0 Zwtrp, mapd O
& Mdpkw Tpwi tfj Wd TdV caPPdrwv.

Tovtov dittn &v €in 1 AVoig 0 pev yap tO KEQEAaiov avTd THV ToDTO PATKOVGHY
TEPIKOTINV AOETQV, eimol Gv un €v dnaoctv avtrv @épecbal Tolg AvTLypdgoig To0
Katd Mdpkov gbayyeAiov td yoOv akpipfi t@v avtiypdbwv to TéAog Teptypdpel
TG Katd TOV Mdpkov 1otopiag év toic Adyoig tol 0pbévtog veaviokov taig yuvail
Kal elpnkdtog avtaig “ur @oPeiode, 'Incodv {nteite tov Nalaprvov.,” kol tolg
¢&fc, oig mAéyer “kal dxovoaoal £@uyov, kai obdevi 008V eimov, @ofodvro
yap.” Ev ToUTw Ydp oxedOv év dmact Tolg AvTiypd@oig Tol Katd Mdpkov
goayyeAiov mepryeypantal 6 téAog  ta d¢ £Ef¢ omaviwg £V Tiotv GAN’ oUK év lol
pepdueva Tepittd av ein, kal udAiota einep €xolev avtidoylav tf TtV Aovndv
gbayyeAioT®V paptupiq, tadta pév obv eimol &v TG mapaitoUuevog Kai mévTn
AvalpOdVv TEPITTOV EpWTNHA.  “AAAOG 8¢ Tig 00 O6TIoDV TOAU®V Gbetelv TtV
omwoodv év tfi TOV edayyediowv ypaefi @epopévev, SimAiiv eivai @not thv
AVayvwolv, WG Kal &v £TEPOLC TOANOTG, EKATEPAV TE TAPASEKTENY UTIAPXELY, TR UF|
uaAov tavtnv ékeivng, f| €kelvnv tavtng mapd Toi¢ ToTOlC Kai evAapéorv
€ykpiveoBar.

Kai &7 to0de 10D pépouc cuyxwpovuévou eivar dAnbodg, mpoorikel TOV vodv
Siepunveverv tod avayvaopatog el yodv diédowuev tv to0 Adyou didvoiav, obk
&v eVporuev avthVv évavtiav 1ol Tapd tod Matbaiov oPe cafPfdtwv ynyépbat
1oV Twtfipa AeAeyuévorg to yap “avaoctdg de mpwl tff wid tod caPpdtov” kata tov
Mdpkov, uetd d1a0ToAfg dvayvwoduedar Kol UeTd TO dvaoTdg d¢, Unootilouev: Kal
v Sidvolav dgopilouev TdV EEA¢ émleyouévwy. eita T pév dvaotdg dv, Emi
v mapd T® Matbaiw oPé caffdrwy. Téte Yap Eyfyepto To 8¢ &g £Tépag Ov
davoiag Umootatikdv, cuvdpwuev tolg €mAeyouévolg mpwi yap tfi wd tod
cafPdrov epdvn Mapig th MaydaAnvii. tolto yobv €dnAwoe kal O Twdvvrg
npwl kol adtdg TH wid 00 caffdtov GEOar adTdV TH MaySaAnvii uaptupricac.
oltw¢ odv kal mapd T@ Mdpkw mpwi épdvn adtf. 00 Mpwi &vaotdg, GAAX TOAD
npdtepOV Katd TOV Matbaiov oPe 1ol cafPdtov. tdéte ydp dvaotag pdvn T
Mapia, o0 téte GAAG mpwi. ¢ maplotacbar €v ToOUTOIG Kalpovg dVo. TOV pev
yap i dvactdoews tov OYe tod caPPdrov, tov 8¢ tiig tod Twrfipog émpaveiag,
oV mpwi, Ov Eypadev 6 Mdpko¢ einwv (0 kai uetd dactoAfi¢ dvayvwotéov)
dvaotag 8¢ elta vmootifavrec, T £ERG pntéov, Tpwl T wid Tod cafPdtov épdvn
Moapia tf MaydaAnvi, &@’ g xkBefAriket éntd Sarudvia.

II. TI®¢ katd tov Matbalov OYPe cafPdtwv 1| MaydaAnvr tebeauévn trv
avdotaoty, Katd tOv Twdvvny 1 avth é0t®oa kKAalel Tapd T@ puvnueiw tf wig toy
cappdrov.

00dév v {nndein katd tog TéMOUG, £1 TO OYPE caPPdtwyv ur TV Eomepviiv Hpav
Vv peta thv fuépav tod caPPdtov Aéyesbar vmoAdPoruev, (¢ Tiveg etAfipacty,
GAAQ T6 Ppadv kai OYe THC VUKTOC THG UeTd T odffatov, K.T.A.

The key section is translated as follows: "For, on the one hand, the person who
rejects the passage itself — the pericope which says this — might say that it does not
appear in all copies of the Gospel of Mark. At any rate, the accurate copies end their
text of the Marcan account with the words of the young man who appeared to the
women and said to them, "Do not fear. You are seeking Jesus the Nazarene" and
so forth, proceeding to where it says, ‘And having heard, they fled, and they said
nothing to anyone, for they were afraid.’
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"That is where the_text does end, in almost all copies of the Gospel according to
Mark. The material that comes next seldom appears; it is in some copies but not in
all, and may be spurious, especially since it implies a contradiction to the witness of
the other Gospels. This, then, is what someone might say to avoid and completely
do away with a superfluous question.

"On the other hand, someone else, who dares to set aside nothing at all which
appears, by whatever means, in the text of the gospels, says that the reading, like
many others, is double, and each of the two must be accepted, in that they are
approved in the opinion of the faithful and pious; not this one instead of that one, or
that one rather than this one.

"Well then, allowing this portion [of Mark] to be really authentic, our business is to
interpret the sense of the passage.” [This means just for the sake of argument.]

End Quotation of Eusebius. You can read this on page 113 of Roger Pearse's PDF
entitled Eusebius of Caesarea, Gospel Problems and Solutions. Roger Pearse’s
PDF of this free here.
https://bibletranslation.ws/down/Eusebius_Gospel_problems_and_solutions_2010.p
df

We see from the above that scribes were far more afraid to omit anything, however
suspect it was, than to add something to the text. Which is another prop for the
tenet, that the shorter reading is generally to be preferred. That tenet has that
going for it, that scribes were more afraid to remove anything than to add
something, at least for longer passages. If just one word or one letter, omissions
are more likely than additions.

| say that, since Eusebius indicates that some people stated that the Gospel of Mark
ended at verse 16:8 in "almost all the copies" in the 4th century, it bolsters the
reputation of the two or three manuscripts currently extant which omit the long
ending of Mark, and these must therefore be considered the most significant
manuscripts for consideration. Thus we can say, that though a majority of late
copies now contain it, the "majority text" used to omit it. What value is there,
then, in a "majority text" derived from counting up only the recent and late copies,
when in the 3rd and 4th centuries, the majority of manuscripts read so differently
from the present majority?

Some might refer us to John William Burgon, and his book, "The last twelve verses
of the Gospel according to S. Mark vindicated against recent critical objectors
established.," pp. 41-51. In it Burgon attempts to lessen the impact of the testimony
of Eusebius and Jerome about the longer ending of Mark not being found in the
accurate copies, and being absent in almost all the copies of Mark.

Burgon spends some time questioning the authenticity of the document provided by
Cardinal Mai entitled "Quaestiones ad Marinum," and its quotations of Eusebius.
Why? Because it appears to be a CONDENSED version of Eusebius, Burgon says.
But then, on p. 44, Burgon says, "Let it, however, be candidly admitted that there
seems to be no reason for supposing that whenever the lost work of Eusebius comes
to light, (and it has been seen within about 300 years,) it will exhibit anything
essentially different from what is contained in the famous passage which has given
rise to so much debate,..."

In the succeeding pages, Burgon's main point seems to be that Eusebius is playing
Devil's advocate, that "some may say that..." Well, Eusebius does not contradict or
refute or dismiss those statements from such advocate.

Burgon's purpose was to show that Eusebius did not question the authenticity of the
passage. In fact, Burgon himself quotes Eusebius, on p. 45, where Eusebius says
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about the last 12 verses of Mark, Kai 87 t008e t00 uépoug cuyxwpouuévou ivat
GAnBodg, mpoonker tOv vodv OSiepunvedev tod dvayvwopatog "Well then,
allowing this portion to be really authentic, our business is to interpret the sense of
the passage."

Thus, Burgon himself shows us that Eusebius did in fact question the authenticity of
the longer ending of Mark. Eusebius only allows for the sake of argument that it is
"really genuine." That does not sound to me like Eusebius believed it to be
authentic. Eusebius did not include the passage in his “Eusebian Canons.”

Some interpreters of this Eusebius passage make a point something along these
lines: that Eusebius was only quoting other people's statement that the longer ending
of Mark was absent from most of the copies, and thus we cannot say for certain that
it was a fact that it was so absent. But would Eusebius really allow such a weighty
statement to go uncontradicted, if the statement were not true? | think it is obvious
that he would not. Thus it is safe to conclude that in the 4th century, most Greek
manuscripts did not contain Mark 16:9-20. Of course, people with a bias in favor
of the passage will deny this.

The trail of evidence of the Longer Ending being added to Mark is fairly clear:

Eusebius (4th century) lived in Caesarea, in Palestine, and in his letter to Marinus
shows indication that most manuscripts of Mark in his day ended at 16:8, and did
not contain the Longer Ending of Mark. The Eusebian sections did not include
16:9-20 either.

Victor of Antioch (5th century) in his commentary on the gospel of Mark admits
that the verses 16:9-20 "do not appear in the existing Gospel with most copies."
But he says that the better Palestinian copies included it, and he and others added
together what material was in the Palestinian gospel about the Resurrection, to the
other copies. This comment appears in many minuscules. [Note that Victor is
not saying “Egyptian manuscripts” lack the Longer Ending of Mark. He is ‘of
Antioch.’]

Victor of Antioch's pertinent Greek text from Cramer's Catena Vol. 1:

Ei 8¢ kal 10,"avaotdg 8¢ mpwi" peta td Emeepdueva mapd TAelotolg Aviypdpoig
o0 keivtal év T@ mapdvtt Evayyediw, kg vé0a vopisavtes avtd eivat, dGAN fueig ¢€
akpipOV avtiypdewv €v mAeiotolg evpdvteg albTd, Kol katd to IMaAatotivaiov
EvayyéAov, w¢ €xert N aAfnbeia Mdpkov, ouvtebeikapev kal thv €v adT®
Emipepopévny deomoTiknv dvdotaoty, peta to "épofodvto yap," tovtéotiv amd oD
"avaotag O¢ mpwl mpddtn ocaPPdrov” kai ka® €€fic, péxpr tod "dwx TV
énakolovBovvtwy onuelwy. Aunv."

Translation:

'‘But even if the words "And having risen early" along with the words following, do
not appear in the existing Gospel with most copies, as they are considered spurious,
we however, having found them in most of the accurate copies, and in accordance
with the Palestinian Gospel, exactly as the truth of Mark really is, we have added
together also that material in it, that follows the Master's resurrection, after the
words "for they were afraid,” that is, from "And having risen early on the first day
of the week" and so on, up to the words "by the signs accompanying. Amen." '

Severus of Antioch (520 CE), in his Homily 77, says at that time "In the more
accurate copies, therefore, the gospel according to Mark has the end until the
[statement]: "For they were afraid.” [verse 8] But in some (copies) these things,
too, stand in addition: And having arisen early on the first day of the week he
appeared first to Mary Magdalene, from whom he had cast out seven demons."
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Thomas of Harkel in the year 616 published his translation of the NT into Syriac,
called the "Harklean Syriac." We have 8 manuscripts of his work surviving today,
and 6 out of 8 of those contain a marginal note very similar, as follows: "In a few of
those more accurate manuscripts, the Gospel of Mark finishes at ‘for [they were
afraid].” But in others, instead, they add even..."

So we see that it is not a trait of Alexandrian manuscripts to omit the Longer Ending
(LE) of Mark, but rather in fact the LE was absent from most of the accurate Greek
manuscripts of the Syrian region as late as the 5th century. The widely accepted
tradition is that Mark wrote his gospel based on the recollections of Peter, so
presumably Mark's gospel originated in Rome. Victor of Antioch tells us that the
passage was apparently added to the copies which were in Palestine. Then, Victor
and others added the LE to all the manuscripts they had access to.

Eusebius' remark "On the other hand, someone else, who dares to set aside nothing
at all which appears, by whatever means, in the text of the gospels..." is a good
explanation of how marginal notes and other material became part of the main
accepted text.

SUMMARY:: The evidence, both external and internal, is conclusive that the Mark
16:9-20 passage is not part of the original Gospel of Mark. It is omitted in the two
earliest complete manuscripts of Mark, Codices Sinaiticus and Vaticanus. And
there is the testimony of Eusebius and other early church fathers who indicate that at
least the majority of Greek manuscripts in their day did not include the passage. In
addition, it cannot be harmonized with the Gospels of Luke and John. It appears
that the author of Mark 16:9-20 considered verse 8 to be an inappropriate ending
and felt the need to add to it a better conclusion. | suggest that the following is
what he did: In verses 9-14, he summarized the endings of Matthew, Luke and John,
plus Acts, and perhaps Colossians 1:23, but carelessly. Then the contents of verses
15-20 are for the most part taken from the book of Acts. He took some historical
happenings of miraculous events such as tongues speaking, healing of the sick, and
the apostle Paul being bitten by a snake but not being harmed, and tacked them on
following Mark 16:8 because he knew from his vantage point looking back, that
these are what in fact happened next. The problem is that the way it is written, he
has in effect put them into Jesus' mouth as if Jesus was saying that all people who
believe in him would have these things happen to them.

It is true that there are several early church writers who quoted the long ending
of Mark. This evidence, however, does not mean that the longer ending of Mark
was penned by Mark. What it means is that verses 9-20 were added quite early.
And | say those church fathers should not have quoted it in such a way that gave the
passage legitimacy as scripture. We today have no obligation or need to follow the
lead of those "bishops," but rather we should restrict ourselves to the writings of the
gospels and the apostles only.

The argument that the passage is found in 99.9% of all currently existing
manuscripts is weak because that was not always the case. Advocates of the
passage are in denial about the significance of the testimony of Eusebius of
Caesarea and Victor of Antioch. They argue that Eusebius and Victor did not
know what the manuscripts in the other parts of the world read, that is, other than
Palestine and Syria. That sounds unlikely to me, that in the 4th and 5th century
they would have no communication from other parts of the world as to what the
contents of the Bible were. The other argument against the evidence from
Eusebius is that he was only playing "devil's advocate." In fact, he was only
playing devil's advocate when he said let us for the sake of argument consider the
passage to be really authentic. And though he was playing devil's advocate when
he discussed how some people say that the LE is absent in almost all the copies, he
never gave any indication that that assertion was not true.

In view of these things, | did not include Mark 16:9-20 in my translation of the
gospel of Mark, nor in my "Palmer's Diatessaron.” | believe, affirm, and declare,
with good conscience, that Mark 16:9-20 was not originally part of Mark’s gospel.
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| believe that to include Mark 16:9-20 in the text of the New Testament does more
harm than good. And | will say to people who hold in their hand a Bible
translation that contains the passage, that their Bible contains factual errors about
the post-resurrection narrative. | know that many people will not budge on this
matter, because the King James Version and other long-accepted Bibles which
include the passage have proven themselves as used by God. | respect their
conviction, and so | offer my translations of the Textus Receptus and Robinson-
Pierpont texts, as well. But | also say that after their own resurrection they will
find out that they were wrong on this question of the Longer Ending of Mark.

Free Online Resources

James Snapp Jr. who views the long ending as authentic:
https://textandcanon.org/a-case-for-the-longer-ending-of-mark/

Peter M. Head's response to the above article by Snapp:
https://textandcanon.org/a-case-against-the-longer-ending-of-mark/

Wieland Willker:
The endings of the Gospel of Mark
http://www.willker.de/wie/TCG/TC-Mark-Ends.pdf

Michael D. Marlowe:
Mark 16:9-20
http://www.bible-researcher.com/endmark.html

Ben C. Smith:
The Endings of the Gospel of Mark
http://www.textexcavation.com/marcanendings.html
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JESUS' BURIAL
Mt 27:57-61; Mk 15:42-47; Lk 23:50-56; In 19:38-42

24 Now there was a man named Joseph, a prominent member of the Council, a good and upright man, who had not
consented to their decision and action. He was a rich3*” man from the Judean town of Arimathea, who was himself waiting for
the kingdom of God. He had himself become a disciple of Jesus, but secretly, because he feared the Jews.

25 Butsince it was Preparation Day (that is, the day before a Sabbath) and evening was approaching,3® Joseph took
courage and went to Pilate and asked him permission to take Jesus' body. But Pilate was surprised to hear that he was already
dead. Summoning the centurion, he asked him if Jesus had already died. When he learned from the centurion that it was so,
Pilate ordered that the body be given to Joseph.

26 So Joseph bought some linen cloth and came to take the body. And Nicodemus, the man who earlier had visited
Jesus at night, came also, bringing about a hundred litras3*® of a mixture of myrrh and aloes. Taking down Jesus' body, the two
of them wrapped it, with the spices, in strips of clean linen. This was in accordance with Jewish burial customs.

27 At the place where Jesus was crucified there was a garden, and in the garden was Joseph's own new tomb, which he
had cut out of the rock, one in which no one had ever yet been laid. But because the Sabbath was about to begin, and the tomb
was handy, they laid the body of Jesus there.350  Then they rolled a big stone in front of the entrance and left.

28 Mary of Magdala and Mary the mother of Joseph, along with the other women who had come with Jesus from
Galilee, saw the tomb and how Jesus' body was laid in it, for they had followed Joseph and were sitting there across from the
tomb. They returned to buy spices and perfumes, intending to come and anoint him; but when the Sabbath had come, they
rested, in obedience to the commandment.

THE GUARD AT THE TOMB
Mt 27:62-66; Lk 24:1a; Jn 20:1a

29  The next day, the one after Preparation Day, the chief priests and the Pharisees went to Pilate. "Sir,” they said, “we
remember that while he was still alive that imposter said, 'After three days | will rise again." So give the order for the tomb to
be made secure until the third day. Otherwise, his disciples may come and steal the body and tell the people that he has been
raised from the dead. This last deception will be worse than the first.”

30 Pilate said to them, "You have a guard. Go, make the tomb as secure as you know how." So they went and made
the tomb secure by putting a seal on the stone and posting the guard.

Chapter 32

THE EMPTY TOMB
Mt 28:1-4; Mk 16:1-4; Lk 24:1,2,10; Jn 20:1-9

1  When the Sabbath was over,3>1 Mary and the women went and bought spices and perfumes so that they might go and
anoint Jesus' body.

2 Very early on the first day of the week, while it was still dark, there was a violent earthquake, for two angels of the
Lord came down from heaven and, going to the tomb, rolled back the stone and sat on it. Their faces were like lightning, and
their clothes were white as snow. The guards were so afraid of them that they shook and became like dead men.

347 His being a rich man fulfilled Isaiah 53:9: "They assigned him a grave with the wicked; and with the rich in his death, even though he
had done no violence, nor was there any deceit in his mouth."

348 A Hebrew day starts at sunset. Therefore the Sabbath was about to begin in the evening at sunset, and it was against the Law of
Moses to work on the Sabbath. Also, they couldn't leave the body on the cross overnight, because it would desecrate the land
(Deuteronomy 21:22,23).  See also verse 23 of this chapter. Joseph of Arimathea and Nicodemus were members of the Sanhedrin, and as
the religious leaders of Israel, that body would feel the responsibility to make sure that the body was taken care of according to the Law of
Moses in order not to desecrate the land. Neither Pilate nor the other members of the Sanhedrin would think it that remarkable,
therefore, that these men would be concerned about the disposition of the body. As it says, Joseph was a disciple of Jesus', only secretly.
Neither Pilate nor those in the Sanhedrin knew that Joseph was a disciple of Jesus. This action of Joseph's would not reveal that
discipleship.

349 About 75 pounds or 34 kilograms.

350 Apparently, burying Jesus in Joseph's tomb was not their original plan. But they had to, because the Sabbath was beginning and they
were not allowed to work.  This had to happen so that Isaiah 53:9 would be fulfilled.

351 The sabbath is over at sunset, so it is likely that the women bought and prepared the spices the previous evening, and it was the next
morning when they took them to the tomb.



3 Later in the morning, while it was still dark, Mary of Magdala, Joanna, Mary the mother of James, Salome, and the
others with them took the spices they had prepared and set out for the tomb. Just after sunrise, as they were on their way, they
asked each other, "Who will roll the stone away from the entrance of the tomb?"

4 But when they looked up, they saw that the stone, which was very large, had been rolled away. So Mary of Magdala
went running to Simon Peter and the other disciple, the one Jesus loved, and said, "They have taken the Lord out of the tomb,
and we don't know where they have put him!"

5 Peter and the other disciple started for the tomb. Both were running, but the other disciple outran Peter, and reached
the tomb first. He bent over and looked in at the strips of linen lying there but didn't go in. Then Simon Peter, who was
behind him, arrived and went into the tomb. He saw the strips of linen lying there, as well as the burial cloth that had been
around Jesus' head. The cloth was folded up by itself, separate from the linen. Finally the other disciple, who had reached the
tomb first, also went inside. He saw and believed.3>?  (They still did not understand from Scripture that Jesus had to rise from
the dead.)

JESUS APPEARS TO THE WOMEN
Mt 28:5-11; Mk 16:5-8; Lk 24:3-8; Jn 20:10,11a

6 Then the disciples went back to their homes, but Mary the Magdalene stood outside the tomb, crying. The other
women entered the tomb, but they did not find the body of the Lord Jesus. While they were wondering about this, suddenly two
young men were standing beside them, dressed in white robes that gleamed like lightning. The women were alarmed and in
their fright they bowed down with their faces to the ground.

7 But the men said to them, "Do not be afraid, for we know that you are looking for Jesus of Nazareth who was
crucified. Why do you look for the living among the dead? He has risen! He is not here!  See the place where they laid
him.  Remember how he told you, while he was still with you in Galilee: 'The Son of Man must be delivered into the hands of
sinful men, be crucified, and on the third day be raised again.'” Then they remembered his words.

8 "But go quickly, and tell his disciples and Peter, 'He has risen from the dead and is going ahead of you into Galilee.
There you will see him, just as he told you." Now we have told you."

9 Trembling and bewildered, the women went out and fled from the tomb. They said nothing to [those still
outside],*>3 because they were afraid; afraid, yet filled with joy; and they hurried off to tell his disciples.

10  Suddenly Jesus met them. "Greetings," he said. They approached him, clasped his feet and worshiped him. Then
Jesus said, "Do not be afraid. Go and tell my brothers to go to Galilee; there they will see me."

11 While the women were on their way, some of the guards went into the city and reported to the chief priests everything
that had happened.

JESUS APPEARS TO MARY

OF MAGDALA
Lk 24:9-12; Jn 20:11b-18

12 As Mary wept, she bent over to look into the tomb and saw two angels in white, seated, one at the head and the other
at the foot of where the body of Jesus had been lying.

13 They asked her, "Woman, why are you crying? Who is it you are looking for?"

14 "They have taken my Lord away," she said, "and | don't know where they have put him." At this, she turned around
and saw Jesus standing there, but she did not realize that it was Jesus.

15 "Woman," he said, "why are you crying? Who is it you are looking for?"

16  Thinking he was the gardener, she said, "Sir, if you have carried him away, tell me where you have put him, and | will
get him."

17 Jesus said to her, "Mary."

18  She turned toward him and cried out in Aramaic, "Rabboni!"  (which means "My Teacher!").

19  Jesus said, "Do not hold on to me, for | have not yet returned to the Father. Go instead to my brothers and tell them,
‘| am returning to my Father and your Father, to my God and your God." "

20 When the women came back from the tomb to the Eleven and all the rest, they told how they had seen the Lord and
what he had told them. It was Mary of Magdala, Joanna, Mary the mother of James, Salome, and the others with them who told
this to the apostles. But they did not believe the women, because their words seemed to them like nonsense.  Peter, however,

352 Believed what? 1 suggest this is saying that John believed the woman Mary's report about Jesus' body being missing. It is John
speaking about himself. He makes no comment about whether Peter believed or not.

353 The soldiers and Mary of Magdala were still outside.
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got up and ran to the tomb.3>*  Bending over, he saw only the strips of linen, and he went away, wondering to himself what had
happened.

THE OFFICIAL COVERUP
Mt 28:12-15

21 When the chief priests heard the guards' report, they met with the elders and devised a plan. They gave the soldiers
a significant sum of money, telling them, "You are to say, 'His disciples came during the night and stole him away while we were
asleep.” And if news of this gets to the governor, we will satisfy him and keep you out of trouble.”

22 So the soldiers took the money and did as they were instructed. And this story has been widely circulated among the
Jews to this very day.

ON THE ROAD TO EMMAUS
Lk 24:13-35; Jn 20:19a; I Cor 15:5a

23 That same day two of those who were with the Eleven were going to a village called Emmaus, sixty stadia3*> from
Jerusalem. They were talking with each other about everything that had happened. As they talked and discussed these things
with each other, Jesus himself came up and walked along with them; but they were kept from recognizing him.

24 He asked them, "What are you discussing together as you walk along?"

25 They stood still, their faces downcast. One of them, named Cleopas, asked him, "Are you the only one living in
Jerusalem who doesn't know what things have happened there in these days?"

26 "What things," he asked.

27  "About Jesus of Nazareth," they replied. "He was a prophet, powerful in word and deed before God and all the
people. The chief priests and our rulers handed him over to be sentenced to death, and they crucified him; but we had hoped
that he was the one who was going to redeem Israel. And what is more, it is the third day since all this took place. In addition,
some of our women amazed us. They went to the tomb early this morning but didn't find his body. They came and told us
that they had seen a vision of angels, who said he was alive. Then some of our companions went to the tomb and found it just
as the women had said, but him they did not see."

28 He said to them, "How foolish you are, and how slow of heart to believe all that the prophets have spoken! Did not
the Messiah have to suffer these things and then enter his glory?”"  And beginning with Moses and all the Prophets, he explained
to them what was said in all the Scriptures concerning himself.

29 As they approached the village to which they were going, Jesus acted as if he were going farther. But they urged
him strongly, "Stay with us, for it is nearly evening; the day is almost over.” So he went in to stay with them.

30 When he was at the table with them, he took bread, gave thanks, broke it and began to give it to them. Then their
eyes were opened and they recognized him, and he disappeared from their sight. They asked each other, "Were not our hearts
burning while he talked to us on the road and opened the Scriptures to us?"

31 They got up and returned at once to Jerusalem. There they found the Eleven and those with them assembled
together, who were saying, "It is true! The Lord has risen and has appeared to Simon." Then the two told what had happened
on the way, and how Jesus was recognized by them when he broke the bread.

JESUS APPEARS TO TEN OF THE APOSTLES
Lk 24:36-43; Jn 20:19b-23

32 While they were telling these things, with the doors locked for fear of the Jews, Jesus himself came and stood among
them and said, "Peace be with you!"

33 They were startled and frightened, thinking they saw a ghost. He said to them, "Why are you troubled, and why do
doubts rise in your minds? Look at my hands and my feet. Itis | myself! Touch me and see; a ghost does not have flesh and
bones, as you see | have." After he said this, he showed them his hands and feet and side, and the disciples were overjoyed.

34 And as they still did not believe it because of joy and amazement, he asked them, "Do you have something here to
eat?" They gave him a piece of broiled fish, and he took it and ate it in front of them.

35 Again Jesus said, "Peace be with you! As the Father has sent me, | am sending you." And with that he breathed on
them and said, "Receive the Holy Spirit. If you forgive anyone his sins, they are forgiven; if you do not forgive them, they are
not forgiven."

354 This is a second time Peter runs back to the tomb. The first time, he ran back to see if the body of Christ was missing like the women
said. This second time, he runs back to see if he could see the Lord Jesus alive.

355 About seven miles, or eleven kilometers.
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JESUS APPEARS TO THOMAS
Jn 20:24-31

36 Now Thomas the Twin, one of the Twelve, was not with the disciples when Jesus came. When the other disciples
told him that they had seen the Lord, he declared, "Unless | see the nail marks in his hands and put my finger where the nails
were, and put my hand into his side, | will not believe it."

37  After eight days his disciples were in the house again, and Thomas was with them. Though the doors were locked,
Jesus came and stood among them and said, "Peace be with you!" Then he said to Thomas, "Put your finger here; see my
hands. Reach out your hand and put it into my side. Do not be unbelieving; be believing.”

38  Thomas said to him, "My Lord and my God!"

39 Then Jesus told him, "Because you have seen me, you have believed. Blessed are those who believe without
seeing."

40  Jesus did many other miraculous signs in the presence of his disciples which are not recorded in this book. But these
are written that you may believe that Jesus is the Messiah, the Son of God, and that by believing you may have life in his name.

JESUS AND THE MIRACULOUS CATCH OF FISH
Jn21:1-14

41  Afterward Jesus appeared again to his disciples by the Sea of Tiberias. It happened this way: Simon Peter, Thomas
the Twin, Nathanael from Cana in Galilee, the sons of Zebedee, and two other of his disciples were together. "I'm going out to
fish," Simon Peter told them, and they said, "We're going with you." So they went out and got into the boat, but that night they
caught nothing.

42 Early in the morning, Jesus stood on the shore, but the disciples did not realize that it was Jesus.

43 He called out to them, "Friends, haven't you any fish?"

44 "No," they answered.

45  He said, "Throw your net on the right side of the boat and you will find some." When they did, they were unable to
haul the net in because of the large number of fish.

46  Then the disciple whom Jesus loved said to Peter, "It is the Lord!" As soon as Simon Peter heard him say, "It is the
Lord," he wrapped his outer garment around him (for he was just in his underwear) and jumped into the water. The other
disciples followed in the boat, towing the net full of fish, for they were not far from shore, about two hundred cubits3>¢  When
they landed, they saw a fire of burning coals there with fish on it, and some bread.

47 Jesus said to them, "Bring some of the fish you have just caught."

48  Simon Peter climbed aboard and dragged the net ashore. It was full of large fish, 153, but even with so many the net
was not torn.  Jesus said to them, "Come and have breakfast." None of the disciples dared ask him, "Who are you?" They
knew it was the Lord. Jesus came, took the bread and gave it to them, and did the same with the fish. This was now the third
time Jesus appeared to his disciples after he was raised from the dead.

JESUS REINSTATES PETER
Jn 21:15-25

49  When they had finished eating, Jesus said to Simon Peter, "Simon son of John, do you love me more than these?"

50 "Yes, Lord," he said, "you know that I love you."

51  Jesus said, "Feed my lambs."

52  Again Jesus said, "Simon son of John, do you love me?"

53 He answered, "Yes, Lord, you know that | love you."

54  Jesus said, "Take care of my sheep."

55  The third time he said to him, "Simon son of John, do you love me?"

56  Peter was hurt because Jesus asked him the third time, "Do you love357 me?" He said, "Lord, you know all things;
you know that I love you."

57  Jesus said, "Feed my sheep. | tell you the truth, when you were younger you dressed yourself and went where you
wanted; but when you are old you will stretch out your hands, and someone else will dress you and lead you where you do not
want to go." Jesus said this to indicate the kind of death by which Peter would glorify God. Then he said to him, "Follow
me."

356 The cubit was about 18 inches, thus the distance here was about a hundred yards, or ninety meters.

357 The first two times Jesus asked "Do you love me," the Greek word is agapao, but the third time it is phileo. 1In all three of Peter's
answers the word is phileo.



58  Peter turned and saw that the disciple whom Jesus loved was following them.  (This was the one who had leaned
back against Jesus at the supper and said, 'Lord, who is going to betray you?")  When Peter saw him, he asked, "Lord, what
about him?"

59  Jesus answered, "If I want him to remain alive until | return, what is that to you? You must follow me." Because
of this, the rumor spread among the brothers that this disciple would not die. But Jesus did not say that he would not die; he
only said, "If I want him to remain alive until | return, what is that to you?"

60 This is the disciple who testifies to these things and who wrote them down. We know that his testimony is true.

61 Jesus did many other things as well. If every one of them were written down, | suppose that even the whole world
would not have room for the books that would be written.

Chapter 33

THE ASSEMBLY ON THE MOUNTAIN

IN GALILEE
Mt 28:16-20; I Cor 15:6

1 Then the eleven disciples and over five hundred brothers went to the mountain in Galilee which Jesus had designated,
and there he appeared to them all at one time. When they saw him, they worshiped him; but some doubted.

2 Jesus came to them and spoke to them, and said, "All authority in heaven and on earth has been given to me.
Therefore go and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit,
and teaching them to obey everything | have commanded you. And surely I am with you all the days of this age, right up to its
final consummation.”

THE ASCENSION
Lk 24:44-53; Acts 1:2b-12a; I Cor 15:7

3 Jesus next appeared to James. He appeared to his disciples over a period of forty days after his suffering, giving
instructions through the Holy Spirit to the apostles he had chosen, and speaking to them about the kingdom of God.

4 On one occasion when he had gathered his disciples together, he led them out to the Mount of Olives, in the vicinity
of Bethany. He said to them, "This is what | told you while | was still with you: Everything must be fulfilled that is written
about me in the Law of Moses, the Prophets and the Psalms."

5 Then he opened their minds so they could understand the Scriptures. He told them, "This is what is written: The
Messiah will suffer and rise from the dead on the third day, and repentance for forgiveness of sins will be preached in his name
to all nations, beginning at Jerusalem. You are witnesses of these things. And | am going to send you the gift my Father has
promised, and which you have heard me speak about. Do not leave Jerusalem, but stay in the city and wait until you have been
clothed with power from on high. For John baptized in water, but in a few days you will be baptized in the Holy Spirit."

6 Then those who had gathered together asked him, "Lord, are you at this time going to restore the kingdom to Israel?"

7 He said to them, "It is not for you to know the times or dates the Father has set by his own authority. But you will
receive power when the Holy Spirit comes on you, and you will be my witnesses, not only in Jerusalem, but also in all Judea and
Samaria, and to the ends of the earth."”

8  After he said this, he lifted up his hands and blessed them. And while he was blessing them, he parted from them
and was taken up before their very eyes, and a cloud hid him from their sight.

9 They were looking intently up into the sky as he was going, when suddenly two men dressed in white stood beside
them. "Men of Galilee," they said, "why do you stand here looking into the sky? This same Jesus, who has been taken from
you into heaven, will come back in the same way you have seen him go into heaven."

10 Then they worshiped him and returned to Jerusalem with great joy. And they stayed continually at the temple,
praising God.

The Diatessaron by David Robert Palmer may be downloaded here:
https://bibletranslation.ws/trans/diatessaronpalmerniv.pdf
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0184 VI 15:36-37, 40-41

0187 VI Mark 6:30-41

0188 v 11:11-17

0212 Diatessaron | [I 15:40,42

0213 V/VI 3:2-3,5

0214 v/v 8:33-37

0215 059? ViV

0233 VI

0250 VI

0263 VI 5:26,27,31

0274 Vv 6:56- 7:4,6-9,13-17, 19-23, 28-29, 34-35; 8:3-4,8-11;
9:20-22,26-41; 9:43- 10:1, 17-22

0292 VI 6:55-7:5

ITALIC

ite 2 A\ Palatinus; lacks 1:1-20; 4:8-19; 6:10- 12:37; 12:40-
13:2,3-24,27-33; 13:36- 16:20

ita 3 v Vercellensis; lacks 1:22-34; 15:15-16:20

itb 4 A% Veronensis; lacks 13:11-16; 13:27- 14:24; 14:56-
16:20

itd 5 \Y Bezae Cantabrigiensis; lacks 16:6-20

itfP 8 A" Corbeiensis II; all of Mark?

itf 10 VI Brixianus; lacks 12:5- 13:32; 14:53-62; 14:70- 16:20

itk 1 I\AY Bobiensis; Mk 8:8 - 16:8; and shorter ending

it! 11 VIII Rhedigeranus;

itq 13 VI/VII | Monacensis; lacking 1:7-21; 15:5-36; Lk 23:23-35;
24:11-39

itrl 14 VII Usserianus I; lacks 14:58- 15:8; 15:32- 16:20

itaur 15 VIII Aureus; all of Mark

itn 16 A\ 7:13-31; 8:32- 9:10; 13:2-20; 15:22- 16:13

ito 16 VII 16:14-20

iti 17 A% 2:17- 3:29; 4:4- 10:1; 10:33- 14:36; 15:33-40

itt 19 V/VI 1:2-23; 2:22-27; 3:11-18

SYRIAC

syre Curetonian | TII/TV

SyTS Sinaitic | III/IV

SyIp Peshitta | V

syrpal Palestinian | y/T JVII

syrh Harklean | Vi



http://www.rzuser.uni-heidelberg.de/~gv0/Papyri/VHP_I/003/VHP_I_3.html

COPTIC

copsa Sahidic | IV
copfay Fayyumic | IV
ARMENIAN

arm A\
GEORGIAN

geo \%
ETHIOPIC

eth VI

This document is available in paperback on Amazon.

https://www.amazon.com/author/davidrobertpalmer



https://www.amazon.com/dp/1958612049
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